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In the name of God, Most Gracious, Ever Merciful
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Surely this Qur'an guides yc;u to the way which

is most firm and right, and gives the believers

who do good deeds the glad tidings that they

shall have a great reward and warns that for

those who do not believe in the Hereafter We

have prepared a grievous chastisement. —
Qur'an 17:9-10+ .
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INTRODUCTION
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We reveal progressively of the Qur'an that which is

a spiritual healing and a mercy for the believers,

— Qur'dn 17:82 )
The Qur’an is the Holy Scripture of Islam revealed to the
prophet Muhammad (may peace be upon himl) through the
angel of revelation, Gabriel, in approximately twenty-three
years of his lifetime (610 A.D. — 632) in Mecca and Medina.
Seven hundred million human beings who call themselves
Muslims have accepted it as the Creator’s final message or
revelation to mankind and jinn (infra, p. 46, n. 74), two
intelligent species charged with religious and moral responsi-
bilities. Muslims not only read and study the Qur'an for
drawing guidance in all aspects of their life, but also recite it
for other purposes, such as the obtaining of reward from God
and gaining the blessings which come from uttering the divine
speech. Recitation for these purposes is made at different times
and on various occasions, e.g. in the morning, at night, on
completion of every ritual prayer, at the start of sermons, in
ceremonies and in pious gatherings. Thus the Qur'an is
practically inseparable from the life of a Muslim. Many non-
Muslims have also been interested in the Qur'an and most of
them have regarded it with reverance as the Holy Scripture of
a great faith; the reasons for their interest in the Scripture of
another religion, however, are obviously not identical with
those of Muslims.

The Qur'an is purely divine but its understanding is com-
pletely human — a statement often made by Muslim scholars
of recognized authority. The understanding of the Qur'an
concerns not only the meaning and significance of its verses,
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THE JEWELS OF THE QUR'AN

but also several broad problems related to it as a whole.
Scholars sometimes differ in understanding some aspects of the
Qur'an. Non-Muslims differ from Muslims primarily in appre-
hending certain fundamental issues concerning the Scripture,
e.g. its authority, its source, and the nature of its appeal to
human beings — whether this appeal is universal or limited to
some particular sections of humanity — and they differ mainly
because their religious beliefs and ideological convictions are
different. Among the Muslim scholars themselves differences
have also occurred in respect of the meaning and import of
several categories of verses and also in respect of apprehending
certain basic Qur'anic problems, such as the eternity or
created nature of the Qur'an, and the methods of under-
standing it. Thus the Sunnites, the Shi‘ites, the Mu'tazilites,
the Ash‘arites, the Literalists, the Sufis, the Philosophers, and
. the Modernists are not always found to be in agreement on
Qur'anic interpretation and in their views on some Qur'anic
problems of importance. The reasons why they differ among
themselves in understanding the Scripture are rooted in their

, disagreement on other matters. |
‘One of the leading Muslim thinkers who adheres mainly
- to the Sunnites, the Ash‘arites and the Siifis and who is strongly
opposed. to-the Shi'ites, the Mu'tazilites, the Literalists and
part of the theories of his contemporary philosophers, is Abu
. Hamid al-Ghazali (d. 505 A.H./1111 A.D.). He has sometimes
. been acclaimed in both East and West as the greatest religious
. authority of Islam after the prophet Muhammad, and he is by
no means unworthy of this dignity. Muslims have given him
_the title of the Proof of Islam (hujjat al-Isldm) and the
. Ornament of Religion (zayn ad-din). His accomplishments
. have spread over many diverse branches of learning including
. Islamic jurisprudence, theology, logic, metaphysics, ethics,
sufism, and Qur'anic studies. At an advanced age, when he
had already composed numerous works on many of these
. Islamic intellectual disciplines and when he had already
completed traversing the sufi path and thus had already
~ascended to the highest peak of intellectual and spiritual
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achievement, he expressed his own understanding of the
Qur'an through the composition of a work, Jawahir al-Qur'an,
which, in the following chapters, has been translated into
English under the title The Jewels of the Qur'an.

This book is the source for much of what we know con-
cerning al-Ghazill's own views on our religious Scripture. It is
of course not a commentary on the Qur'an in the general usage
of the term, although it does comment upon certain important
Qur’anic siiras and verses in various connections. It presents us
with al-Ghazali's own understanding of some basic problems
concerning the Qur'an — problems which are of equal interest
to both Muslim and non-Muslim students of the Scripture.
Throughout the book there is an emphasis — a strong
emphasis — upon employing what the author considers to be
the correct method of apprehending the Holy Book, i.e. upon
penetrating into the depth of the inner, hidden meanings of
the Qur'anic verses, without merely being content with their
outward meanings, like a diver’s diving down to the depths of a
fathomless ocean in order to bring out the hidden pearls and
treasures. A very clear-cut and complete, but brief, theory
concerning the aims (magqasid) of the Qur'an is given in this
book — a theory which is recognized as important and is often
quoted by as-Suyiiti(d. 911 A.H.) and other later scholars of
the Qur'an. Inseparably connected with this theory is another,
in which al-Ghazali demonstrates that all diverse branches of
Islamic learning have stemmed from the Qur'an; this is a
demonstration of the view usually held by Muslims that the
Holy Scripture constitutes the sole source of all forms of

" Islamic knowledge. In this book there is also an effort to

demonstrate the truth of the statements of the prophet
Muhammad on the excellence of some Qur'anic siiras and
verses over others — e.g. his statements: The Siira of Ya Sin is

the heart of the Qur'an, the Throne Verse is the chief of all
Qur'anic verses, the Sura of Sincerity equals the merit of

one-third of the entire Qur'an, the Opening Siira is the key
to all the doors of Paradise, and so on. The second part of the

book presents us with all ‘jewel’ verses and all ‘pear!’ verses —
) 11




THE JEWELS OF THE QUR'AN

verses which are concerned with the two most important of the
six principal aims of the Scripture. The separation of these
verses from all the other verses which concern the remaining
aims of the Qur'an is unprecedented in the history of Qur’anic
literature and must be regarded as a significant contribution to
Qur'anic studies. These are the main problems discussed in
 this book. In connection with them other minor but important
problems have also been dealt with, one of them being the
relationship between the world of perception and the world of
the unseen; this relationship is reminiscent of Plato’s well
known theory of forms — a reason why students of al-Ghazali
sometimes tend to think of Plato’s influence upon him.
The writing in the first part of the book is mostly allegorical;
. this is needed in order to facilitate the exposition of the lofty
and magnificent nature of the Qur'an. The truth underlying
the major allegories employed is explained, and sometimes
separate sections are devoted to this task; yet allegories are to
- be found here and there unexplained, demanding the reader’s
own effort to grasp their underlying meaning and significance.
The treatment of the book is serious, deep, penetrating and,
above all, so logical that one chapter follows another auto-
matically and smoothly. This logical arrangement of material
is in complete agreement with al-Ghazali’s usual method of
composition. :
.~ Since this English version of the book is the translation of the
~ Arabic original it seems necessary to mention the methods
employed in making this translation. It is not a strictly literal
rendering of the original; rather it is the presentation of the

meaning of the original in easy, modern English; in presenting -

this meaning, however, efforts are made to be very close to the
original. Sometimes materials are added in the text for
clarification of the meaning, and these are put between square
brackets. Where an expression of the original is likely to affect
the flow of reading, such an expression is put between round
brackets. All footnotes are added by the translator, sometimes
to clarify difficult concepts, phrases and words, and sometimes
to provide the reader with more relevant information. In the
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numbering of the Qur'anic verses appearing in this book the
official Egyptian edition of the Qur’an is consistently followed.
The terms Qur'an and siira are occasionally abbreviated as Q.
and S. respectively.

In respect of the translation of more than fifteen hundred
Qur'anic verses which appear in this book, the reader will

notice a sharp deviation from the archaic English of earlier
Biblical translations. This style influenced many English trans-

lations of the Qur’an which are, as a result, clumsy, obscure
or incomprehensible, especially to the general reader, despite
the Qur'an’s repeated claim to be a clear, easy book of
guidance. This disadvantage of the older Biblical style of
translation was also pointed out by A.J. Arberry more than two
decades ago; he himself retained what he considered to be “a
minimal obedience to tradition” (The Holy Koran: An Intro-
duction With Selections, London, 1953, p. 31). In the last
twenty-four years Islam expanded greatly, especially in Africa,
Europe, Canada and the United States of America, but many
new converts have been heard to express their weariness at the
Biblical style of Qur'an-translation and their desire for transla-

~ tionsin regular, modern, free-flowing English, which would not

only be scholarly but also interesting and enjoyable. Such a
translation of more than fifteen hundred Qur’anic verses has
been attempted in this book. The reader will also notice that
the present translation has tried to retain the emphasis which
Qur'anic verses contain very often through various linguistic
subtleties. This emphasis aims at eliciting positive response on
the part of the hearer, and forms one of the special charac-
teristics of the Scripture of Islam. Most of the Qur'an-
translators have neglected this emphasis. In respects other
than this and the style, the present translation sometimes agrees
with the existing ones to which it is indebted. It is hoped that
this small book of al-Ghazali will be of great help to the
English speaking reader in his understanding of the Qur'an.
The first part of this English version of the book was
prepared in Edinburgh in June, 1973 on completion of my
doctoral studies in the ethics of al-Ghazali under the super-

13
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vision of Professor W. Montgomery Watt. I should like to
record my thanks to Mrs. Phyllis Graham for carefully going
through the manuscript of that part and to Dr. Roger Card of
the National University of Malaysia for reading the manuscript
of the entire book and making some valuable suggestions. My
thanks are also due to Mr. Syed Zulflida, Mr. Peter Mooney,
Mr. Lee Gray and Mr. Moxie Craus of the National Univer-
sity of Malaysia for editing the manuscript and for reading the
proofs.

M. Abul Quasem
Kuala Lumpur, Dhu I-Hijja 1397
- ' November 1977
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CONTENTS OF THE BOOK IN DETAIL

In the name of God, Most Gracious, EverhMerciful

All types of perfect praise belong to God alone, the Lord of all
the worlds. May His blessings be on His prophet Muhammad,
on all [members of] his family, and on all his companions!

~ This section concerns the content of the book we have
named the Jewelsof the Qur'an .

Know (may God guide you to the right pathl) that we have
arranged this book in three parts: One on introductory matters,
one on aims, and one on the matters connected with the aims.

The first part which is on introductory matters com-
prises nineteen chapters: .

1. The Qur'an is [like] an ocean which covers many types
of jewels and valuables.

2.The limiting of the aims of the Qur'anand its valuables to
six divisions of which three are important principles and three
follow them and complete them.

3. The explanation of these six divisions one by one. They
branch off so that they become ten. '

4. The process by which all sciences branch off from these
ten divisions, The sciences of the Qur’an are divided into the
science of the outer shell and the science of the inner jewels.
An explanation of the grades of sciences.

5. How the sciences of the ancients and the moderns
branch off from the Qur'an./"'

6. The fneaning of the statement that the Qur'an com-
prises red brimstone, the greatest antidote, the strongest
musk, and all other valuables and pearls. This can only be

! This oblique sign is used throughout this book in order to indicate
the termination of a page of the Arabic original.
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known by one who knows the relationship between the visible
world and the invisible world.

7.The reasons why the entities of the invisible world are
illustrated in the Qur'an by means of similitudes derived from
the visible world.

8. The comprehension of the connection existing between
the visible world and the invisible world. X

9. Analysis of the allegories underlying red brimstone, th
greatest antidote, the strongest musk, aloe-wood, corundums,
pearls, and so on.
" 10. The benefit of employing these allegories.

11. How some verses of the Quran excel others when the
whole of it is the speech of God (may He be exalted!).

12. The secrets of the Siira of Opening (4>s)) (al-Fattha)
and how it comprises eight of the ten types of the valuables of
the Qur'an. The description of part of the meaning of “Most
Gracious (o> , Ever Merciful” ¢=> ') inrelation to the
nature of animals.

18. That the eight doors of Paradise are opened through
the Stira of Opening (d>sW)!) and that it is the key to all of

them./

14. Why the Verse of the Throne (L~ Sl4) (Ayat al-
Kurst) 'is regarded as the chief of Qur'anic verses, and why it is
nobler than the verses, “God bears witness” Y alitags) ,
“Proclaim: He is God, the Single” * (2>} alll,» J5), the
beginning of the Stra of Iron® (waliJsh) , the end of the
Siira of the Gathering * (,—2=J1J,)), and all other verses.

15. An investigation into the reason why the [value of the]
Stra of Sincerity (_eM>¥\o, ) (Surat al-Ikhlas) 7 is equal
to [the value of] a third part of the Qur’an.

16. Why the Stira of YaSin * (_~ 25~ is regarded as
the heart of the Qur'an.

17. Why the Prophet (may God bless him and greet himl)
specified the Siira of Opening (ixilalh as the best stira of the

! Stra 1. ~ 2Qur'an 2:255 sQur'an 3:18.
4 Qur'an 112:1. 5Qur'an 57:1-6. 6 Qur'an 59:22-24.
7 Sura 112, ¥ Sura 36.
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Qur’an and the Verse of the Throne (_~ S14.}) as the chief of
the Qur'anic verses, and why this was better than its opposite.

18. The condition of the gnostics (al- @rifun). In this world
they are as if in ‘a Paradise the breadth of which is greater than
the heavens and the earth’; * ‘the clusters of the fruits of their’
present ‘Paradise are near to gather’ ' and ‘are unfailing and
unforbidden’. "'

19. The secret reason for stringing the jewels of the Qur'an
on one string and its pearls on another.

These are the nineteen chapters [which constitute the first
part of the book]..

The second part deals with the aims, and comprises the pith
of the Qur'anic verses which are of two kinds. The first consists
of the jewels which are the verses revealed especially con-
cerning the essence of God (to Him belong glory and power),
His attributes and works. This is the cognitive part (al-gism
al-ilmi)./ The second consists of the pearls which are verses on
the description of the straight path (e-ai—e)ib) all) and
verses which urge man to follow it. This is the practical part
(al-qism al-‘amall).

A chapter explaining the reason why the Qur'anic verses
have been confined to this sum total. "

) ' 9Qur’'an 3:133.

19Qur'an 69:28. ' Qur'an 56:32-38.

12 At this place thirty-four lines of the original Arabic text have not been
translated because they describe the contents, not of The Jewels of the
Qur'an, but of another work of al-Cbazéli, The B(zok of the Forty on the
Principles of Religion (Kitab al-Arba‘in fi Usul ad-Din).

17
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[PART ONE — INTRODUCTORY
MATTERS]

[This part deals with several important problems about the
‘Qur'an. It comprises nineteen chapters some of which-concern-
problems about the Qur'an as a whole, while others treat
* problems related to some of its specific parts. These chapters
are arranged by al-Ghazali so logically and systematically that
~ one chapter leads the reader to another automatically and

~ smoothly. ]

18

[THE QUR’AN IS LIKE AN OCEAN WHICH
COVERS VARIOUS TYPES OF JEWELS
AND VALUABLES]
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Do they not ponder over the Qur'an in order

. to understand its deep meaning, or is it that

their minds—are -locked up from within?--=
Qur'an 47:24

In the name of God, Most Gracious, Ever Merciful

After mentioning the name of God, I glorify Him with His
praise which should constitute the beginning of every book.
May His blessings be upon His messengers! — a prayer which
should form the completion of every discourse.

I then wish to rouse you from your sleep, O you who recite
the Qur'an to a great length, who take its study as an
occupation, and who imbibe some of its outward meanings
and sentences. '> How long will you ramble on the shore of the
ocean, closing your eyes to the wonders of the meanings of the
Qur'an? Was it not your duty to sail to the midst of the
fathomless ocean of these meanings in order to sce their
wonders, to travel to their islands in order to gather their best
produce, and to dive into their depths so that you might
becoine rich by obtaining their jewels? Do you not feel
ashamed of being deprived of their pearls and jewels by your
persistence in looking at their shores and outward appear-
ances?

Has it not come to your knowledge that the Qur'an is [like]
an ocean and that it is from the Qur'an that the sciences of the

13 In this chapter al-Ghazili asks man neither to devote himself wholly to
the recitation of the Qur'an, nor to be content with understanding its

19
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ancients and the moderns branch off, '* just as rivers and
brooks branch off from the shores of an ocean? Why do you
not emulate those people who waded through their waves and
thus gained red brimstone, '* dived into their depths and thus

drew out red corundum, shining pearls and green chrysolite,
travelled along their coasts and thus gathered/ grey ambergris
and fresh blooming aloe-wood, and became attached to their
islands and thus derived from their animals the greatest
antidote and the strongest musk? Take notice that, fulfilling
the duty of [Islamic] brotherhood and hoping the blessing of
your prayer to God, I now wish to guide you to the manner of
the journey of these people, of their diving and of their

swimming.
outward meaning, but to make a serious en|dcavour to know the deep
meanings hidden under Qur'anic verses. The Qur'an is like an ocean. As in
the bottom of an ocean, pearls remain hidden, so also are hidden the
wonderful meanings behind the Qur’anic verses. It is the duty of a Muslim to
understand these meanings. If he fails to fulfil this duty he should be
ashamed of his conduct. )

14 The phrase ‘sciences of the ancients and sciences of the moderns’ (‘ulum
al-awwalin wa ‘uliim al-Gkharin) here means all Islamic subjects of study that
came into existence from early Islam up to al-Ghazali's time. How these
subjects stemmed off from the Qur'an is demonstrated in the fourth and fifth
chapters of this book. The term ‘science’ is used in this book in a loose sense;
it means knowledge, subject of study or intellectual discipline; it does not
_ mean that science which is opposite of arts. The words awwalin and dkharin

are taken from Tradition (hadith) where they occur; sce Ibn Maja, Sunan,
Fitan, 20.
15 The allegories underlying red brimstone, red corundum, and so on are

analysed in chap. ix.

20

[THE AIMS OF THE QUR'AN AND ITS
VALUABLES ARE OF SIX KINDS]

The secret of the Qur'an, its purest pith, and its ultimate aim
consist in calling people to God, the Most Powerful, the Lord
of this world and the Hereafter, ¢ the Creator of the heavens
above and the layers of earth below, and of whatever is
between them and whatever is under the moist subsoil ' . For
this reason the suras of the Qur'an and its verses are limited to
six types of which three are precedents and important princi-
ples and [the remaining] three follow them, enrich them and
complete them.

As to the three important divisions, they concern the
definition of God to Whom men are called, the definition of
the straight path ' perseverance in which is required in
advancing towards Him, and the definition of the condition at
the time of attaining to Him.

As to the three divisions which enrich them and complete
them, one describes the conditions of those who answer to the
call to God, and His delicate dealings with them, the secret
and the purpose of this being to excite [in others] a desire [for
the attainment of these conditions] and to encourage them [to
it]. It also describes the conditions of those who shrink from
answering to the call and the manner of the suppression and
punishment of them by God, the secret and the purpose of this
being to provoke consideration and fear. The second division
narrates the conditions of those who deny God, and reveaks

16 Qur'an 53:25. 17 Qur'an 20:6 18Qur'an 1:6.
21
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their disgrace and their ignorance in disputing and arguing
against the truth. The secret and the purpose of all this being,
on the side of falsity, to make manifest and to create aversion,
and, on the side of truth, clear apprehension, confirmation
and constraint. The third division defines the stages of the
path to God and the manner of taking provision and prepara-
tion for it./

22

[AN EXPLANATION OF THE SIX AIMS
OF THE QUR’AN]

The first division of Qur'anic verses concerns the definition of
the One to Whom men are called. It is an explanation of
knowledge (ma rifa) of God (may He be exaltedl), and it is the
red brimstone. ‘This knowledge comprises knowledge of the
essence of the True One, knowledge of His attributes, and
knowledge of His works, and these three are to be called
corundum, since these are the most special of the benefits
derived from the red brimstone.

Just as corundums have grades — among them are red,
bluish-grey and yellow; some of them are more precious than
others — so these three forms of knowledge are not of the same
grade. On the contrary, the most precious of them is know-
ledge of God’s essence, and hence this should be called the red
corundum. Next to this is knowledge of God's attributes, and
this is the bluish-grey corundum. Contiguous to this is know-
ledge of God's works, and this is the yellow corundum.
~ As the most precious of these corundums is the greatest and
the most rare to find, and because of its rarity [even] kings can
only get possession of a little of it whereas they may sometimes
gain much of what is inferior to it, so also knowledge of divine
essence is the narrowest in scope, most difficult to acquire,
most puzzling to thought, and furthest from receiving dis-
cussion. This is the reason why the Qur'an contains only notes
and indications of this knowledge, and references to it amount
to [a] the mention of absolute sanctification such as the words
of God (may He be exalted!), “Like Him there is nothing™**

1# Qur'an 42:11.
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(r > 425 ~) . and the Sura of Sincerity *,
(LoX>Y18,4) and [b] the mention of absolute greatness

such as His words, “Glory be to Him! High be He exalted above

that which they [i.e. polytheists] describe of Him! The Origina-
tor of the heavens and the earth!” ¥ e Jliy alx)
(oW Ol ydl b 2Oy

As to the divine attributes their scope is wider, and the
girdle of speech concerning them is broader. This is the reason
why the verses describing divine knowledge, power, life,
speech, wisdom, hearing, seeing, and so on, are numerous.

As for divine works they are [comparable to] a sea/ the
shores of which are very broad and the bounds of which cannot
be ascertained by inquiry. Rather there is nothing in existence
except God and His works. All that exists besides Him is His
works; the Qur'an, however, includes the obvious of them
existing in the visible world such as the mention of the heavens,

_the stars, the earth, mountains, trees, animals, seas, plants,
sending down of sweet water [from the clouds] and all other
means of maintaining plants and [other forms of] life. These
are the divine works obvious to the senses. The noblest of His
works, the most wonderful of them, and those which point most
clearly to the glory of their Maker are those which are not
obvious to the senses, but belong to the invisible world (‘alam
al-malakit). They are the angels, the incorporeal beings, the
spirit, and the soul, i.e. that part of man which knows God
(may He be exaltedl); these last two are also among the sum
total of the unseen and invisible world and are outside the
world of possession and sense perception. Among the divine
works not obvious to the senses are the terrestrial angels
entrusted with [the care of] mankind, and they are those
angels who prostrated themselves before Adam (may peace be
upon him!). Among them are also the devils who have been
given power over mankind, and they are those who refused to
prostrate themselves before Adam. [Further,] among them are
the celestial angels the highest of whom in rank are the
archangels (al-karubiyyuin) who are secluded in Paradise

0Sira 112. ®1Qur'an 6:100.
24
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(hazira al-quds) giving no attention to human beings; rather
they give no attention to anything other than God (may He be
exaltedl) because of their absorption in the beauty of His
Lordly Excellency and its glory; they confine their gaze to Him,
glorifying Him day and night without tiring.** Do not consider
it improbable that among the servants of God there may be
someone whom His glory diverts from giving attention to
Adam and his children. Man cannot magnify himself to this
extent. Truly, the Messenger of God (may He bless him and
greet him!) said, “Surely God has a white earth where the
journey of the sun is of thirty days similar to the days of this
world; it is filled thirty times more [than this world] with
creatures who do not know/ that God is disobeyed in the earth,
nor do they know that God (may He be exalted!) has created
Adam and Iblis. ® Ibn ‘Abbas 2 narrated this Tradition. The
kingdom of God is indeed wide!

Know that the majority of people are not aware of most of
the works of God, especially the noblest of these works. Rather
their understanding is confined to the worlds of sense and
imagination, which form the last of the results of the invisible
world and are like the rind most distant from the purest pith.
One who has not gone beyond this stage has, as it were, seen
nothing of the pomegranate except its rind, or of man’s
wonders except his outward shape.

These, then, constitute the sum total of the first division of
Qur’anic suras and verses, and in them are present different
types of corundums. We shall soon recite to you the verses
revealed concerning them especially, * since they are the
essence of the Qur'an, its heart, its pith, and its secret.

The second division concerns the definition of the path of
a(i\_/ancing towards God (may He be exalted!). This is by

2 Qur'an 21:20. 3 Unidentified.

2 Abd Allah Ibn ‘Abbas was a cousin and a great companion of the
prophet Muhammad; he died in 68 A.H./687-88 A.D. See adh-Dhahabi,
Tadhkira al-Huffdaz, Hyderabad, India, 1333, 1, 37; Ibn 'Abd al-Barr,
al-Istfab, Egypt, 1960, 111, 938-39.

%Pt. I1, chap. i.
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devoting oneself to the service of God as He (may He be
exalted!) said, “Devote yourself to Him very devoutly” *
(=xs «J! J:5,) . Devotion to Him is achieved by ad-
vancing towards Him and turning away from things other than
Him; and this is expressed in His words, “There is no God buyt
He; so take Him for a guardian”. ¥ ()5, sdssli s2 Y1 1Y)
Advancement towards Him can only be achieved by per-
severance in remembrance of Him, while turning away from
things other than Him is effected by opposing passion, by
cleansing oneself from the troubles of this world, and by
purification of the soul from them. The result of this purifica-
tion is prosperity in the Hereafter® as God (may He be
exalted!) said, “He indeed has achieved prosperity who has
purified himself and remembers the name of his Lord and so
‘performs the ritual prayer” * o~ 3 (S 7 o g )

(ulad 4, . Thus the path is supported by two matters,
namely, perseverance and opposition — perseverance in re-
membrance of God (may He be exalted!) and opposition to
that which diverts from Him. This is the journey (as-safar) to
God. * ,

In this journey to God there is movement neither from the
side of the traveller nor from the side of Him to Whom he
travels, since both are together./ Have you not heard the
words of God (may He be exaltedl) — and He is the most
truthful of all those who speak —, “We are nearer to him [i.e
man] than his jugular vein(Lo ) Jo> 0 4V O 31 miy) » 8

The truth is that the seeker and the Sought are comparable
to a picture present in a mirror: The picture is not revealed in

2% Qur'an 73:8. ¥ Qur'dn 73:9.

* For a discussion of al-Ghazali's conceptions of other worldly happiness,
prosperity, success and salvation, see Muhammad Abul Quasem, “Al-
Ghazali's Conception of Happiness”, Arabica, XXII, 163-61.

29 Qur'an 87:14. - )
% This is a technical term of sifism. The meanings of this and other

technical terms such as path (farrg), traveller (musafir, salik) are briefly -

described in al-Ghazili's book al-Imla’ 'ald Ishkalat al-Thya', in Ihya' ‘Ulim
ad-Din, Beirut, V, 15-16.
31Qur'an 50:15.

26

AN EXPLANATION OF THE AIMS OF I'1}E QUR'AN

it because of rust on its surface; when, however, you polish the
mirror the picture is revealed in it, neither by the movement of
the picture towards it nor by its movement towards the picture,
but by the removal of the veil. God (may He be exalted!) is
revealed by His essence and is not concealed, for concealment
of light is impossible, and by light everything which is con-
cealed becomes obvious, and God is the light of the heavens
and the earth.* The concealment of light from the pupil of
the eye is only caused by one of two matters — either by

- turbidness in the pupil of the eye, or by weakness in it since it is

unable to tolerate the great dazzling light just as the eyes of
bats are unable to tolerate the light of the sun. Nothing, then,
is incumbent upon you except to cleanse turbidness from the
eye of the soul and to strengthen its pupil. In that case God
will be in the soul as the picture is in the mirror, so that when
He suddenly reveals Himself in the mirror of the soul, you
hasten to say that He is inside the soul and that the human
nature (nasit) has put on the divine nature (lahut), > until
God strengthens you with the firm word ™ $0 that you realize
that the picture is not [really] inside the mirror, but [only]
reflected in it. If the picture were to rest inside the mirror it
would be inconceivable that it could be reflected in many
mirrors at one time; rather [the case would be that] at that time
when it rested inside one mirror, it moved from another. Such,
however, is not the fact in the least, for God reveals Himself to
many of the gnostics at the same time. It is true that He reveals
Himself to some mirrors [of the soul] most perfectly, most
obviously, most directly and most clearly, and to others most
secretly and indirectly, and this [difference] is commensurate
with the clarity of the mirror, its polish, the correctness of its
shape and the right width of its surface. This is why the
Prophet (may God bless him and greet him!) said, “God
certainly reveals Himself to people generally, but to Abii Bakr

32 Qur'an 24:85.
-3 This is al-Ghazali's criticism of the Christian belief that the divine

nature and the human nature are blended in Jesus Christ.
34 Qur'dn 14:27.
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especially”. *

Knowledge of advancement [towards God}/ and attainment .
of Him (wusil) is also [like] a deep sea from the seas of the -

Qur'an. We shall soon gather for you the verses which will
guide you to the path of advancement [towards God] so that

you may reflect over them in their entirety. ** It may be that

what should be opened will be opened to you. This division [of
Qur'anic siiras and verses] constitutes the shining pearls. ’
The third division defines man’'s condition at the time of
attaining to God. It includes the mention of repose and delight
which he will encounter. The word which is comprehensive of
all the types of repose is Paradise, and the highest of these is
the pleasure of looking upon God (may He be exalted!). It
[also] includes the mention of humiliation and punishment to

‘be suffered by those who are veiled from Him through

neglecting to traverse [the path to Him]. The word which is
comprehensive of all the types of pain is Hell, and the most
intense of them is the pain caused by the veil (hijab) [from

'God] and removal to a distance (¢b @d) [from Him]; (may God

protect us from itl). For this reason He mentioned it first in His
words (may He be exalted!), “No indeed. On that Day they will
most certainly be veiled from their Lord. Then they shall
roast in Hell”. ¥

This division further includes the mention of the preceding
conditions of both groups, [i.e. the people of Paradise and the
people of Hell]. These conditions are expressed as resurrection,
raising of the dead, reckoning, the balance, and the bridge.
These have obvious outward meanings, which occupy the
place of food, for common men; these have [also] obscure
secrets, which occupy the place of life, for the special people.
A third part of the verses of the Qur'an and its suras concerns
the details of these. We do not intend to gather them [in this
book], because they are more than can be gathered and

.’5Unidemiﬁed. For the biography of Abu Bakr as-Sidqu see Ibn Hajar
al'Asqalini, Tahdhib at-Tahdhib, Hyderabad, India, 1325 A.H., V.

815-16.
s6Sec infra, Pt. I1, chap. it.
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counted. In their case there is scope for thought and search.
This third division constitutes the green chrysolite.

The fourth division [of Qur'anic siiras and verses] concerns
the conditions of those who have traversed [the path to God]
and those who have denied Him and deviated from His path.
The conditions of the former are [expressed in the] stories of
Adam, Noah (Nih), Abraham (Ibrahim), Moses (Miisi),
Aaron (Hariin), Zachariah, John the Baptist (Yahya), Jesus
(‘Tsa), Mary (Maryam), David (Dawid), Solomon (Sulaymin),
Jonah (Yiuinus), Lot (Liit), Enoch(Idris),/Khidr, Shu‘ayb, Elias,
Muhammad (may God bless him and greet himi), Gabriel,
Michael, [other] angels, and so on. The conditions of those
who have denied God and have deviated from His path are like
the stories of Nimrod, Pharaoh, ‘Ad, people of Lot, people of
Tubba’, men of the Grove(Ayka), infidels of Mecca, wor-
shippers of idols, the devils, and so on. The benefit of this
division lies in the arousal of fear, the giving of warning and the
promotion of consideration. This division also includes secrets,

_indications and hints, which require prolonged reflection. Grey

ambergris and fresh blooming aloe-wood are to be found in the
description of the conditions of these two groups of people. The
verses revealed concerning them are so many that there is no
need to seek them and gather them.

The fifth division [of Qur'anic suras and verses] concerns the
arguments of the infidels against the truth, clear explanation
of their humiliation by obvious proofs, and the striking
disclosure of their falsehood and self-deceit. Their falsehood is
of three kinds: One consists in speaking of God (may He be
exaltedl) in terms which do not befit Him, such as that the
angels are His daughters, *® that He has a child, that He has
partners, and that He is ‘a third of the three’.* The second is
to consider God’s Messenger (may God bless him and greet
himl) as a sorcerer, soothsayer and a liar, to refuse to believe in

38 Fhis was the belief of the pagan Arabs of the time of the prophet
Mulhammad; see Qur'an 17:40, 43:19, 52:27.

3 This refers to the Christian doctrine of the Trinity. See Qur'an 5:73,
4:171.
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his prophethood, and to say that he is a man like other people
so that he does not deserve to be followed. The third is the
denial of the Last Day, the denial of the resurrection, raising
the dead, Paradise, Hell, and the denial of the consequences of
obedience and disobedience to God. In His (may He be
exaltedl) arguments substantiated with proofs against the
infidels are present subtleties and realities in which a great
antidote is to be found. The verses concerning this [fifth]
division also are obviously numerous. :

* The sixth division [of Qur'anic siiras and verses] defines the
fulfilment of obligations at the stages of the path [to God] and
the manner of taking provision and of seeking prepardness by
making ready the weapons which will repel the bandits and
brigands at the stages. The explanation of this / is that the
"world is one of the stages of those who travel to God *’ (may He
be exalted!), and the body is a vehicle.The man who neglects
the management of the stage and the vehicle cannot complete
his journey. So long as he does not set in order the affairs of his
livelihood, the task of complete devotion to God (may He be
exalted!) which is identical with traversing the path to Him,
cannot be attained. This devotion [in turn] cannot be com-

plete until his body is sound and his offspnng continued.-

These two become complete by the means of preservation of
their existence and by the means of repelling those things
which corrupt them and destroy them. As to the means of
preservation of their existence, they are eating and drinking
which are for the continuance of the body and for sexual
intercourse which is for the continuance of offspring. Food is
created as a means of life, and females as a means of
continuation of species. But edibles and women are not special
for some eaters [and some men] on the authority of their
innate quality. Should this matter be left without defining the
rules of making them special [ for some only], people would
have neglected it and fought among themselves, and this
would have diverted them from traversing the path [to God];
indeed this would have led them to destruction. The Qur'an,
0 See supra. p. 26, n. 30.
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therefore, has explained the rules of speciality in regard to
wealth in the verses dealing with sales, usury, giving and
receiving of loans, division of inheritances, the causes of
required expenditures, the division of booty, charities,
marriages, emancipation of slaves, kitaba, ' the possession of
slaves and the- taking of prisoners in battle. The Qur'an has
(also] defined the manner of speciality in regard to wealth, at
the time of accusation, by confession, oaths and witnesses. As
for speciality with regard to females, it is described in the
verses concerning marriage, divorce, withdrawal from divorce,

the legal period of retirement assigned to a widow or divorced
woman before she may marry again, khul'®, dowry, ila’®

zihar, lian, * and also in the verses concerning those women
with whom marriage is unlawful because of blood relationship,
suckling, and relationship through marriage.

*! Kitdaba literally means writing. In Islamic religious law it is a form of
buying oneself free. It is a contractual liberation where the slave pays his
owner a certain amount of money or its equivalent in two or three
instalments. The owner is the mukateb and the slave is the mukdatab. The
latter alone can annul the contract if he wishes. See Qur'an 24:38.

42 According to traditional Hanafi law, a wife may obtain a divorce by
providing the husband with some money, usually the dower money which she
received from him on her marriage, for her release. This form of divorce is
known as Khul'. It is an extra-judicial method of divorce, not requiring any
decree of the court. But since it is a divorce by mutual agreement, the free
consent of the husband is essential for its validity. The Qur'anic verse (2:229)
upon which the institution of khul is grounded is: If you fear that the husband
and wife will not be able to observe the limits prescribed by God there will be
no sin to either of them in respect of that which the wife may surrender for
her release .

“A form of divorce in which a man vows not to have any sexual
intercourse with his wife for a period of not less than four months. See
al-Jurjani, at- Ta'rifat, ed. G. Flugel, Leipzig, 1845, pP- 42; Qur'an 2:226;
al-Bukhari, $ahih, Taliq, 21; Ibn Maja, Sunan, Talaq, 24.

44 Zihar is a form of divorce by the formula ‘you (i.e. wife) are to me as my
mother's back' (anti ‘alayya ka-zahri ummi). This is reminiscent of pre-

- Islamic practice. Cf. Qur'an 58:2; al-Bukhari, $ahih, Taliq, 23; Ibn Maja,

Sunan, Talaq, 25.
* Lian is a form of divorce which takes place under the following
circumstances: f a man accuses his wife of adultery and does not prove it by
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The means of repelling those elements which corrupt both
the soundness of the body and the continuance of offspring arc
‘the punishments which restrain man from those elements.
These punishments are like war with the infidels and unjust
people and incitement to it, penalties, indemnities, reproofs, /
atonements, blood-ransoms and retaliation. Retaliation and
blood-ransom are prescribed as a deterrent from [a man's]
effort to destroy the life and limb [of another). The penalties
for theft and highway robbery are prescribed as a means of
repelling that which destroys wealth, which is the means of
livelihood. The penalties for adultery, homosexuality and faise
accusation are prescribed as deterrents- from that which dis-
orders the matters of offspring and lineages and corrupts the
means of the continuance of the human species and successive
generations. War with the infidels is enjoined as repelling that
which will be caused by the deniers of truth, namely, disorder
of the means of livelihood and worship, by both of which the
[task of] attaining to God is accomplished. War with unjust
people is ordered to repel the confusion which will appear
when the disobedient people slip from' the control of the
religious government which is entrusted to the one [i.e. the
king] * who guards those who traverse [the path of God] and
support the righteous, as a deputy of the Messenger of the
Lord of all the worlds. The verses revealed concerning these
matters are not hidden from you. They embody fundamental
principles, advantages, wisdom, and benefits, which all are

four witnesses, he must swear before God that he is telling the truth and then
add, 'If I am a liar may God curse me’. The wife then says, ‘1 swear before
God that my husband lies’, and then adds ‘may God's wrath be upon me if
this man be telling the truth’. After this the divorce takes place ipso facto.
Cf. Qur'an 24:6; al-Bukhari, §ahih, Talaq, 4, 25, 27-36; Ibn Mija, Sunan,
Talaq, 27.

46 The king’s function in the ideal Islamic community is, according to
al-Ghazali, to create such an atmosphere as is conducive to the cultivation of
religion and morality by the people. Thus politics lies at the background of
ethics and religion. The king guards and supports the righteous, saints and
stifis. He works as the deputy of the Prophet. In Islam kingship is something

divine.
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comprehended by the one who reflects upon the beauties of the
revealed law which describes the bounds of judgements con-
cerning the marters of this life. This sixth division [of the
Qur'anic verses also] include that which is termed lawful,
unlawful, and the bounds of God. It is in the verses falling
under this division that the strongest musk is to be found.

These [six divisions] then form the confluence of those
teachings which are contained in the stiras of the Qur'an and
their verses. Should you thread these six divisions together with
their intended branches on one string, you will find that there
are ten types. [They concern] the divine essence, divine
attributes, divine works, the life to come, the straight path

(r,n:.....d‘ _L\J‘:J\) , i.e. the purification and beautification
[of the soul], the conditions of the saints, the conditions of
God’s enemies, [His] arguments with the infidels, and [finally]
the bounds of legal judgements /.

A
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[BRANCHING OFF OF ALL SCIENCES
FROM THE TEN DIVISIONS OF THE

QUR’'AN, AND AN EXPLANATION OF
GRADES OF SCIENCES]

You now, I suppose, long to know the manner of branching off
of all these sciences * from these ten divisions [of Qur’anic
verses] and [also] the grades of these sciences in respect of
nearness and remoteness from their intended purpose. Then,
know that the realities we hinted at have secrets and jewels;
[but also] they have sea-shells, and the sea-shell is that which
appears first. Some of the people who reach the sea-shells,
know [only] these, while others break the shells and carefully
examine the pearls [inside them]. Likewise, the shell of the
jewels of the Qur'an, its garment, is the Arabic language.
From this shell branch off five sciences which are the sciences
of the rind, the shell and the garment [of the Qur'an]. Thus
from the words of the Qur'an, stemmed off the science of
Arabic language; from the desinential syntax of the words,
stemmed off the science of syntax of Arabic grammar; from
the various desinential syntaxes of the Qur’'an, stemmed off the
science of readings; from the manner of pronouncing Qur’anic
letters, stemmed off the science of outlets of letters. This is
because the first of the parts of meanings with which speech is
united is the sound; then by being shaped the sound becomes
letters; then the assemblage of letters makes a word; the
specification of some of the assembled letters makes the Arabic
language; then the process of shaping of letters attributes to it
the quality of desinential syntax; then the specification of one
of the different desinential syntaxes makes a reading ascribed

47 For the meaning of the word science see supra, p.2¢, n. 14.
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to the seven standard readings; then when there is a proper
Arabic word to which desinential syntax is applied, it has
become the indicator of a meaning; then it demands outward
exegesis, and this is the fifth science. These are the sciences of
the shell and the rind of the Qur'an.

These sciences, however, are not of the same grade. On the
contrary, a sea-shell has a face towards its inward part, and
this face encounters the pearl face to face and nearly resembles
it because of the proximity of its neighbourhood and conti-
nuance of its contact with the pearl; the sea-shell has also a
face towards its outward part, and this face nearly resembles
all other stones/ because of the remoteness of its neighbour-
hood and its lack of contact with the pearl. Likewise is the shell
of the Qur'an. Its outward face is the sound, and the man
entrusted with the knowledge of correcting its outlets in
transmission and pronunciation is a man who possesses know-
ledge of letters. Thus he is the possessor of the knowledge of
the outward rind which is removed from the inward part of the
shell, let alone the pearl itself. Ignorance of a group of people
has indeed reached to the extent that they have imagined the
Qur’an to be mere letters and sounds, and on this belief they
have based the theory that the Qur'an is created, since letters
and sounds are created. What is most fitting for these people is
that they should be stoned to death, or, [if it were possible]
their intellect should be stoned. To reprimand them or to be
severe with them is not enough for them as a calamity; nothing
of the worlds of the Qur'an and the stages of its heavens
appeared to them except its remotest rind. ** This will

.acquaint you with the rank of knowledge of the Qur'an-

reader, for he only knows the correction of outlets of letters.
Contiguous to it in rank is the science of the language of the

Qur'an. This is a science which includes, for example, the

translation of the Qur'an and that which is near to it, i.e. the

*8 This criticism of al-Ghazali is directed against the Mu'tazilites who hold
the theory that the Qur'an is created (hadith). All other Muslims believe that
the Qur'an is the eternal and uncreated (gadim) speech of God.
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science of the strange words of the Qur'an. Near to the science
of the Qur'anic language is’ the science of the desinential
syntax of language, and this is the syntax of grammar. In one
respect this science falls after the science of language, for the
desinential syntax is after that to which it is applied. When
compared to that science in respect of value also, it is below
that, for it is like that which follows the language. Then near
to the science of desinential syntax is the science of readings.
This is a science by which the different ways of desinential
syntax and various types of modes of pronunciation are known.
It is more special to the Qur'an than philology and syntax of
grammar, but it is among the superfluous things which are not
needed, whereas philology and syntax of grammar are such
that man is in need of them. Thus the philologist and the
-grammarian are at a higher rank than one who knows only the
science of readings. All these people, however,turn round the
shell and the rind of the Qur'an, although their grades are
different. -
Near to the science of readings is the science of outward
exegesis of the Q_ur'é'n. This is the last grade of the she.ll (.>f the
ur'an, which is near to contact with the pearl. This is the
reason why / its resemblance with the pearl has t.>ecom¢ strong,
so that some people imagine that it is the pearl [{tsclf] ‘and. thzft
beyond it there is nothing more valuable than lt.'lt is wntlf it
that most people are content. How great are their .deceptlon
" and deprivation, for they have imagined that 'there is no rank
beyond the rank of theirs! * However, in relation to those who
possess the knowledge of [other] sciences of the shc!l,'thcy are
at a rank high and noble, since the science of exegesis 1s.m.1ghty
when compared to other sciences of the shell, because it 1s not
meant for them while they are meant for it. . .
When people at these five grades fulfil the stipulations of

49Al-Ghazall here minimizes the importance of those exegetes who

confine themselves to the cutward meaning of the Qur'anic verses. He exalts

_ those exegetes who try to disclose the deep and hidden meanings of the verses

of the Qur'an — meanings which he compares to the pearls th.at remain
hidden in the bottom of a fathomless ocean. Also see supra, chap. i.
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their sciences, preserving them and transmitting them in a
complete manner, God will appreciate their efforts and cleanse
their faces, as His Messenger (may God bless him and greet
him!) prayed, “May God grant an casy lifc to thc man who
heard my saying, then took it in, and then transmitted it as he
heard itl It may be that a bearer of knowledge bears it to one
who is not learned, and it may be that a bearer of knowledge
bears it to one who is more learned than he.” * They [i.e. the
people of the five grades just mentioned] heard and trans-
mitted and will, consequently, obtain the reward of bearing
[what they heard] and transmitting it to one who is more
learned than them or to one who is not learned. The exegete
who is confined, in the science of exegesis, to narrating that
which is related (al-mangul) to him is a bearer and trans-
mitter, just as one who has memorized the Qur'an and
Traditions is a bearer and transmitter.

Likewise, the science of Tradition branches off into these
parts, except reading and the correction of the outlets of
letters. The grade of one who memorizes Traditions and
transmits them is like that of one who teaches the Qur’an and
memorizes it. The grade of one who knows [only] the outward
meanings of Traditions is like that of an exegete. The grade of
one who concerns himself with the science of names of
transmitters of Traditions is like the grade of a grammarian or
philologist. This is because the chain of transmission of
Traditions and narration of them constitute the instrument of
their transmission to us, and upright conditions of the trans-
mitters form a stipulation for the soundness of the instrument
of transmission; thus knowledge of the transmitters and know-
ledge of their conditions amount to the knowledge of the
instrument and the stipulation of the instrument.

These, then, are the sciences of the shell of the Qur’an.

The second type is the sciences of the pith [of the Qur'an]. It
has two grades. The lower grade is / of the sciences of the three
[Qur'anic] divisions which we have termed as those that follow

" Ibn Maja, Sunan, Muqaddama, 18, Manasik, 76; Ahmad tbn Hanbal,
Musnad, 1V, 80, 82.
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and complete [the more important three divisions *. These
lower sciences are as follows]. :

The first concerns the knowledge of the stories [narrated] in
the Qur'an and of what is related to the prophets, to the
deniers [of God] and to His enemies. Story-tellers, preachers,
and some of the Traditionists (al-muhaddithiin) are responsi-
ble for this kind of knowledge. The need for this knowledge is
not universal.

The second concerns God's argument with the infidels and
His dispute with them. From this division stems the science of
theology (7lm al-kalam)intended to repel errors and heresies
[with regard to Islamic religious beliefs] and to remove doubts
[related to them]. Theologians are responsible for this science.
We have explained this science at two levels. The lower level

‘we have explained in The Epistle from Jerusclem,® and the
higher level in The Mean in Belief. *’. This science is meant to
guard the layman’s religious belief against the confusion
created by the heretics. This science does not concentrate on
the intuitive knowledge (kashf) of realities. With this kind of
science are related [a] the book we compcsed on'the in-
coherence of the philosophers, ** [b] that which we set forth in

51 See snfra, chap. ii. _ .

s2 Epistle_from Jerusalem (ar-Risala al-Qudsiyya) al-Ghazali wrote in
Jerusalem. His stay at this holy place was part of his ten year life of sohtfxde
devoted to vigorous sufi practices. In Jerusalem he used to enter the precinct
of the Dome of the Rock every day and shut himself in. The Epistle he later
incorporated in the second book of the first part of his Jhya'. The articles of
faith set forth in the Epistle constitute the lower level because they are
combined with their simple proofs only.

% The Mean in Belief (al-Iqtisad fi l-I'tigad) was written in the pre-safi
period of al-Ghazali's life, in Baghdad. In this work the articles of faith are
set forth, having been combined with their deeper realities, complex of
proofs involving deeper investigation, subtle questions and difficulties. It is
published in Cairo.

54 This refers to al-Ghazali's Tahdfut al-Faldsifa composed in 1095 A.D.
when he was not a sifi. In this book he was concerned with the negative
aspect of the articles of faith, i.e. with those beliefs which, in reality, were
wholly or partly unlslamic but. which were considered by his contemporary
Muslim philosophers to be fully Islamic.

38

BRANCHING OFF OF ALL SCIENCES FROM THE QUR'AN

the denial of Batinism * in the book surnamed The
Mustazhirz, * and in the book entitled The Proof of the Truth
and Fragments of Batinism, * and [c] the book The Explana-
tion of Disagreement on the Principles of Religion.” This
science has an instrument * by which one knows the methods
of debate, indeed, the methods of dispute by true argument,
These we dealt with in the book The Touchstone of Reflec-
tion ® and in the book The Standard of Knowledge, ¢ in such
a way as not to be found in the [works of] Jurists and
theologians, and he who is not acquainted with these two
books cannot be confident in regard to the real nature of
argument and doubt.

The third concerns the knowledge of the bounds [of legai
judgements] laid down for specialization with regard to wealth

and woman in order to seek help for the continuance of life
and offspring. The jurists are entrusted with this knowledge.

[That part of jurisprudence which is known as] ‘the quarter of

55 Batinism is identical with Isma'‘ilism, a branch of Shi‘ism. The Shi'ites
are condemned as heretics by the main body of Muslims. Al-Ghazili wrote
several books directed in whole or in part against the Batinites and
completely exposed the falsity of their heretical beliefs.

56 At the request of the caliph al-Mustazhir who came to the throne in
February, 1094, al-Ghazali wrote this book in 1095 before his conversion to
stfism, in reflutation of the Baginites or the Ta'limites. It was dedicated to
the caliph. :

%" The Proof of the Truth and Fragments of Bajinism (Hujja al-Haqq wa
Qawasim al-Batiniyya) al-Ghazali wrote in reply to the criticisms by the
Ta'limites made against him in Baghdad. It is lost.

%8 Mufassal al- Khilaf fi Usil ad-Din is lost. Al-Ghazili wrote this book in
reply to criticisms by the Ta'limites made against him in Hamadan.

9By this instrument is meant Aristotelian logic as transmitted to the
Muslim world by al-Ghazili's contemporary philosophers, especially al-
Firabi and Avicenna. Al-Ghazill approved of logic and made much more
extensive use of it than did the Muslim theologians before him. In al-Qistds
al-Mustaqim, he justified logical principles by reference to the Qur'an.

*Mihaqq an-Nazar was written before al-Ghazili's conversion to sifism.
It is an exposition of logic used in theology. It is published in Cairo.

"1 Mi"yar al-'Ilm was also written before al-Ghazal] became a siiff. It too is
an exposition of logic: it explains the technical terms used in Tahdfut. It was
published in Cairo in 1329 A .H.
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jurisprudence on a man's dealing with others’ (rub’ al-
mu‘@malat) explains the specialization with regard to wealth./
‘The quarter on marriage' (rub' an-nikah) explains the
specialization regarding the means of production of human
species, i.e. women. ‘The quarter on crimes’ (rub’ al-jinayat)
explains the restraint of those who bring disorder to these two.
The need for this kind of knowledge is universal, because it js
connected first with the goodness of this world and then with
the goodness of the life to come. This is why one endowed with
this knowledge is distinguished by the possession of great fame
and reverence and by being held in preference to others, such
as preachers, story-tellers, and theologians. For this same
reason much research has been done on this science — so
much so that it has exceeded the necessary measure; as a result
of this, numerous books have appeared on this subject,
especially on its disputed problems, although disagreement is
near and error is not far from truth; everyone who makes
independent legal judgements (mujtahid) comes near to be
called right or to be said to have earned one reward should he
make a mistake and his opponent [is said to have] two [because
he is right]. But since great influence and renown are achieved
by this science the motive for excess in deducing branches from
it multiplied. We [ourselves] wasted a good part of our life
writing books on its disputed problems, and we spent much of
our life composing works on creeds and arranging them in our
books The Simple, * The Mediator, ®* and The Concise, *
despite exaggeration and excess in deducing branches and
consequences. The amount of discussion we set forth in the

82 41 Basit is unpublished; sce Ibn Khallikan, Wafaydt al-4 ‘yan wa Anba’
Abna’ az-Zaman, Cairo, 1299, 1I, 246. It is a summary of Imdm al-
Haramayn's Nthaya al-Matlab.

68 Al-Wasit is also unpublished; it is a summary of al-Basit. See Ibn
Khallikan, Wafayat, 11, 246. »

64 A4l Wajiz was published in Cairo in 1817 A.H. It is divided into two
parts each of which consists of two hundred and ninety-six pages excluding
the pages of contents which are ten and nine respectively. It is a summary of

Shafi law.
40

BRANCHING OFF OF ALL SCIENCES FROM THE QUR'RN

book The Essence of the Abridged ®is sufficient. This is the
fourth book [of ours on this science] and is the smallest of all
these works. The early generations (al-awwaliin) used to give
legal judgements on problems but they did not preserve more
than the content of this book. They gave right judgements
through God's grace or suspended judgement saying: We-do
not know. They did not engage their whole life in this; on the
contrary, they were preoccupied with the important [sciences)
and turned this matter to others. This, then, is the manner in
which jurisprudence stemmed off from the Qur’an.

From among jurisprudence, the Qur'an, and Tradition
there originates / a science named the principles of juris-
prudence (usul al-figh). It concerns the control of the rules of
seeking information, by Qur’anic verses and prophetic tra-
ditions, about the judgements of the revealed law.

It should not be hidden from you that the ranks of story-
tellers and preachers are below the ranks of jurists and theolo-
gians so long as the former group is content with mere stories
and the like of them. The ranks of jurists and the theologians
are close [to one another]; the need for jurists, however, is
more universal, while that for the theologians is much
stronger, and both are needed for the well-being of this world.
Jurists are needed for the preservation of judgements with
regard to the specialization of food and women. Theologians
are needed for repelling, by argument and dispute, the harm
done by heretics in order that their evil may not be spread and
their harm may not become common. The relationship of
jurists and theologians to the path [to God] and to what is
aimed at is {as follows]: The relationship of jurists ¢ is similar
to the relationship of those who build and maintain houses of
refuge and provide facilities along the way to Mecca to the

6 Khulasa al-Mukhtasar is lost. This book is al-Ghazili's rearrangement
of al-Mukhtagar as-Saghir (printed in Bulaq in 1321-26 A.H.) of Abu
Ibrahim Ism3al Ibn Yahy3 al-Muzani (264 A.H./878 A.H.). See al-Ghazali,
Ihya', 1, 40.

6 For more information on this relationship see Quasem, The Ethics of
al-Ghazali: a Composite Ethics in Islam, 1975, pp. 22-24, 26.
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pilgrimage. The relationship of the theologians is similar to
the relationship of squandered things on the path of pilgrim-
age and of its guard to the pilgrims. Should the jurists and the
theologians add to their occupations the traversing of the path
to God (may He be exalted!), by abstaining from the [blame-
worthy aspect of the] world and by advancing towards God
(may He be exalted!), then their excellence over others would
be like the excellence of the sun over the raoon. If, however,
they confine themselves [only] to their occupations, their rank
will be very low.

The higher grade of the sciences of the pith [of the Qur’an]
consists in those important sciences which are the precedents
and roots [of the three sciences already mentioned]. The
noblest of these higher sciences is knowledge of God and the
Last Day, for this knowledge is of that which is intended.
Below this is knowledge of the straight path and of the manner
of traversing it. This is the knowledge of [a] purification of the
soul and removal of the obstacles of the destructive qualities,
and of [b] making the soul beautiful with the saving qualities.
We discussed these forms of knowledge in the [forty] ‘books’
of The Revival of Religious Sciences. Thus in its ‘Quarter on
the Destructive Qualities’ are discussed the vices from which
the purification of the soul is required, namely, greed, anger,
pride, ostentation, / conceit, envy, love of influence, love of
wealth, and so on. In ‘the Quarter on the Saving Qualities’
appear the praiseworthy qualities with which the soul should
be made beautiful, such as asceticism, trust in God, satis-
faction with divine decrees, love of God, truthfulness, since-
rity, and so forth. In short, The Revival comprises forty ‘books’
each of which will guide you to one of the obstacles of the
carnal soul together with the method of its removal, and to one

§7 The Revival (Thyd') is divided into four parts, each of which is called a
‘quarter’ (rub’). Each quarter is subdivided into ten parts, each of which is
called a book (kitab). For reasons why the Revival is divided into four parts
see Ihyd', 1, 3-4; Nabih Amin Faris, “The Thya' ‘Ulim al-Din of al-
Ghazzali®, Proceedings of the American Philosophical Society”, LXXI
(1939), 15-19.
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of the veils of the carnal soul along with the method of lifting
it, This is a science [the rank of] which is above the sciences of
jurisprudence, theology, and what is before these, for this is
the science of the manner of traversing the path to God [itself],
while the others are [merely] the sciences of the instrument of
traversing, of repairing its stages and of resisting those which
corrupt it when they appear.

The highest and noblest knowledge is the knowledge of God
(may He be exalted!), because all other forms of knowledge are
sought for the sake of it and it is not sought for anything else.
The manner of progression in regard to it is to advance from
divine works to divine attributes, and then from divine attri-
butes to divine essence; thus there are three stages. The highest
of these stages is knowledge of divine essence, and it is not
possible for most people to understand this. That is why they
have been commanded, “Reflect on God’s creation, and do not
reflect on His essence.” ® This progression is indicated by the
gradual advance of God’s Messenger (may God bless him and

_ greet himl) in his observation, when he said, “I seek the

protection of Your forgiveness from Your punishment.” * This
is his observation of divine work. Then he said, “I seek the
protection of Your pleasure from Your displeasure.” This is his
observation of divine attributes. Finally he said, “I seek the
protection of You against You." This is his observation of
divine essence. Thus he was advancing step by step towards
nearness [to God]. Then, at the time of reaching the extreme
stage he admitted his inability by saying, “I do not under-
stand Your praise; You are as You have praised Yourself.” "

This [i.e. knowledge of God] is the noblest of all forms of
knowledge, and it is followed in excellence by knowledge of the
life to come, which is knowledge of final return to God, as we
have already mentioned in our discussion of the three divisions

68Unidentified. 9 An-Nasa'l, Sunan, Isti'adha, 62,
0Muslim, Sahih, Sala, 222; at Tirmidhi, Sunan, Da'wat, 75, 112;
an-Nasa'l, Sunan, Tahara, 119; Abu Dawud, Sunan, $ali, 148; Ibn Mija,

Sunan, Iqama, 117.
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[of the Qur'an}]. " / This knowledge is connected with the

science of gnosis (‘thm al-ma'rifa), and its real meaning is

knowledge of man's relation to God (may He be exaltedl) at the
time of being drawn near to Him through knowledge or being
veiled from Him by ignorance. Some of the principles of these
four types of knowledge - i.c. knowledge of divine essence,
attributes and works, and knowledge of the future life — and
their confluence, which are that measure of knowledge with
which we have been provided despite our short life, many
works and calamities, and few helpers and companions, we set
forth in some of [our] works  but did not disclose. [The reason
for not disclosing it is that] most people's understanding would
be wearied by it, and the weak, who are the most traditional in
knowledge (mutarassimin bi I-%4lm), would be harmed by it.
Indeed, its disclosure is only beneficial to him, who has
brought his knowledge of outward acts (%m az-zahir) to
perfection, and has followed the path to God removing evil
qualities from the carnal soul and [undergoing] the methods of
mortification, with the result that his carnal soul has become
trained and is in good condition on the straight path.so that he
has no longer any pleasure in the [blameworthy aspect of the]
world and only searches for the True One. In addition to
these, he is provided with illuminating prudence, critical
natural disposition, sharp intelligence and clear under-
standing. It is unlawful for those into whose hands that book
falls, to disclose it except to one who cornbines [in oneself all}
these qualities.

This, then, is the confluence of the stiences stemming from
the Qur'an and their grades.

N Supra, pp. 28-29.

72 This seems to refer to al-Ghazili's book al-Madnun bihi ‘ala Ghayr
Ahlih published in Cairo in 1309 A.H. This book mentions The Reuival and
is itself mentioned in The Book of the Forty.
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[STEMMING OFF OF THE SCIENCES OF
THE ANCIENTS AND THE MODERNS
FROM THE QUR'AN]

Perhaps you will say: [Tell me the reason why you have limited
sciences ” to these only, when] there are many sciences besides
them, i.e. the sciences of medicine, of the stars, of the shapes
of the universe, and of the shapes of the animal’s body and the
anatomy of its limbs, and the sciences of magic, of talisman,
and so on.

[As a reply to this enquiry] know that we only indicated the
religious sciences the existence of the origin of which in the
universe is necessary in order that traversing the path to God
and journeying towards Him may become easy. As to those
sciences which you have indicated, they are sciences [no
doubt], but the well-being of this life and of the next does not
depend on knowledge of them, and this is why we did not
mention them. Besides the sciences you have enumerated,
there are [still] others the meanings of which are known, and
the universe is not destitute / of those who know them, and
there is no need to mention them.

Rather I should say that through clear insight free from
doubt, it has become apparent to us that in possibility and
potentiality there are sciences which have not yet come into
existence, although it is in man’s power to grasp them. There
are [other] sciences which {once] came into existence, but have
now been effaced so that at this time such a man who knows
them can never be found on the surface of the earth. There are
[still] other sciences the understanding and acquisition of

7 For the meaning of the word 'sciences’ see supra, p. 20, n. 14.
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which are by no mcans in the power of human beings but
which are possessed by some of the angels drawn near [to God],
because possibility is limited in the case of human beings,
while in the case of the angels it is limited to the relatively
highest perfection, ™ as in the case of animals it is limited to
the utmost imperfection. Only God (glory be to Him!) is He in
Whose case knowledge has no limit, and our knowledge
departs from the knowledge of the True One in two ways. One
is the negation of its highest degree, and the other is that in His
case sciences are not such as are in potentiality and possibility
awaiting coming into existence; on the contrary, they are
[already] existent and present — in His case every possibility of
perfection is present and existent.

The principles of those sciences which we have enumerated
and of those which we have not specified, are not outside the
Qur’'an, for all of these sciences are drawn out of one of the
seas of knowledge of God (may He be exalted!), i.e. the sea of
[knowledge of His] works. We have already mentioned ™ that
the Qur'an is [like] a sea which has no shore, and that ‘if the
ocean became ink for [transcribing] the words of my Lord,
surely the ocean would be exhausted before the words of my
Lord came to an end’. ™ Among the works of God (may He be
exalted!) which [for their vastness can be called] the sea of His
works are, for instance, recovery and disease, as He (may He
be exaltedl), narrating the words of Abraham, said, “When I
fall ill it is He Who restores me to health” 7 < alil,)
(os2~ 54 . This single work can only be known by him who
knows the science of medicine completely /, for this science
means nothing but the knowledge of all aspects of diseases
together with their symptoms, and the knowledge of their cure
and its means. Among the works of God are [also] the
determination of [man’s] knowledge of the sun and the moon
and of their stages according to a fixed reckoning, as God (may

7 Among the creatures of God, only the angels, man and jinn are
endowed with intelligence. Man's position is below that of the angels, whose

qualities he should try to acquire. See al-Ghazali, Ihya', 1, 236.
75 Supra, chaps. i, iii. 75 Qur'an 18:109. 77Qur'an 26:80.
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He be exaltedl) said: [At His will] the sun and the moon move
according to a fixed reckoning (Ol jedlly e nd)) | He
[also] said: He ordained stages for the moon so that you might
learn the method of calculating years and determining time ™

(Plaadly et d) sae Vyalad L 0,43 ,) . He [further]

said: [When...the moon is eclipsed, and the sun and the moon
exhibit the same phenomenon,] on that Day man will say:
Is there a place of refuge? *. He [further] said: He merges the
night into the day, and merges the day into the night *
(JIV ookt Has o B g ) . He also said:
The sun is moving towards an appointed goal; this is the
decree of the Almighty, the All-knowing ® (§ 25 a1,
(pdal) 3 all a el tW yiiJ . The real meaning of the
movements of the sun and the moon according to a fixed
reckoning and of the eclipse of both, of the merging of the
night into the day and the manner of the wrapping of one of
them about the other, can only be known by him who knows
the manner of the composition of the heavens and the earth,
and this itself is a science [i.e. astronomy].

Likewise, the complete meaning of God's words, “O man,
what has deceived you concerning your Gracious Lord, Who
created you, then perfected you, then proportioned you
aright? He fashioned you in whatever form He pleased” ®
s Ny il ) o Sl 2 e LYig L)

(&S, sLile 3,52 ¢V (4, can only be known by him
who knows the anatomy of man’s limbs and internal organs,
their number, their kinds, their underlying wisdom, and their
uses. God indicated these in many places of the Qur’an, and
[knowledge of] these belongs to the sciences of the ancients and
the moderns;® [in fact] in the Qur'an lies the confluence of
the sciences of the ancients and the moderns. ® In the same
way the complete meaning of God's words, “I perfected his

8Qur'an 55:5. 9 Qur'an 10:5. 80 Qur'an 75:7-10.

81Qur’'an 35:18. 82Qur'an 36:38. 83Qur'an 82:6-8.

84For the phrase ‘sciences of the ancients and the moderns’ sce supra, p.
20.n. 14.

8 See supra, chap. iv.
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[i.e. Adam’'s] shape and breathed My spirit into him"
(> 90 o* 49 Condiyam 4uil3l) |, cannot be known so long as
perfection of shape, breath and spirit are not kncwn. There
are such obscure sciences behind these as the occupation of
which most people are heedless; sometimes they [even] fail to
understand these sciences if they hear these from one who
knows them. Should I go on narrating the details of divine
works to which the verses of the Qur’an point, it would take a
long time. Only an indication of their confluence is possible
[here], and we have / done this where ** we have mentioned
that knowledge of divine works is among the sum total of
knowledge of God (may He be exaltedl). That sum total
includes these details. Likewise, every division we have briefly
described will, if further divided, be branched off into many
details. Reflect, then, on the Qur'an and seek its wonderful
meanings, so that by chance you may encounter in it the
confluence of the sciences of the ancients and the moderns and
the sum total of their beginnings. Reflection on the Qur'an is
intended only for reaching from the brief description of these
sciences to their detailed knowledge which is [like] an ocean

that has no shore. '

8 Supra, chap. ii, pp. 24-25.
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THE MEANING OF THE STATEMENT
THAT THE QUR'AN COMPRISES RED
BRIMSTONE, GREATEST ANTIDOTE,

STRONGEST MUSK, AND ALL OTHER
VALUABLES AND JEWELS]

Perhaps you will say: You have indicated in some of the
divisions of sciences [already described] ¥ that there is found in
some of them the greatest antidote, in others the strongest
musk, and in [still] others red brimstone and other valuables;
these are traditional allegories giving hints and indications
[towards hidden meanings underlying them. Unveil these
meanings with a view to facilitating my understanding].

Know that affectation and traditionalism are hateful to men
of serious endeavour. In every sentence which  has occurred,
there are hints and indications of a hidden meaning under-
stood by him who understands the relationship between the
world of possession and perception and the world of the unseen
and dominion, since everything in the former world is only a
form of something spiritual in the unseen world, as if that
thing which is in the world of possession and perception were
the same as that which is in the world of the unseen and
dominion, in respect to its spirit and meaning though not in
respect to its shape and form. The physical form from the
world of perception is included in the spiritual meaning of that
world. This is why this world constitutes one of the stages of the
path to God — a stage indispensable for man — since just as it
is impossible to reach the core except by way of the rind, so it is
impossible to advance towards the world of spirits except
through the form of the world of bodies. This relationship can
only be known by an example: Consider that which is revealed

87 Supra, chap. iii.

49




THE JEWELS OF THE QUR'AN

to a sleeping man / in a true dream which is a forty-sixth
_ part of prophethood, ® and how it is revealed to him through
imaginative forms. The man who teaches wisdom to those who

are unworthy of it sees in his sleep that he is hanging pearls
round the necks of pigs. A certain man dreamt that there was a
ring in his hand with which he was sealing women's genitals
and men’s mouths. Ibn Sirin * said to him [in its inter;
pretation]: You are a man who calls out to prayer (adhan) in
the lunar month Ramadan before dawn. The man said: Yes.
Another man dreamt that he was pouring oil into olive oil. Ibn
Sirin said to him: If you have a slave women she is [in fact]
your mother; she was captured in a war and sold, and you
bought her without knowing [your relationship with her]. This
was the fact. Observe, then, that sealing mouths and genitals
with a ring agrees with calling out to prayer before dawn, in
respect of the spirit of the ring which is prohibition, although
the former differs from the latter in respect of form. Compare
the other two dreams with this which we have just mentioned.
Know that the Qur'an and Traditions include many
[instances] of this kind. Consider the words of the Prophet
(may God bless him and greet himl), “The mind of a believer
in God lies between two of the fingers of the Most Gracious”. w
The spirit of the finger is ability for rapid movement; the
believer’s mind is assuredly a meeting-place of the angel and of
Satan — the latter misleads him and the former guides him to
" the right path; through these two, God (may He be exalted!)
changes man’s minds as you change things with: your two
- fingers. Observe, then, how the relationship of ‘these two
appointed beings with God (may He be exaltedl) corresponds
ssAl-Bukhiri, Sahih, Ta'bir, 2, 4, 10, 26; Muslim, Sahih, Ru'yd, 7.8, 9.

8 Muhammad Ibn Sirin (d. 110 A.H./728 A.D.), a Follower (¢tab:%), was
the first renowned Muslim interpreter of dreams. He was also a great
Traditionist, a jurist and an ascetic of Basra. As a Traditionist he acted more

seriously than as an interpreter of dreams, although it is as this latter that he
finally came to be well known. For more information on him see T. Fahd,
“Ibn Sirin", EI2111, 947-48,

9% Muslim, $abfb, Qadar, 17; lbn Maja, Sunan, Du'd’, 2; Ahmad Ibn
Hanbal, Musnad, VI, 251,1V, 182..
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to that of your two fingers with the meaning of His two fingers,
although they differ in form. From this, extract [the spiritual
meaning of] the words of the Prophet (may God bless him and
greet himl), “Surely God (may He be exalted!) created Adam
in His form”, * and all verses and all other Traditions which
are imagined by the ignorant to mean resemblance [between
man and God]. One example is sufficient for an intelligent
man; many examples only increase the perplexity of fools.

When you have learnt / the meaning of the divine finger
it is possible for you to advance towards [the understanding of]
the divine pen, hand, right hand, face, and form. When you
have taken all of these in their spiritual, and not corporeal,
meaning, you will know that the spirit of pen and its reality
which needs to be investigated when you have mentioned the
definition of pen, lies in that with which [something] is
written. So if there is anything in existence by means of which
the forms of knowledge are engraved on the plates of human
souls, it is most suitable that such a thing should be [called] the
pen, for surely God (may He be exalted!) has taught by the
pen, taught man that which he did not know’ **. This pen is
spiritual, since the spirit of pen and its reality are found in it,
and it is only the form of pen and its shape that are wanting in
it. A pen being made of wood or reed does not belong to the
reality of pen, and this is why it is not found in the real
definition of pen. Everything has a definition, a reality, which
is its spirit; when you have found the spirit, you have become
spiritual, and the doors of the unseen world are opened to you
and you have become worthy of associating with the Highest
Counsel (al-mala’ al-a‘ld) of the angels * who are indeed good
comipanions. : :

It is not improbable that indications of this kind are present
in the Qur’an, although you are unable to tolerate this kind of
thing which strikes at your audition until its explanation is
ascribed to the companions of the Prophet. Should blind

following (taqlid) predominate in you, consider the commen-

%' Al-Bukhari, Sahih, Isti'dhin, 1; Muslim, $ahrh, Birr, 115, Janna, 28.
92Qur'an 96:4-5. 9 Qur'an 37:8, 38:69.
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tators’ explanation of the words of God (may He be exalted!),
“God sends down water from the clouds so that valleys begin to

flow according to their capacity, and the flood carries swelling * -

foam on its surface; in the same way foam comes up from that
which they [i.e. men] heat up in the fire, for the purpose of
making ornaments or articles of domestic use..."” (to the end of
the verse)™  Jaz>U clo,dad 40,1 Il elesledt ] )
5 gLyl Ada san) U iadel, 6 plasy Celotla; Joodl
(4.~ . Observe how God has likened knowledge with water,
souls with valleys and springs, and error with foam. Then He
has made you aware of the end of the verse; saying, “Thus God
sets forth similitudes.” This depth of discussion on this subject
will suffice you. You are unable to understand more than this.
In short, know that everything / which you are likely to
understand is presented to you by the Qur'an in such a way
that if in sleep you were studying.the Protected Tablet (al-lawh
al-mahfuz) with your soul, it would be related to you through a
suitable symbol which needs interpretation. Know that inter-
pretation of the Qur’in (¢a'wrl) occupies the place of interpre-
tation of dreams (ta‘wir). This is why we have said that a
commentator of the Qur'an (al-mufassir) is concerned with its
rind, * since the man [i.e. the commentator] who translates
the outward meaning of the ring, genitals and mouths is not
like him who understands that the {real] meaning is calling out
to prayer before dawn.

% Qur'an 13:17. % See supra, p. 36.
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[WHY THE ENTITIES OF THE INVISIBLE
WORLD ARE EXPLAINED IN THE QUR’AN

BY MEANS OF SIMILITUDES FROM THE
VISIBLE WORLD]

Perhaps you will ask: Why have you set out these realities in
these symbols and not clearly revealed them, as a result of
which people may suspect you of [being in] the ignorance of
‘resemblance’ (al-tashbih) and the error of ‘imagination’?
[As a reply to this question] know that you will understand
this when you know that the unseen is revealed from the
Protected Tablet to a sleeping man only through symbols and
not by clear revelation, as I have already narrated to you in an
example.* This is something which is known to him who can
comprehend the hidden connection between the visible world
and the invisible. Then when you have known this, you will
realize that in this world you are certainly asleep although you
are awake. ‘Men are asleep, and they wake up from their sleep
when they die’.”” At the time of awakening by death, the real
meanings and spirits of what they heard in this life through
symbols are revealed to them, and they know that those
symbols are rinds and shells of these spirits; they also know
with certainty the truthfulness of Qur’anic verses and of the
words of God's Messenger (may He bless him and greet himl),
in the same way as the man who calls out for the ritual prayer
(mu'adhdhin) became convinced of the truthfulness of Ibn
Sirin's words and of the correctness of his interpretation of the
dream. ** All these are revealed at the time of approach of

% See supra, pp. 50,

Unidentified. The meaning of this prophcticr tradition al-Ghazali
explains in this and the following paragraphs.
% See supra, pp. 50.
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death, and sometimes some of these are revealed in death
pangs. At these times those who have denied God and the
heedless lament, “Oh, would that we had obeyed God and
obeyed the Messenger!” * (1Y o J1 Liably alll Liabl lizdU)
On this theme God further said, “Do they look for anything
else but its interpretation? / On the Day of Judgement when
its interpretation comes, those who had neglected it before will
say, ‘the Messengers of our Lord did indeed bring the truth.
Have we then any intercessors who would intercede for us? Or,
could we be sent back [to the world] that we might act
differently from that which we used to do...."? (to the end of
the verse). '® 1 Jy cab b U ¢y ab,U W oy k0 Ja)
slais or W Jab el Loy Joy Ol 5 105 o 00
GOV Jaws U Q1,8 Jouts 3,051 W yait

“[Woe is mel]Would that I had never taken such a one as a
friend!” ' 15 WESH IS HEN BN U PN . “Would that I
were mere dust!” ' (1L} 5 <5 ¢ ~JU) “O my grief over my
remissness in respect of my duty to God!”'® _le i —=>U
(lalll> (4 bl “Oh, the bitterness of our remorse at
neglecting this Hour [of the Doom]” ™ _le Ly —>U)
(!4 Lb 3L “Lord, we have seen and we have heard, so
now send us back [to the world] that we may do good deeds.
Verily we have now sure faith in what we were told.” '®
This is indicated by most of the Qur’anic verses connected
with the explanation of the life to come — verses which we
have called ' green chrysolite. Then understand from this
that so long as you are in this-worldly life you are asleep,
and your waking up is only after death at- which time you
become fit to see the clear truth face to face. Before that time
it is impossible for you to know the realities except when they
are moulded in the form of imaginative symbols. Because of
the concentration of your look upon the sensuous, you think

9% Qur'an 33:66.
10Qur’'an 7:53.
103 Qur'an 39:56.

196 Supra, pp. 24-25.
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10! Qur'an 25:28.
"M Qur'an 6:81.

102 Qur'an 78:40.
195 Qur'an 32:12.
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SIMILITUDES IN THE QUR'AN

that the sensuous has only imaginative meaning, and you
become unmindful of its spirit, as you become unmindful of
your own spirit and only understand your body.
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[COMPREHENSION OF THE CONNECTION
BETWEEN THE INVISIBLE WORLD
AND THE VISIBLE WORLD]

Perhaps you will say: Disclose then the relationship existing
between the two worlds, and the reason why a dream is
through symbols and not by clear revelation, and why God's
Messenger (may He bless him and greet him!l) used to see [the
angel] Gabriel (Jibril) often in a form other than his and only
saw him twice in his own form.'”’

[As a reply to your enquiries] know that if you have
imagined that this knowledge will be vouchsafed to you at once
without your. prior preparation for its acceptance through self-
training in morals, mortification, renunciation of [the blame-
worthy aspect of] the world completely, fleeing away from
preoccupation with men, engrossment in the love of the
Creator and seeking of the True One, then you have waxed
proud and have ascended exceedingly high. Such knowledge
will be withheld from a person like you, and it will be said /:

You both have come to know the secret of my good fortune,
But you will find me slow in revealing the secret of my good fortune.

Abandon, therefore, your ambition for attaining this know-
ledge by correspondence, and seek it only through the door of
mortification and righteousness. Then guidance will follow it
and strengthen it, as God (may He be exalted!) said, “Most
surely We will guide in Our ways those who strive hard after

107 A).Bukharl, Sahth, Bad’ al-Khalg, 7; Muslim, Sahth, Iman, 282, 287;
Ahmad Ibn Hanbal, Musnad, V1, 236, 241.
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Us" ' (Ll ot L Vyuel> o, Al,) . The Prophet
(may God bless him and greet himl) said, “God bequeaths to
him, who acts according to that which he knows, the know-
ledge of that which he did not know.” "

Know with certainty that the secrets of the visible world are
veiled from the souls which are defiled by love of the world and
most of whose energies are fully absorbed in the pursuit of the
present world. We only mentioned this much [of these secrets]
in order to produce yearning for, and encouragement to,
them, and in order to make known one of the secrets of the
Qur'an to him who is unmindful of it and to whom the shells of
the Qur'an are not opened at all to reveal its jewels. Then if
your desire is true, you will endeavour to seek out these secrets
and ask the help of men of insight, in these matters, and will
receive help from them. I do not think that you will be
successful [in this endeavour] should you apply yourself to it
solely by your judgement and reason. How will you be able to
understand these [secrets of the invisible world] when you do
not understand the language in action? On the contrary, you
suppose that in the universe there is only the language of
statement. This is why you did not understand the meaning of
the words of God (may He be exalted!), “There is not a thing
but glorifies Him with His praise” " s> o O)3)
(e da> =¥}, Nor do you understand the meaning of the
words of God (may He be exaltedl), “They [i.e. the heavens
and the earth] said, ‘We have submitted [to You] willingly” '
(o=asl Ls) ILIG) , unless you suppose that the earth has a
language and life. Nor do you understand the statement of the
speakers, “The wall asked the peg, ‘Why do you pierce me?" It
replied, ‘Ask him who hammers me and does not leave me .
Behind me is the stone which hammers me.” '"* You do not

W8 Qur'an 29:69.

U Qur'an 41:11.

12 This conversation has been quoted by az-Zamakhshari with slight
variation. His explanation of the Qur'anic verse under consideration is
identical with that of al-Ghazali. See az-Zamakhshari, al-Kashshaf, Egypt,
1385/1966, 111, 446.

19Unidentified. M0 Qur'an 17:44.
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‘understand that this statement is true and more correct than
the language of words; so how will you understand the secrets
which are behind it?

58

9

[THE ALLEGORIES OF RED BRIMSTONE,

GREATEST ANTIDOTE, STRONGEST
MUSK, ALOE-WOOD. CORUNDUM,
AND PEARLS]

Perhaps you wish to be fully aware of the hints and indications
that are deposited / under the jewels which, as we have
already mentioned, ' the Qur'an includes.

So [I say:] Know that to people in the visible world red
brimstone means the alchemy by which they are able to turn
substances from their base qualities to precious qualities, so
that by it stone becomes changed into corundum and. copper
into pure gold, and thus through these they obtain access to
the pleasures of the world which are [in reality] turbid and
disturbed at present and will pass away in the near future. Do
you not, then, consider the question: Is that which turns the
essence of the soul from the vices of a beast and the error of
ignorance to the purity of the angels and their spirituality so
that the soul may advance from the lowest depth to the highest
and obtain by it nearness to the Lord of all the worlds and gaze
upon His face always and perpetually, — most deserving of the
name red brimstone or not? This is why we have named it red
brimstone. So think deeply, consult with yourself and be fair,
so that you will realize that this name is the worthiest of this
meaning and most correctly applicable to it. Then the most
precious things obtained through alchemy are corundums the
best type of which is the ruby. ‘For this reason we have
named "* it knowledge of divine essence.

As to the greatest antidote, men understand it to mean that

. by which one is cured from destructive poisons entering the

" Supra, chaps, i, iii. "™ Supra, p.23.
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stomach, although the destruction resulting from it is only
destruction in the case of the perishable world. Consider,
therefore, that if the poisons of heresy, passions and errors
entering the soul cause such a destruction that it always and
perpetually stands between the elevation of the soul and the
holy universe and the fount of delight and ease, and that [if]
the Qur'anic verses which contain arguments cure men from
these poisons and remove their harm, — then are these verses
most deserving of the name the greatest antidote or not? '/
With regard to the strongest musk [let me point out that] in
the visible world it means a thing which man carries and from
which rises up a fragrant smell that makes it so much known
and apparent that even if he wants to hide it, it does not
become hidden but spreads. Consider, then, that if in the
cognitive possession [of man] there is a thing from which fame
spreads in the universe and by which its possessor becomes 5o
famous that if he wants to disappear [from people] and prefers
obscurity it makes him much more famous and exposes him,
_ then is not the name of the strongest musk the worthiest and
most correctly applicable to it? As you know, the science of
jurisprudence, the knowledge of the judgements of the re-
vealed law (shari‘a), brings fame [to its possessors], increases
attention [of others to them] and magnifies [their] influence
[upon others]'® , and the delight of fame and widespread
influence which the soul obtains is much greater than the
delight of fragrance of musk which the sense of smell obtains.
As to the aloe-wood, to people it neans a solid substance
by which man is not profited [so long as it is in its natural
state] but, when it is charged with fire until it is burnt, smoke
rises from it and reaches the sense of smell; then its benefits
and uses becomne great, and the place where it is burnt and the
place to which it is thrown become odorous. So if in the
hypocrites and God's enemies there are shadows ‘like blocks of
wood propped up’, '" no benefit is derived from them. But

when there falls upon them God’s punishment and warning in
15 Supra, pp. 29-30. 116 Supra, pp. 39-41. 17 Qur'an 63:4.
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the form of thunderbolts, sinking of land, and carthduakes, S0
that they are burnt and the smoke rising from them reaches
the sense of smell of [other people’s] souls, there is a great
benefit in exciting [others’] quest of the highest Paradise and
of the near presence of the True One (glory be to Him and may
He be exalted!), and in turning away from error, heedless-
ness and following of passion. If such be the case, then is not
the name of aloe-wood the worthiest and most correctly
applicable to it?. Be, therefore, satisfied with this degree of
explanation of these indications and find out the remainder
for yourself and solve the indication in it if you are able and
are among such people. /

I could have made him hear had I called a living man,
But there is no life in him whom I call.
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[THE BENEFIT OF EMPLOYING
ALLEGORIES IN THE Q_UR AN]

Perhaps you will say: It has become clear to me that the:se
indications are correct and true; is there any other benefit in
them which you know?

[As a reply to your question] know that every benefit lies
beyond these indications, for these are a sample presented here
in order that you may know by them the definition of the road
to spiritual meanings of the invisible world through the
traditional words, so that the doors of the unveiling of the
meaning of the Qur'an may be opened [to you] and the
. methods of diving in their seas may be known. We have seen
many groups of people to whom outward aspects of the Qur'an

their minds, and they imagined that which contradicts these.
Consequently their basic belief in religion became corrupted,
and this corruption produced in them a secret denial of the
resurrection, raising of the dead, Paradise, Hell and return to
God (may He be exalted!) after death. They nurtured these
objections in their secret minds; the bridle of their fear of God
and the tie of piety became loosened. They went to great
lengths in seeking the vanities of the world, eating what is
unlawful and following carnal desires; they limited their
energies to the seeking of influence, wealth and all form.s of
enjoyment of the present world. They looked upon the pious
with the eye of disdain, deeming them ignorant; if they saw
piety in a man which they were unable to deny because of the
abundance of his knowledge, the perfection of his reason and
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his piercing intelligence, they attacked him by saying that his
motive was to deceive, to attract others and to turn their faces
to himself; thus the sight of piety in the pious only increased
their arrogance and error, although the sight of piety of
religious people is among the greatest of the things which
strengthen the belief of the believers.

All this happened because their intellect was confined to the
study of shapes of things and their imaginative forms; their
consideration was not extended to the spirit and realities of
things, and they did not understand the parallelism between
the visible world and the invisible. /Since they did not
understand that, ‘and since the outward aspects of questions
seemed to them contradictory, they themselves strayed from
the right path and led others astray. Neither did they under-
stand anything from the spiritual world through immediate
experience (dhawq) such as the understanding of the special
people (khawass), nor did they believe in the unseen as is the
belief of the layman. Thus their intelligence destroyed them.
Ignorance is nearer to salvation than defective prudence and
imperfect intelligence. We do not regard that as improbable;
we have in fact stumbled in the extremities of these errors for a
long time, because of the misfortune of evil companions and

- our association with them, until God took us away from the

extremities of these faults and saved us from their abysses. To
Him, therefore, belong all types of perfect praise, grace and
bounty for directing us to the right way, granting this favour to
us, doing this benefit to us, and preserving us from the abysses
of ruin. This is not of those things which can be obtained
through effort and wish. “Whatever of mercy God grants to
men may be withheld by none, and whatever He withholds may
not be released by anyone. He is the All- -mighty, the All-
wise”. 13 Elioley el St W s e oLl Al —a L)
(Sl jallomy codas  pa ) S -

"8 Qur'an 35:2,
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[VARIANCE IN THE EXCELLENCE OF
QUR’ANIC VERSES]

Perhaps you will ask me: In these remarks you intend to state
that some parts of the Qur'an are more excellent than others,
whereas all are the speech of God (may He be exaltedl). So how
can some parts be distinguished from others.and how can some
pé'r'ts*B"é'ﬁiéié"éiéﬂTéht thanothers?— ;

[As a reply to this question] know that if the light of insight
(niir al-bagira)"™ does not guide you to the difference between
the Verse of the Throne ' (~ S\4))and a verse con-
cerning giving and receiving loans (Oluladidl) o and
between the Siira of Sincerity (e 5,5 and the
Siira of Destruction ' , and your mind which is empty and
wholly absorbed in blindly following the opinions of others
(taqlid), lives in the comfort of mere belief in such differences,
then follow the Messenger of God (may His blessing and
greeting be upon himl), who is the man to whom the Qur'an
'was revealed. Prophetic traditions have pointed to the nobility
of some verses and to the manifold multiplication of reward for
recitation in the case of some revealed siras. Thus the Prophet
(may God bless him and greet himl) said, “The Sura of the
Opening of the Book ' is the best sura of the Qur'an”. "™ /
He (may God bless him and greet himl) also said, “The Verse
of the Throne is the chief of the Qur'anic verses”."” He (may

119 The light of insight here means reason (‘aql). Sometimes, however, it

. means the intuitive faculty of the mind — a faculty higher than reason.
120 Qur’an 2:255. 121 Sara 112. 22 Sira 111,
123 Stira 1. 124 Unidentified.

125 At.Tirmidhi, Sunan, Thawab al-Qur'an, 2.
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God bless him and greet him!) further said, “The Siira of Ya
sin ' is the heart of the Qur'an"’ , and the sira beginning
with ‘Say: He is God, the Single’ " is equal to a third part of
the Qur'an in respect of value”. ' There are innumerable
Traditions regarding the excellence of the striking verses of the
Qur'an and regarding the specification of some verses and
siiras as excellent and also regarding the great reward of their
recitation. Seek them, if you like, from books on Tradition.
We shall now tell you the meaning of these four Traditions
on the excellence of these suras, although the arrangement of
the divisions of the Qur'an and its branches and their grades
which we have set forth will guide you to this meaning if you
review them and reflect upon them. We have limited the

{ divisions of the Qur'an and its branches to ten.

126 Sura 36.

127 Ahmad Ibn Hanbal, Mu.mad, V, 26. 128 Siira 112,
129 Muslim, Sahrhk, Musifirin, 260; at-Tirmidhi, Sunan, Hajj. 95.
130 Supra, chaps. ii, iii.
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[SECRETS OF THE SURA OF THE
OPENING, AND HOW IT COMPRISES
EIGHT OF THE TEN V_ALUABLES OF

THE QUR'AN]

When you have considered, you will find that the Sura of
Opening,'" despite its shortness comprises eight well traced
roads. Thus the words of God (may He be exaltedl), “In the
name of God, Most Gracious, Ever Merciful” alie—)

(p=>= Hes> IV, give information concerning His essence. His

words, “Most Gracious, Ever Mer:iful”, give information
concerning one of His special attributes. The characteristic of
this attribute is that it requires all other attributes, such as
knowledge, power, and so on. This attribute is also connected
with those men upon whom mercy is bestowed, in such a way
that this connection familiarizes them with Him, fills them
with longing for Him, and encourages them to obey Him. This
is not like the attribute of anger, had He mentioned it instead

" of mercy, since anger grieves men, excites fear, depresses the

mind, and does not delight it.

The words of God, “All types of perfect praise belong to God
alone, the Lord of all the worlds” (gl alaeadt) |
include two things. One is the basis of praise which is gratitude.
This gratitude is the beginning of the straight path and, as it
were, a half of it, since practical faith (al-fman al-‘amal?) has
two halves — half is patience and half is gratitude. '** The
real meaning of this you will know with certainty, if you wish to
do so, from the work, The Revival of the Religious Sciences,
especially from the ‘Book of Gratitude / and Patience’ R

131 Sura 1. 132 Unidentified.

133 This is the second 'book’ (supra p. 42, n. 67) of the fourth part of the
Reuvival. This ‘baok’ consists of eighty-two large pages. For the gist of the
contents of this ‘book’ see Quasem, Ethics, pp. 155-61, 147-52.
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The superiority of gratitude to patience is like the superiority
of mercy to anger, because gratitude proceeds from joy,
whereas patience under God's decree proceeds from fear and
awe, and is not free from distress and sorrow. To walk along
the straight path to God by way of love and to perform actions
of love are much better than to walk along the path of fear.
The secret of this will assuredly be known from ‘the Book of
Love and Yearning’ ™ taken from the work, The Revival.
That is why the Messenger of God (may He bless him and greet
himl) said, “The first of those who will be called to Paradise
are those who praise God in every condition”. ' [In addition
to this] the words of God (may He be exalted!), “The Lord of
all the worlds”, indicate all His works and their relation to
Him. The phrase which is most concise and which most
perfectly encompasses the various types of divine works is “the
Lord of all the worlds”. Lordship is the best description of the
relation of God to His works, since it is more complete and
more perfect in magnifying Him than your words ‘the Highest
‘of all the worlds and the Creator of all the worlds’.
The words of God, “Most Gracious, Ever Merciful”
((.:>JJ|C,.>-JI\) , 'the second time, indicate His attribute
once again. Do you imagine that this is a repetition? There is

which does not contain any additional benefit. The mention of
mercy after the mention of “all the worlds” and before the
mention of “the Master of the Day of Judgement”, has two
great benefits in expounding the channels of mercy. One pays
attention to creation by the Lord of all the worlds — He has
created every one of these according to the most perfect and

-best of its kind and has given it everything it needs.

Thus one of the worlds God has created is the world of
animals, the smallest of which are the mosquito, the fly, the
spider, and the bees. Look at the mosquite, how God has

134 This forms the sixth ‘book’ of The Reuvival and consists of sixty-
nine large pages. The substance of this ‘book’ is to be found in Quasem,
Ethics, pp. 181-89, 147-52,

135 Ahmad Ibn Hanbal, Musnad, 1V, 434,
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created its limbs. He has created in it every limb which He has
created in the elephant; even He has created for it a long
proboscis/ attached to its head. Thus He has guided it to its
food, to suck man’s blood. You see it prick its proboscis into
him and suck its food from that hole. He has created two wings

for it in order that they may be the instrument of fleeing when
itisrepelled. Look at the fly, how God has created its limbs. He

has created its two pupils of the eye open without eyelids, since
its head is too small to contain eyelids. Eyelids are needed for
cleansing the pupils from the dirt and dust which reach them.

Look how in exchange for the eyelids He has created for it two ,

superfluous hands so that, besides four legs, it has two super-
fluous hands. When, as you see, it falls on the earth, it always
wipes its two_pupils with its two_hands cleansing them from
dust. Look at the spider, how God has created its limbs and has
taught it the device of weaving, and how He has taught it the
tricks of hunting without two wings, for He has created for it
sticky saliva by which it connects itself with a corner lying in wait
for the passing of a mosquito close to itself. It throws itself onto
the mosquito, catches it, shackles it with its threads composed
from its saliva, and thus disables it from escaping until it eats it
or puts it in store. Look at the spider’s [methods of] weaving its
house, how God has guided it in its weaving according to
geometrical proportion in the order of warp and woof. Look at
the bee and the innumerable wonders of its gathering honey
and [producing] bees-wax. We [should like to] make you aware
of the geometry of its hive. It is built on the figure of the
hexagon in order that space may not be narrow for its
companies who become crowded in one place in a great
number. If it should build its hive circular, there would
remain, outside the circular hive, an empty space since circles
are not contiguous to one another. Likewise are all other
figures. As to squares, they are contiguous to one another,
but the shape of the bee is inclined to roundness and so inside
the hive there would remain empty corners as, in a circular
house, there would remain an empty corner outside the house.

Thus none of the figures other than the hexagon approaches
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¢ the circular figure in contiguity, and this is known by geome-

trical proof. Consider, then, how God has guided the bee to
the characteristic of this figure.
This is a sample from the wonders of God's works and His

" kindness and mercy to His creation, for the lowest constitutes

an evidence of the highest. [Even] in the long lifetimes of many
men it is impossible thoroughly to study these strange events,
i.e. that part of them which is revealed to man, and that is
surely small in relation to that part which is not revealed. This
knowledge is exclusively appropriate to God and the angels.
Sometimes you will find remarks of this kind in ‘the Book of
Gratitude’ ™ and ‘the Book of Love’ ' [from the work, The
Revival]. Seek them if you are fit for them, otherwise close
your eyes to the signs of God’s mercy, and do not look at them,
do not graze in the field of the knowledge of His works, and do
not be a spectator of it, but be occupied with the poems of al-
Mutanabbi, '** wonders of the syntax of grammar of
Sibawaih, '** consequences of 1bn al-Haddad in the rare matters
of divorce, and tricks of argument in theology. These are more
suitable to you, for your worth is according to the worth of
your ambition. “Were I intended to counsel you my counsel
would not profit you, if God willed to pervert you”, and
“Whatsoever of mercy God bestows upon men may be withheld

136 See supra’ P 27,n. 33.

137See supra, p.27,n.34. :

138 Al-Mutanabbi (905 A.D. — 965 A.D.) was the greatest Arabic poet of
medieval times. Even now Arab children are required to memorize verses of
his poetry. ’

“ 139 AbG Bishr ‘Amr Ibn ‘Uthman Sibawaih was a celebrated grammarian
of the Basra school of Arabic grammar. He really proved to be a genius for
comprehensiveness, if not so much for originality. His Kitab (book) has
throughout the ages been regarded as the final word on Arabic grammar and
has become proverbial for its unique position in the field. Those who
followed him right down to the present time could only comment upon,
temove obscurities from, and arrange and rearrange the material furnished
in the Kitab without adding much to it. Sibawaih, a native of Shiraj, died at

i the young age of about forty years in the last quarter of the second century of
- the Hijra.
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by none and whatsoever He withholds may not be released by
any after that".

Let us return to the [main] aim, for our motive [here] is to
make you aware of a sample of divine mercy in the creation of
all the worlds. Its connection with His words, “Master of the
Day of Judgement”, is that it indicates His mercy on the Day of
Recompense at the time of granting the favour of perpetual
kingdom [i.e. Paradise] in exchange for [belief in] the sentence
[of testimony] and for worship. " Its explanation would take
a long time. What we intend to say is that [really] there is no
repetition in the Qur'an. If you see anything that appears to be
repeated in it, look at what precedes it and what follows it so
that the additional benefit of its [apparent] repetition may be
revealed to you.

The words of God, “Master of the Day of Judgement”
(2 V¢ pelits) | are an indication of the life to come, which is
the concern of one of the fundamental divisions [of Qur'anic

verses], ' together with an indication of the meaning of

kingdom and the Master which belongs to the attributes of

divine glory. The words of God, “You alone we worship”
(4idul) , comprise two great parts. One is worship with
sincerity in relation to Him especially, and this is the spirit of

the straight path, as you will know it from ‘the Book of Vice

of Influence and Ostentation’ '** from the work, The Reuvival.
The second is the belief that none other than God deserves
worship, and this is the essence of belief'in divine unity. This is
achieved by the abandonment of belief in [man’s] ability and
power, and by the knowledge that God is alone in [the

199 The sentence of testimony (kalima ash-shahada) is: There is no god but

God ({d slaha slla Allah). Worship here means ritual prayer, fasting, divine

tax and pilgrimage to Mecca. Thus belief in the sentence of testimony and
worship taken together refer to the well known prophetic tradition (al-
Bukhiri, Sahih, Tmin, 2; Muslim, Sahih, Imin, 21) in which Islam is
described as built on five pillars.

142 This is the eighth ‘book’ of the third part of The Reuvival. It consists of
sixty-two large pages. The substance of this 'book’ is briefly given in Quasem,
Ethics, pp. 131-36, 105-108. :
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execution of] all works and that man is not independent by
himself and without His help. Thus His words, “You alone we
worship”, are an indication of making the soul beautiful by
worship and sincerity, while His words, “You alone we implore
for help” (saxidUly) , are an indication of its purification
from belief in partnership and from paying attention to
[man’s] ability and power; we have already mentioned '** that
traversing the straight path is supported by two things: One is
purification of the soul by the denial of that which is not
befitting, and the other is making it beautiful by the achieve-
ment of that which should be achieved, and these two are
comprised in these two sentences from the sum total of the
sentences of the Siira of Opening.

'I:he words of God, “Guide us along the straight path”
(rta;..di,blﬂiu.x.»l) » are a prayer which is the marrow of
worship, as you will know it from ['the Book of] Mention of
God and Invocations’ "' from the ‘books’ of The Reuvival.

- These words of His make man aware of the need for entreaty

-and supplication to Him (may He be exaltedl) which form the
spirit of servitude and [also] make man aware that the most
important of his needs is guidance along the straight path, for
it is by [following] this path that advancement towards God
(may He be ‘exaltedl) is, as already mentioned, "*
accomplished.
God’s words, “The path of those on whom You have
bestowed Your favours..."” (to the end of the sura) p 1Ll )
(U:JL.‘aJ\Y,ﬁ:lcg,-é-i.ﬁ_n-é tps:=lecwail | are a reminder of
His favour to His friends and His revenge upon, and anger
towards, His enemies, in order that encouragement may be
given and awe may be excited from the depth of the hearts [of
people]. We have already mentioned " that the stories of
prophets and [God's] enemies [related in the Qur'an] form two

143Supra, pp. 25-26.
¥ This forms the ninth ‘book’ of the first part of The Reuvival and consists

- of thirty-five large Pages divided into five chapters which are sub-divided

into sections.

" Supra, pp. 25-27. 46 Supra, pp. 28-29,
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great divisions of [Qur'anic verses}.

Thus the Siira of Opening has comprised eight of the ten
divisions [of the Qur'an] — divine essence, attributes and
works, description of the life to come and of the straight path
together with both its sides, i.e. purification [of the soul] and
making it beautiful, description of [God's] favour to His
friends and of His anger towards His enemies, and [finally]
description of the resurrection. Only two divisions [of the
Qur'in] fall outside this stra, namely, [God's] argument with
infidels and judgements of jurists — two subjects from which the
sciences of theology and jurisprudence stem off.'" From this
it becomes clear that [in reality] these two subjects fall into the
lowest of the grades of religious sciences. It is only the love of
wealth and influence [obtainable by them] which has raised

them to a higher status.
: -

147 Supra, pp. 38-43.
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[THE SURA OF OPENING IS THE KEY TO
ALL DOORS OF PARADISE]

li;_?.J\CL;L o) b, 4
The Sira of Opening is the key to Paradise.
— prophet Muhammad
At this point we [should like to] make you aware of a subtle
matter. So we say that this sura '** is the opening of the Book
[i.e. the Qur'an] and the key to Paradise. It is the key only
because the doors of Paradise are eight, and the meanings of
the Sura of Opening [too] amount to eight. So know with
certainty that each of these is a key to one of the doors of
Paradise. This is testified to by Tradition. '
If you are such a one whose mind by chance does not have a

" belief in this [i.e. that the Sira of Opening is the key to

Paradise] and yet you seek to understand the relationship
[betweenlthe. two], then abandon what you understood about
the outward aspect of Paradise. [Should you do so] it will not
be hidden from you that each meaning [of the Sura of
Opening] will open the door of one of the gardens of gnosis
(ma'‘rifa), as we have indicated ' in [our discussion of] the
signs of God's mercy (may He be exalted!), the wonders of His
works, and so on. Do not imagine that the repose of a gnostic
[which proceeds] from / delight in the watery meadows of
gnosis and its gardens is less than the repose of the one who will
enter the Paradise which he knows and in which he will satisfy
his desires for food, drink and sex. How can they be equal? On
the contrary, it cannot be denied that among the gnostics there
may be one whose desire for opening the door of gnosis in
order to behold the kingdom of the heavens and the earth and
the glory of their Creator and Disposer is more intense than

1 Supra, pp. 66-70.
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his desire for women, food and clothing. How cannot the
former be predominating in the discerning gnostic when it is
shared with the angels in the highest Paradise, since they have
no enjoyment in food, drink, women and clothing? Perhaps
the enjoyment of animals in food, drink and copulation
cxceeds the enjoyment of men. If you consider the sharing with
animals and their pleasures as more necessary to seek than
sharing with the angels in their. joy and delight in the study of
the beauty of Lordly Excellency, then how great are your
error, ignorance and stupidity, and how lowly is your
ambition! Your worth is in accordancz with the worth of your
ambition.

‘As to the gnostic, when eight of the doors of the Paradise of
gnosis are opened to him and he [enters and] secludes himself
in it, he will never pay heed to the Paradise of the fools, since
most of the people of Paradise are fools and the ‘Illiyyin '
are indeed the possessors of intelligence, as is held in a

~ Tradition.

O you who fall short [of the highest stage], your ambition for
pleasures is also excessive and oscillating like that of animals!
Do not deny that stages in Paradise are obtained by different
kinds of gnosis. If the watery meadows of gnosis do not

themselves deserve to be named Paradise, they [at least]

deserve to be the means of obtainment of Paradise, and thus
they will be the key to Paradise. Do not, therefore, deny that in
the Sura of Opening are to be found the keys to all doors of
Paradise.

151 Qur'an 83-19-22.
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[WHY THE VERSE OF THE THRONE IS
CONSIDERED THE CHIEF OF THE
QUR’ANIC VERSES]

The Verse of the Throne is the chief of Qur'anic
verses. — prophet Muhammad

Concerning the Verse of the Throne " I should ask you: Do
you have the ability to think of the reason why the Verse of the
Throne is named the chief of the Qur’inic verses? ** If you are
unable to discover it by your independent thought turn back to
the divisions [of Qur'anic verses] which we have already
discussed and to their grades which we have already set in
order. ' We have mentioned to you that knowledge of God,
His essence and attributes is that which is the ultimate aim of
the Qur'anic sciences, and that all other divisions are sought
because of it, while it is sought for itself and not for anything
other than itself. Thus this knowledge is that which is sought,
and all other things are its followers. This knowledge is- the
chief form of cognition which comes first and towards which
the faces of the followers and their hearts are directed: so they
imagine it and follow the example of it and the aim of it. The
Verse of the Throne [is named the chief of Qur’anic verses
because it] is concerned with the divine essence, attributes and
works only; it contains nothing other than these.

Thus the word ‘God’ (&) [occurring in the Verse of the
Throne] indicates His essence. His words, “There is no god but
He" (s2¥141Y) | are an indication of the unity of His essence.
God’s words, “The Ever Living, the Self-subsisting and All-
sustaining” (p 9=al) ~J1) , indicate the attribute of His essence
and His glory, for the meaning of Self-subsisting and All-
sustaining is One Who sustains Himself, while all other things

153 Unidentified. %4 Supra, chaps. i, iii.
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are sustaincd by Him; so His normal state is not connected with
anything, and the state of everything is connected with Him;
thisis the ultimate [state] of glory and greatness. God's words,
“Neither slumber nor sleep seizes Him" (p y¥,4e ods-0Y) ,
describe His freedom from the attributes of accidents which
are impossible in His case. Freedom from what is impossible
in His case is not one of the obscure divisions of knowledge [of
Him]; rather it is the clearest of them. '

God’s words, “To Him belong whatsoever is in the heavens
and whatsoever is in the earth” (2, ¥ by O el sled)),
indicate all His works, and that all of these have their origin in
Him and return to Him. The words of God, “Who is he that
will [be able to] intercede with Him except by His permission”?
indicate His being alone in sovereignty, authority and com-
mand and that whoever will have the right of intercession will
possess it only because God ennobles him and permits him — a
thing which is the negation of partnership with Him/ in
sovereignty and command. God's words, “He knows what lies
before them [i.e. men] and what is after them and they cannot
comprehend, anything of His knowledge except that which He
pleases”, are an indication of His attribute of knowledge, of the
detailing of some of the things known, and of His being alone
in knowledge so that no one other than Him has any know-
ledge by himself — if he has any knowledge it is through God’s
gift and according to the measure of His will. God’s words,
“His throne comprises the heavens and the earth”, indicate the
greatness of His sovereignty and the perfection of His power.
In this lies a secret the disclosure of which is not made possible
by its condition, since knowledge of the throne [of God], of its
attributes and of the wideness of the heavens and the earth is a

noble and obscure knowledge with which many other forms of -

knowledge are bound up. The words of God, “The preserving
of them [i.e. the heavens and the earth] does not weary Him"
(elid>o3e y¥,) , indicate the divine attributes of power and
its perfection, and freedom from weakness and imperfection.
God's words, “He is the Most High, the Most Great”
(ptaal JaV 32 5) | indicate two great principles of divine
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atributes. ‘The explanation of these two attributes would take
along time. That part of them which is possible to explain we
have explained in the work The Supreme Aim in the Beautiful
Names of God. ', Seek it from that book.

Now when you reflect on all these meanings [contained in
the Verse of the Throne] and then recite all other verses of the
Qur’an, you will not find all these meanings — divine unity,
sanctification, and explanation of high attributes — gathered
together in a single one of them. This is the reason why the
Prophet (may God bless him and greet him!) said, “The Verse
of the Throne is the chief of the verses of the Qur'an™, '*
In the verse begirining with “God bears witness” '’ (<))
there is only the mention of divine unity. In the sara ™*
beginning with “Say: He is God, the Single” (a>lalll,a 3) ,
there is only the mention of divine unity and sanctification. In
the verses beginning with “Say: O God, Lord of sove-
reignty” 7 (cllJiell (Y J3) , there is only the mention of
divine works and perfection of His power. In the Sura of
Opening ' (i;ly)) there are hints of all these attributes
without their explanation, whereas these are explained in the
Verse of the Throne. What approaches this verse in all these
meanings is the end of the Sara of Gathering ' ( ~t=J1J,})
and the beginning of the Sara of Iron ' (—IJ_AAJ\J',\) , since
these two include many divine names and attributes, but these
are verses and not one verse, whereas the Verse of the Throne
is one verse. When you have compared this verse with one of
these verses, you will find it more comprehensive of the aims of
the Qur’an, and this is the reason why it deserves headship over
all other verses. The Prophet (may God bless him and greet
himl) said, " That [i.e. the Verse of the Throne] is the chief of

-the verses”. ' How can it not be so when in it occurs [the

%5 41-Magsad al-Asna fi Asma’ Allah al-Husnd, trans. by Robert Stade,
Ibadan, Nigeria, 1970, pp. 68-69, 72-75.

1% At-Tirmidhi, Sunan, Thawab al-Qur'an, 2.

"TQur'an 3:18-19. ¥ Sara 112,

M Shral. 1 Qur'an 59:22-24.

183 A Tirmidhi, Sunan, Thawib al-Qur'an. 2.

"“'Qur'an 3:26-27.
%2 Qur'an 57-1-6.
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phrase,] “the Ever Living, the Self-subsisting and A!I-sustain-
ing”, which is the greatest divine name (al-ism al-azam) and
which contains a secret. This is evident from the Tradition '®
that the greatest divine name lies in the Verse of the Throne,
in the beginning of the Siira of the House of ‘Imran '®

(' o2J)  and [also] in the words of God, “All faces shall be
humbled before the Ever Living, the Self-subsisting and All-

sustaining”'* (p -l allo > Jloue )
164Cf. Abu Dawud, Sunan, Witr, 23.
%8 Qur'an 20:111.

165 Siira 14,
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[WHY THE VALUE OF THE SURA OF
SINCERITY IS EQUAL TO THAT OF A
- THIRD PART OF THE QUR’AN] .

Ol A Gl Jaw At allys s
[The stra beginning with] ‘Proclaim: He is
God. the Single’ is equal to a third part of the

Qur'in. — prophet Mubammad
I do not find that you comprehend the reason for the words of
the Prophet (may peace be upon himl), “[The Siira % be-
ginning with] ‘Say: He is God, the Single' is equal to a third
part of the Qur'an [in respect of value"]. ** Sometimes you
say, “He mentioned this for encouragement in the recitation
[of this sira], and what is meant by it is not its valuation.” This
is far from the status of prophethood! Sometimes you say,
“This [statement of him] is remote from understanding and
interpretation; since the Qur'anic verses are more than six
thousands, how can this amount be their third part?” This
question of you is because of your small knowledge of the
realities of the Qur'an and your observance of its outward
expressions, so that you think that verses become numerous by
the length of expressions and small by their shortness. This
[way of your thinking] resembles the conception of a man who
prefers many silver coins to one jewel, seeing their great

number. ‘

Know that the Sura of Sincerity is assuredly equal to a third

- part of the Qur'an [in respect of value], and return to the three

divisions which we have mentioned as dealing with the im-
portant matters fo the Qur'an '™ . They are knowledge of God
(may He be exalted!) knowledge of the Hereafter, and know-
ledge of the straight path; these three forms of knowledge are

67 Stira 112.

""Muslim, Sahth, Musifirin, 260; at- Tirmidhi, Sunan. Hajj. 95.

' Supra, chaps., ii. iii.
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the important concerns, and the remainder are those which
follow them. The Sura of Sincerity comprises one of these /

three, namely, knowledge of God, His unity and His purifica-

tion from partnership in genus and species. This purification is
what is meant by the negation of origin, branch and equality
[in the case of God]. His attribute of “Self-existing and
Besought of all” informs man that in existence there is no ane
other than Him who can be sought for the fulfilment of [men's]
needs. True, in this siura there is no talk of the future life or of
the straight path, whereas we have already mentioned that the
basic important concerns of the Qur'an are knowledge of God
(may He be exaltedl), knowledge of the future life, and
knowledge of the straight path. This is why it is equal to a third
part of the Qur'an, i.e. a third part of the basic concerns of the
Qur'an, as the Prophet (may peace be upon himl) said,
“[Halting at] ‘Arafa is the pilgrimage”(45 ,= p=>IV), i.e. it is the
basis and the remaining activities of pilgrimage [only] follow
it.

A0
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[WHY THE SURA OF YA SIN IS THE
HEART OF THE QUR’AN]

OB ey ade Al Lo (JU

The Siira of Ya Sin is the heart of the Qur'an.

— prophet Muhammad
Perhaps you now long to know the meaning of the statement of
the Prophet (may God bless him and greet himl), “[The Sura
of] Ya Sin '™ is the heart of the Qur'an.” 1" I consider it proper
to entrust it to your understanding in order that you may
discover it for yourself on the analogy of that of which I have
[just] made you aware in similar statements [of the Pro-
phet] ' . It may be that you will know [by yourself] the reason
for the Sura of Ya Sin being the heart of the Qur'an. Energy
and awakening on your own account is greater than the joy
achieved by awakening caused by others. Awareness by one’s
own effort increases energy more than awakening [by others]. I
hope that when you become aware of the secret [of the Qur’an]
by yourself, your motive will be prepared for, and your energy

- will hasten to, the continuance of reflection coveting in-

vestigation and knowledge of [more] secrets. It is by this
reflection that there will be opened to you the real meanings of
those Qur’anic verses which are striking and which we shall
soon gather for you in order that consideration of them and
{thereby] discovering of their secrets may be easy for you.

179 Sura 36.
"' Apmad thn Hanbal, Musnad, V, 26; at-Tirmidhi, Sunan, Thawab al-
Qur'an, 7.

172 Supra, chap., xv.
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[WHY THE VERSE OF THE THRONE
IS REGARDED THE CHIEF OF QUR’ANIC

VERSES. WHY THE SURA OF OPENING
IS THE BEST OF ALL SURAS]

O, Jeast ol sl
The Siira of Opening is the best of all Qur'anic
siiras. — prophet M.ahammad

Perhaps you will ask me, “Why is the Verse of the Throne
distinguished as the chief [of Qur’dnic verses] and the Sura of
~ Opening v as the best [of the Qur'anic suras]? Is there any

secret in this? Or is it just by chance, as in praising a person the
tongue passes to one expression and in-praising a similar
person it passes to another?”

So I say: The truth is far from this {latter alternative], for
this befits me, you and him who all speak from passion and not
him [i.e. the Prophet] who speaks from revelation. Do not,
therefore, imagine that a single sentence proceeded from the
Prophet (may God bless him and greet him!) in his different
states such as anger and pleasure, except its being right and
true. The secret of this specification [of the Verse of the
Throne and the Siira of Opening] is that that which unites
many kinds of excellence is called excellent: so that that which
unites even more kinds is named the most excellent,  for
excellence is excess and the most excellent is the greatest
excess. As to the headship it means the stability of the meaning
of nobility which necessitates following by others but itsell
refuses to follow any other. When you review the meanings we
have already mentioned '™ in the two suras, you will know that

3 - f ~ o 9 M
173 Qur'an 2:255. " giral. Y5 Supra, chaps., xiv, xv.
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the Siira of Opening comprises remarks on many and different
meanings, and hence it is the most excellent, and that the
Verse of the Throne comprises the greatest knowledge which is
the one followed and intended by all other forms of know-
ledge, and so the name of headship befits it best.

Then be mindful of this kind of freedom in dealing with the
striking verses of the Qur’an and of what will follow this, in
order that your knowledge may be abundant and your mind
opened, in which case you will see wonders and signs and be
delighted in the Paradise of different kinds of gnosis. This is
the Paradise the bounds of which are limitless, because know-
ledge of God's glory and works (may He be exalted!) has no
bounds. [But] the Paradise you know consists of bodies, and is,
therefore, limited .although its bounds are wide, since the
creation of body without limit is impossible. Take care not to
accept the lowest in exchange for the best, in which case you
will be among the fools although you will be among the people
of Paradise. The Prophet (may God bless him and greet him!)
said, “Most of the people of Paradise are fools,and the

‘Hliyytin ' are indeed the possessors of intelligence”./ '

% Qur'an 83:19-22. "I Unidentified.
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[THE CONDITION OF THE GNOSTICS]

Know that if the yearning to encounter God, and if such a

your desire for eating and sexual intercourse had been created
in you, then you would have preferred the Paradise of different
kinds of gnosis, its watery meadows and its gardens, to the
Paradise in which the sensuous desires will be satisfied. Know
" [further] that this desire is created in the gnostics and not in
you, as desire for worldly influence (jah) is created [in young
men) and not in children who have only the desire for play.
You are surprised at children for their addiction to the
pleasure of play and their being without the pleasure of do-
mination, whereas the gnostic is surprised at you for your
addiction to the pleasure of worldly influence and domination

because the world on all sides is [a mere] play to him. When

this desire is created in the gnostics, their delight in knowledge -

is in proportion to the measure of their desire. This desire has
no relationship to the pleasure of [satisfaction of] sensuous
desires, for the former is a pleasure which does not pass away
and which is not changed by weariness, [whereas the latter
does]. On the contrary, that pleasure, unlike 'all otPer
pleasures, is always multiplying, continuing and increasing
with increase in knowledge and yearning for it. That desire,

moreover, is only created in man after maturity, I mean, after
‘reaching the limit of [the full] man.  The man in whom this

desire is not created is either [like] a boy whose natural
disposition is not perfected to receive this desire, or [like] an

F
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impotent person whose original natural disposition is cor-
rupted by the troubles of the world and its desires. When the
gnostics are provided with the desire of gnosis and the pleasure
of beholding God’s glory, they, in their study of the beauty of
the Lordly Excellency, are in a Paradise the breadth of which is
as the heavens and the earth '7* (&JY‘,QU‘_.JIL.LJ:Z;?U;) ,
indeed even more. That is a lofty Paradise the clusters of fruits
of which are near to gather " (415 Wi shi dJle i) |, forits
fruits are the qualities of the gnostics themselves and are
unfailing and unforbidden '# (42 y8Y 5 4claiaY) since there
1s no weariness in gnosis. )
The gnostics look at those addicted to the base desires just as

desire for knowing His glory which is truer and stronger than N intelligent men look at children at the time of their addiction

to the pleasure of play. This is why you find them to have a
disliking - for people;—and to prefer life in retirement and
solitude which are the best loved things to them; they flee away
from worldly influence and wealth, because these divert them
from the pleasure of conversation with God; they shun wife
and child avoiding being diverted by these from God (may He
be exaltedl). So you see that people deride them. They say in
the case of anyone of these gnostics whom they see, “He is a
man to whom wicked things are suggested by Satan; rather he
is a fugitive in whom the beginnings of insanity have ap-
peared.” The gnostics, [for their part], laugh at them for their
contentment in the goods of this world and say, ‘If you mock at
us, we will mock at you, even as you mock at us; and you shall
then know [which party is afflicted with humiliating punish-
ment]'. "™ The gnostics are preoccupied with the preparation
of the ship of salvation (najat) for others and for themselves,
because they know the danger of the life to come. So they
laugh at the heedless just as an intelligent man laughs at
children when they are occupied with play and when a
victorious sovereign has drawn near to the city intending to
make a raid in it so that he may kill some people and clothe
others with robes of honour.

178 Qur'an 3:133. 19 Qur'an 69:23.

8 Qur'an 11:38-59,

10 Qur'an 56:32-33.
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O poor man occupied with your great worldly inﬂuenf:c
which embitters life and with little wealth which causes de-
order, you arouse astonishment when you are content with
these, [neglecting] to look at the beauty of the Lordly Ex-
cellency and its glory despite its luminosity and appearance,
for it is so apparent that it need not be sought :.md 50 obvious
that it does not require reflection. After the purification of the
soul from the base desires of the world, nothing bars,tlfe so.ul
from occupation with that beauty, except its strong luminosity
together with the weakness in the pupils of the eye. Glory be to
Him Who has disappeared from the sight of men'’s eyes by His
dazzling light, and become veiled from them by His great

appearancel
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[THE REASON FOR STRINGING THE
' JEWELS AND THE PEARLS OF THE
QUR’AN ON TWO SEPARATE STRINGS]

We shall now string the jewels of the Qur'an on one thread and
its pearls / on another. Both may sometime be found strung in
one verse by chance, and since it is impossible to divide it we
shall consider the greater part of its meaning. The first half of
the Sura of Opening " (ix;Wie, 3—) belongs to the jewels,
and the second half '® to the pearls, and this is why God (may
He be exaltedl) said, “I have divided the Siira of Opening
between Me and My servants ...." (to the end of the Tradi-
tion)'™ (Cvdad) SAaly Gt o, o oWl cw ) We
[should like to] remind you that the purpose of the string of
jewels is only to gather the light of knowledge [of God, His
ateributes and His works], and the purpose of the pearls is
steadfastness on the straight path by action. Thus the first is
cognitive and the second is practical, and the basis of faith
(¢7man) lies in both cognition and action.

~1B2-Quran 5 YQuran1:6:7.

'8 This Tradition (kadith) in its full form is as follows."The Messenger of
God (may God bless him and greet himl) has declared that God (may He be
exalted!) said, “I have divided ritual prayer [in which the Opening Siira is
read] into two halves between Me and My servant, and My servant will
receive what he asks'. When the servant says, ‘All types of perfect praise
belong to God alone, the Lord of all the worlds’, God (may He be exalted!)
says, "My servant has praised Me'. When he says, ' The Most Gracious, Ever
Merciful’, God(may He be exaltedl) says, ‘My servant has lauded Me'. When
he says, ‘Master of the Day of Judgement', God says, ‘My servant has glorified
Me'. When he says, ‘You alone do we worship and You alone do we implore
for help’, God says, ‘This is between Me and My servant, and My servant will
reccive what he asks’. Then when he says, ‘Guide us along the straight path
- the path of those on whom You have bestowed Your favours, those who
have not incurred Your displeasure, and those who have not gone astray’,
God says, “This is for My servant, and My servant will receive what he asks'.”
See Muslim, Sahsh, Sal3, 38.
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[PART TWO — THE AIMS]

[This part deals with the aims. It comprises the pith of those
Qur'anic verses which are regarded by al-Ghazali as jewels and
pearls. The jewels are those verses which especially concern the
essence of God, His attributes and His works. This is the
cognitive part. The pearls are the verses which describe the
straight path and the verses which urge man to follow it. This
is the practical part.]
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THE JEWELS OF THE QUR'AN

THE JEWELS OF THE QUR’AN ARE SEVEN
HUNDRED AND SIXTY-THREE VERSES

They Start with the Opening Siira of the Qur’an (al-Fatiha):

“In the name of God, Most Gracious, Ever Merciful. All types
of perfect praise belong to God alone, the Lord of all the
worlds, Most Gracious, Ever Merciful, Master of the Day of
Judgement. You alone we worship and You alone we implore
for help. Guide us along the straight path ' — the path of those

who have not incurred Your displeasure, and those who have
not gone astray”. [1-7] *

Fourteen Verses from the Siira of the Cow (al-Bagara):

“Your Lord is He > Who has spread out the earth like a bed for

! The straight path means the path of the truth (tarig al-haqq), i.e. the
religion of Islam. Sce az-Zamakhshari, Op. Cit., 1,68,

? Thesc seven verses contain the gist of eight of the ten divisions of
Qur'anic verses made by al-Ghazali. They constitute the key to all doors of
Paradise. This siira is distinguished as the best of all Qur'anic siiras. See
supra, chaps. xii, xiii, xvii.

% In the Qur'an it is God Who speaks. So the pronouns, I, We, My, Our
and the like refer to the divine, but often He, His, Him, Himself are also
used to indicate to the divine, and there is constantly a transition from the
first person to the third and vice versa. (There are reasons for this transition;
see az-Zamakhshari, Op. Cit., 1,62-64). The English usage of employing the
capital letter for the purpose of indicating that the pronoun has reference to
the divine should be helpful to the reader. Another important point is: God
is One, but He often speaks in the plural number; hence the pronouns We,
Us. Our, Ourselves, and the like.
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you and has made the heaven like a canopy, and has caused
water to come down from the heaven and has therewith
brought forth fruits as provision for you. Do not, therefore,
knowingly set up equals with God”. [22]

“He it is Who created all that is in the earth for your benefit;
then He turned towards the heavens and fashioned them seven
heavens. He has the fullest knowledge of everything”. {29]

“They [i.e. the angels] said: Glory be to Youl We have no
knowledge save that which You have taught us. Surely You
alone are the All-knowing, the All-wise”. [32]

“Do you not know that to God belongs the Kingdom of the
heavens and the earth, and that there is no protector or helper
for you besides Him?"” [107]

“To God belong / the East and the West; so wherever you
turn, there is the face of God; surely God is All-embracing,

All-knowing. They [i.e. Christians, Jews and pagans'] say,
‘God has taken to Himself offspring (walad)' ®>. May He be

~ exalted! To Him belongs all that is in the heavens and the

earth; all are obedient ® to Him. The Originator of the heavens
and the earth, He, when Hé determines the coming into being
of a thing, only says concerning it ‘be’, and it becomes’ 7
[115-117)

4 All these categories of people are charged here; see az-Zamakhshari,
Op. Cit., 1, 307.

5 Inthose verses where the term walad, not ibn (son), occurs what is meant
is not merely son but child, offspring which includes daughter as well. For
Christians Jesus is the son of God; for Jews Ezra is the son of God (Qur'an
9:30): pagan Arabs of prelslamic Arabia believed that their deities were
angels whom they considered as daughters of God. From the context of the
verse in which ‘walad’ occurs one should determine who are charged in it —
Christians or Jews or pagans — and what is meant by this word — son or
daughter or both. )

¢ This means that nothing can refuse God's creation, predetermination
and will. See az-Zamakhshari, Op. Cst., 1, 307.

7 “be’ and it becomes” is a metaphorical expression; in reality God does
not utter the word ‘be’. The real meaning of this expression is that anything
concerning which God decrees and intends that it should come into existence
does come into being without any refusal or hesitation. See az-Zamakhshari,
0p. Cit., 1, 307.
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“God will suffice you [for defence] against them [i.e. the
disbelievers]; He is the All-hearing, the All-knowing. [Pro-
claim: We have adopted] the purification made by God
through Islamic faith, and who is better than God in purifying
men through faith ?* We are worshipping Him". [1 37-38]

“Your God is one God; there is no god but He, the Most
Gracious, the Ever Merciful. In the creation of the heavens
and the earth, in the alternation of night and day, in the vessels
that sail in the sea carrying that which profits people, in the
water that' God sends down from the heaven reviving therewith
the earth after its death and scattering therein all kinds of
crawling things, and in the course of the winds and the clouds
pressed into service between the heaven and the earth — are
indeed signs [of God's existence] for a people who under-
stand”. [163-64]

“When My servants [i.e. men] question you concerning Me,
then [tell them:] Surely I am near. I respond to the call of the
caller when he calls to Me; so they should respond to Me and
have belief in Me, that they may be rightly guided”. [186]

“God! There is no god but He, the Ever Living, the Self-
subsisting and All-sustaining. Neither slumber nor sleep seizes
Him. To Him belong whatever is in the heavens and whatever
is in the earth. Who is he that will [be able to] intercede with
Him except by His permission? He knows what lies before themn
[i.e. men] and what is after them, and they cannot compre-
hend anything of His knowledge except’that which He pleases.
His throne comprises the heavens and earth: the preservation
of them does not weary Him. He is the Most High, the Most
Great”. s [255].

“No compulsion is there in religion, / [for] right direction
has become clear from error; then anyone who rejects Satan
[or idols] and believes in God, has taken hold of the strongest

8 For this meaning of the verse see az-Zamakhshan, Op. Cit, 1, 316,

? This is the well known Verse of the Throne (Ayat al-Kursd) regarded as
the chief of Qur'dnic verses. It is greatly admired by Muslims and frequently
recited. For a brief discussion of its excellence and glorious meaning se¢e
supra, chaps. xiv, xvii.
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and most dependable support which will never break. God is
All-hearing, All-knowing”. [256]

Thirteen Verses from the Sura of the House of ‘Imran
(Al ‘Imran):

“Alif lam mim." Godl Thereisno god but He, the Ever Living,
the Self-subsisting and All-sustaining. He has sent down to you
the Book [i.e. the Qur'an] in accordance with the require-
ments of truth and wisdom, " confirming the revelation that
preceded it; He sent down the Torah and the Gospel bef?re
this as a guidance for the people; He sent down that [Qur’an]
which distinguished [between truth and falsehood]. Those‘ who
have disbelieved in God’s revelations shalt certainly receive a
severe punishment; God is All-mighty, Possessor of p0\.~er to
requite. Nothing is hidden from God in the earth or in the

there is no god but He, the All-mighty, the All-wise”. [1-6]
“God bears witness that there is no god but He — and so do
the angels as well as those who possess knowledge =5, intain:,
ing_justige. There is no god but He, the A.l]-mi'gh’ty, he Al!-
wise. Surely the igion i ggi

é} God, Lord of sovereignty, You give sovereignty to
whomever You please, and You take away sovereignty from
whomever You please; You exalt whomever You please, and
you abase whomever You please; in Your hand is all g(?od;
surely You are powerful over everything. You make .the night
pass into the day and make the day pass into the night; You
bring forth the living from the dead and bring forth the dead
from the living; You give sustenance to whomever You please

10 These are names of three Arabic letters. In the beginn.ing of many
other siiras also Arabic letters occur. No satisfactory explanation has been
given of their occurrence and significance. It is better not to translate trh.cm.‘

W This meaning of the word br -l-haqq is given by az-Zamakhshari in his

Op. Cit., 11, 29,226. This word occurs many times in the Qur'an,
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without measure”. [26 - 19]

“Say: Surely all bounty is in the hand of God; He gives it to
whomever He pleases; God is Lord of vast bounty, All-know-

ing. He singles out for His mercy whomever He pleases; God is
of exceeding bounty? [78-74]

“To God belongs the Kingdom of the heavens and the earth;
God is powerful over everything. In the creation of the heavens*
and the earth, and in the alternation of / the night and the day
arc indeed signs [of God's existence, power and wisdom] for
people of understanding, who remember God [while they are]
standing, sitting and [lying] on their sides and ponder over the".
creation of the heavens and the earth, which impels them to
supplicate: Our Lord, Yo

L RES

purpose; BI6ry be to You; shield us, then, from the torment

‘of*Hell-fire. Our Lord, you have surely humiliated him whom
You do condemn to enter Hell-fire, and there is no helper for
the evildoers”. [189 —192]

Two Verses from the Stira of Women (an-Nisa’):

“O people of the Book [i.e. Christians], do not exceed the
limits in [the matter of] your religion, and do not say of God
anything but the truth. Surely the Messiah, Jesus son of Mary,
was only a messenger of God, and His word that He conveyed
to Mary, and a spirit (r2zk) from Him. So believe in God and
His messenger, and do not say: There are three gods. Desist, [it
will be]better foryou. Indeed Godistheonlyone God. Far isit re-
moved from His glory th d have ason. To Him belong
Wé‘%ﬁyg@%”;n ii\ihéi "heavens and whatever is in the earth;
sufficient is God as a guardian. The Messiah would never dis-
dain to be accounted a servant of God, nor would [even] those
angels who are near to Him. Those who disdain to worship Him
and wax proud, He will gather all together before Him."[171-72]

1 iy . . .
The Prophet said. “Woe to him who has recited this verse but has not
reflected on it”l He hj

verse and reflect en i
BT N e S o

u.have not created all this without
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Ten Verses from the Stira of the Table (al-Ma'ida):

“They are indeed disbelievers who say: God is the Messiah, son
of Mary. Say [to them]: Who can have any power against God
if He should desire to destroy the Messiah son of Mary and his
mother and all those that are in the earth? To God belongs the
Kingdom of the heavens and the earth and of all that which
exists between them; He creates what He pleases. God is M
Powerful over everything”,,(17] L
“Do you not know that God is He to Whom belongs the,

Kingdom of the heavens and the earth? He punishes whom He 1
pleases and forgives whom He pleases; God is Most Powerful
over everything”. [40] N

“God has made the Ka‘ba, ~the Holy House, a permanent
means of support and uplift for mankind, as also the Holy ¥
month, the offerings and the animals with collars designed for
sacrifice. That is / so that you may know that God knows

)

" that God has fullest knowledge of everything. Know that God
is severe in punishment and that God is also Most Forgiving,
Ever Merciful”. [97 — 98]

“The duty of the Messenger of God is only to convey the
message. God knows what you do openly znd what you hide".
(99] ,

[“Keep in mind] when God shall say [on the Day of Judge-
-ment]: O Jesus son of Mary, did you say to the people, ‘Take
me and my mother for two gods apart from God'? He shall
answer: Glory be to Youl It is not proper for me to have said
that to which I have no right. Had I said it, You would surely
have known it. You know what is in my mind, and I do not
know what is in Your mind. It is only You Who possess the
fullest knowledge of all that is hidden. I said nothing to them

¥
g

whatever is in the heavens and whatever is in the earth and % ;
¢
¥

'3 The Holy Ka'ba is the house of God (bayt Allah) situated under the
sky. in the open courtyard of the Sacred Mosque (al-Masjid al-Haram) in
Mecca. It is 1o the direction of this Ka'ba that a Muslim must turn his face
when performing ritual prayer. A pilgrim too is required to circumam-
bulate this Ka‘ba as a rite of pilgrimage to Mecca.

94

THF JFWELS

except that which You commanded me. that js: " Worship
God, my Lord and your Lord. I was a witness over them as
l(?ng as I was present among them, but since You took me to
Yours.elf, You have been the One to watch over them; and You
are witness over all things. If You punish them, surely they are
Your servants; if You forgive them, You surely are the
A.ll-mlghty, the All-wise. God shall say: This day the truthful
wul! profit by their truthfulness. For them are Gardens beneath
which rivers flow; therein they shall dwell forever; God is
well-pleased with them and they are well-pleased with Him;

that is the great triumph. To God belongs the Kingdom of the

heavens and the earth and of whatever is in them; He has the

fullest power over everything”. [116 —20]

Forty-five Verses from the Saira of the Cattle (al-4n am):

“All praise is-due to God, Who created the heavens and the
earth and made darkness and light; yet those who disbelieve set
up equals with their Lord. It is He Who created you from cla

and then decreed a term [i.e. the day of death]; a term / ):s

fixed with Him; yet you entertain doubt. He alone is God in

the heavens and in the carth‘ju%%l&" : T B
1 also knows "wh

$Him belongs all that exists in the night and the day: He

is the All-hearing, the All-knowing. Say [to the disbelievers]:
Shall I take as protector someone other than God, Originator.
of the heavens and the earth, Who feeds (all] and is not fed? %
Tell [them]: I have surely been commanded to surrender to 1
God completely. I have also been commanded: Never be of
those who associate partners with God. Tell [them also]
Assuredly, I fear, if I were to disobey my Lord, the punishment
of an awful day [i.e. the Day of Judgement]. He from whom
the punishment is averted on that day will have been shown
mercy by God; that is the manifest triumph”. {13 —16]

" Cf. John 17:3, 12,
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“If God were to afflict you, there is none that can remove the
affliction but He; if He were to bestow upon you some good,
He has the fullest power over everything. He is Supreme over
His servants; He is the All-wise, the All-aware". [17—18]

There is not an animal that moves about in the earth, nor aﬁﬂ

bird that flies on its two wings,but forms communities like you %
We have neglected nothing in the Book [i.e. the Qur'an]; then%
to their Lord they will be gathered together”. [38] v

Ask [the disbelievers]: Tell me, if God were to take away g
your hearing and your sight, and to seal up your minds, who is E ;
the god, other than God, who could bring them back to you? ¢
Observe, how We expound the signs [in diverse ways], yet they
turn away [from the truth]. Ask: Tell me, if God's punishment .
came upon you suddenly or after a warning, will any. be %{a
destroyed, except the wrongdoing people?” [46 —47)] »

“With Him are the keys of the wnseen; none knows it but He. »
.He knows whatever is in the land and in the sea; not a leaf falls
but He knows it; nor is there a grain in the darkness of the
earth, nor anything green or dry, but is [recorded] in a clear
Book, i.e. the Preserved Tablet.'s (Lawh Mahfiz) [59]

“He it / is Who takes your souls into custody by night and
knows whatever you do by day; then He raises you up during
the day that a term that has been appointed may be com-
pleted; then to Him is your return; then He will inform you of
that which you used to do”. [60] :

“He is Supreme over His servants [i.e. men], and sends

Ce

i
&

P

to any of you, Our deputed [angels of death] take his soul and

15 The Preserved Tablet is commonly understood to be in heaven. It
contains the originals of all revealed Books including the Qur'an (Qur'an
13:39). Everything which God has decreed to bring into being from thf:
beginning of creation to Doomsday is recorded in it (Qur'an 22:52). It is

referred to sometimes as the Tablet, sometimes as a clear Book, and
sometimes as a clear Imam. See az-Zamakhshari, Op. Cit., 11, 363, 539: al-
Ghazali, Thyd’, 1V, 504-505.

16 They are those angels who record whatever a man says or does. In the
Qur'an 82:11 they are called honoured recorders (Kiram Katrbun).
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they do not fail in the discharge of their duty in any respect.
Then they are returned to God, their true Protector. Take
notice, His is the judgement and He is (he swiftest of
reckoners”. [6] — 62]

Tell [the polytheists): Who is it who delivers you from the

darkness [i.e. calamities] of the land and the sea, when you call
upon God humbly and secretly [saying], ‘If He delivers us from
this, we will surely be among the

distress; yet you associate partners with Him?'

SNAGE

“Tell [the polytheists): He [i.e. God] is able to send on you .

punishment from above you or from beneath your feet or to ¢ ,
of different parties ¥k

throw you into confusion, [making you]
and involve you with.each other in violence. Observe, how We

grateful’? Tell [them]: It is k

God Who delivers you from them and from every [other] !

expound the signs [ir: diverse ways] that they may understand”, .:

(65]

“He it is Who created the heavens and the earth in accor-
dance with the requirements of truth and wisdom; the day He
says concerning a thing ‘be’, it becomes, ? His words shall be
fulfilled. His will be the Kingdom on the day when the trumpet
will be blown. He is khower of the unseen and the visible: He js
All-wise, the All-aware". [73] :

[“Call to mind] when Abraham said to his father Azar: Do
you take idols for gods? I see you and your people in manifest
error. Thus We were showing Abraham [Our] Kingdom over
the heavens and the earth so that he might be of those who
have sure faith. When the darkness of night outspread over
him he saw a star and exclaimed, ‘This is my Lord’. But when
it set he said: I do not like those that set. Then when he saw the
moon rising, he said, / ‘This is my Lord’. But when it set he
said: Had my Lord not guided me 1 would most surely have
been of those who 8o astray. [Finally] when he saw the sun
rising, he said, "This is my Lord; this is the biggest'l But when
that too set he said, 'O my people, certainly I am free from
that which you associate with God. | have wholly turned myself
to Him Who originated the heavens and the earth, as a man of

17 Seesupra, pp.92.n.11,90.n. 7.
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pure faith, and [ am not of those who associate partners with
God'". [74-79]

“It is God Who causes the grain of corn and the date-stones
to sprout. He brings forth the living from the dead, and it is He
Who brings forth the dead from the living. That is your God;
how, then, are you turned back? He causes the break of day,
and has made the night for rest, and the sun and the moon the
means for reckoning time. That is the measure deter-
mined by the All-mighty, the All-knowing. He it is Who has
made for you the stars, that you may follow the right direction
in the darkness of the land and sea. We have explained the
signs [of Our existence, power and wisdom] in detail for a
people who know. He it is Who has produced you from a single
self [i.e. Adam] and [has appointed for you] a place of
temporary resort and a more permanent abode. We have
expounded the signs in detail for a people who understand”.
[95-98]

“It is He Who sends down water from the sky; with it We
_ bring forth the buds of every kind; when We bring forth from
it green [foliage] from which We produce clustered grain;
from the date palm, out of its spathe, spring bunches hanging
low. [We also produce] gardens of grapes, the olives, and the
pomegranate, some similar and some dissimilar. Observe the
fruit of every kind of tree when it bears fruit and the process of
its ripening. Surely in this are indeed signs [of Our existence,
power and wisdom] for a people who believe”. [99]

They [i.e. polytheists] have appointed partners of God out
of jinn'*, whereas He has created them; and they falsely
attribute to Him sons and daughters without any knowledge.

18 Jinn constitute a class of intelligent beings created by God, They are

bodies (ajsam) composed of vapour or flames, intelligent, imperceptible to’
our senses, capable of appearing in different forms and of carrying out heavy 3

labours. They are created of smokeless flame (Qur'an 55:15). They are
capable of salvation; they fall under religious obligations (Qur'an 51:56,
55:39, 60:128, 6:130); some jinn will enter Paradise while others will be cast
into Hell (Qur'an 7:38, 179). They can mix with men. There are stories of
love between jinn and human beings. There are many stories too of relations
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Glory be to Him! High be He exalted above that which they .
describe [of Him]! The Originator of the heavens and the ¥

eartht How can He have/a child when He has no consort, and}
He has created everything and has the fullest knowledge of all;
things? That is God, your Lord: there is no god but He, the}
Creator of everything; so worship Him; He is Guardiané

«

over everything. Eyes cannot comprehend Him, but He g

comprehends [all] eyes; He is the All-subtle,
aware. Clear proofs have indeed come to you from your

Lord; so he who sees things clearly, it is for his own benefit;

and he who ignores, it is to his own loss; I am not a

keeper over you”. [100-104] ,

“The word of your Lord shall be fulfilled in truth and
justice; there is nothing that can change His words; He is the
All-hearing, the All-knowing”. [115]

“Your Lord is Self-sufficient, Merciful. He can do away with
you if He pleases and cause to succeed you anything He pleases
even as He raised you from the offspring of another people”.
[133] .

“He it is Who has produced trellised and untrellised
gardens, date-palms, crops, all varying in taste, the olive and
the pomegranate, similar and dissimilar. Eat of the fruit of
each when it bears fruit, pay His due on the day of harvesting,
but do not be extravagant;' surely He does not love the
extravagant. Of the cattle [He produces] some for burden and
some for slaughter. Eat of that which God has provided for

between saints and jinn; see Ibn an-Nadim, Kit@b al-Frhrist, trans. by !

Bayard Dodge, New York, 1970, pp. 209, 291, 539, 728-29, 756-57, 760,
828: D.B. Macdonald, Development of Religtous Attitude and life in Islam,
Beyrouth, 1965, pp. 144 ff.; idem, H. Masse et al., “Djinn”, EI2II, 546-50.

19 In the Qur'in extravagance and miserliness are both condemned and
the harmfulness of both is set out; moderation or the mean is prescribed as
the right course for the believers (Qur'an 25:67, 17:29, 70:31, 48:29). The
Prophet also emphasized the middle course; his statement, “The best of all
things is their mean”, is well known and often quoted. The concept of
moderation is taught in Islamic jurisprudence, in philosophy and in sufism;
see Quasem, Ethics, pp. 81-85.
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you, and do not follow in the footsteps of Satan; surely he is a
manifest enemy of you". [141-42]

“Say: My ritual prayer, my ritual sacrifices, my living, and
my dying — are all for God, the Lord of the worlds. No
partner He has. Thus I am commanded, and I am the fore-
most of Muslims. Tell [the worshippers of idols]: Shall I seek
someone other than God as Lord, while He is the Lord
of all things? Everyone must bear the consequences of that
which he does; no bearer of a burden can bear the burden
of another. Then to your Lord will be your return, and He
will inform you/of that on which you used to differ”.
[162-64]

“He it is Who has made you take the place of others on the
earth, and has exalted some of you over others in rank, that He
may try you by that which He has bestowed upon you. Surely
your Lord is swift in punishment; surely He is Most Forgiving,
Ever Merciful”. [165]

Ten Verses from the Sura of the Heights (al-4 raf):

“Indeed We established you in the earth and provided for you
therein the means of livelihood. But little gratitude you
express. We did create you; then We gave you shape; then We
commanded the angels: Fall prostrate before Adam. So they
fell prostrate; but not Iblis — he was not of those who made
prostration”. {10-11]

“They [i.e. the people of Paradise] shall say: All types of
perfect praise belong to God alone Who has guided us hither;
if God had not guided us, we could not have found the way.
The messengers of our Lord did indeed bring us the truth. It
shall be proclaimed to them: This is your Paradise; it has been
bestowed upon you because of that which you used to do”. [43]

“Surely, your Lord is God Who created the heavens and the
earth in six days; then He set Himself up on the throne; He
makes the night cover the day pursuing it swiftly; He has
created the sun, the moon and the stars, all made subservient
by His command. Take notice, His are the creation and the
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command. Blessed be God, the Lord of the worlds!” [54]

“Call on your Lord humbly and secretly; He does not love
those who exceed tHe limit. Do not create disorder in the earth
after it has been set in order, and call upon Him fearfully and
in hope; surely the mercy of God is near to the good-doers".
[55-56].

“He it is Who sends the winds as glad tidings in advance of
mercy, till when they bear cloud, We drive it to a dead land;
then We send down water from it and We bring forth with
water fruits of every kind. Thus We bring forth the dead that
you may / take heed. Good land brings forth its vegetation by
the permission of its Lord, and that land which is bad brings
forth poor crops scantily. Thus We expound the signs [in
diverse ways}] for a people who are grateful”. [57:58)

“When Moses arrived at the tryst at Our appointed time and
his Lord spoke to him, he said: O my Lord, show Yourself to
me that I may behcld You. He replied: You can by no means
behold, but look towards the mountain — if it remains firm in
its place, You will soon see Me. When his Lord manifested
Himself on the mountain He broke it into bits, and Moses fell

“into a faint. When he recovered, he exclaimed: Glory be to

Youl I turn wholly to You, and I am the foremost among the
believers”. [143]

“Do they not observe the Kingdom of the heavens and the
earth and whatever God has created? Do they not reflect that
the time appointed for their destruction may be drawing near?
Then in what will they believe after that?” [185]

Four Verses from the Stura of Repentance (at-Tawba):

“They [i.e. Jews and Christians] had only been commanded to
worship the one God. There is no god but He. Glory be to Him
above that which they associate with Him! They desire to
extinguish the light of God by blowing through their mouths,
but God utterly rejects everything except that He will perfect
His light even though the disbelievers may dislike it. He it is
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Who has sent His Messenger with guidance and the religion of
truth [i.e. Islam], that He may make it prevail over every otlfer
religion, even though those who associate partners with Him
may dislike it”. [31-33]

“Surely it is God to Whom belongs the Kingdom of the
heavens and the earth. He gives life, and causes death; you
have no friend nor helper besides God”. [116]

Eighteen Verses from the Siira of Jonah (Yinus):

“Surely your Lord is God, Who created the heavens and the
earth in six days; then He set Himself upon the throne,
regulating the affair. No one may intercede with Him save
with His permission. That is your God, / your Lord; so worship
Him. Will you not, then, be admonished? To Him is the return
of all of you. This is God's promise which shall be fulfilled.
Surely He originates the creation, then He repeats jt that He
may justly reward those who believe and do good deeds. Those
who disbelieve shall have a drink of boiling water, and a
painful chastisement, because they disbelieved”. [3-4]

“He it is Who has made the sun a source of light, and the
moon shedding lusture, and ordained it for stages, that you
may learn the method of calculating the years and deter-
mining the time. God did not create this system save with the
requirements of truth and wisdom; He expounds the signs [of
His existence, power and wisdom] in detail for a people who
know. In the alternation of the night and the day, and in all
that God has created in the heavens and the earth, there are
indeed [many] signs for a people who guard against evil”.

5-6

[ "A].sk [them]: Who provides sustenance for you from the
heaven and the earth? Or who is it that controls the ears and the
eyes? Who brings forth the living from the dead and brings
forth the dead from the living? Who regulates the affairs [of
the universe?] They will surely say: It is God. Then ask them:
Will you not then observe your duty? That is your God, your
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true Lord. So what is there after discarding the truth but
error? How then are you being turned away?" [81-32]

“Whatever you may be engaged in, whatever portion of the
Qur'an you may recite, and whatever work all of you may do,
We indeed are witness of whatever in which you may be
engaged. Not the smallest particle in the earth or heaven is
hidden from your Lord; there is nothing smaller or bigger but
is [recorded] in a clear Book (i.e. the Preserved Tablet).” *
(61]

“He it is Who has made the night so that you may rest in it,
and has made the day bright. Surely in their alternation are
indeed signs [of His existence, power and wisdom] for a people
who listen [to the truth and seek to derive benefit from it].
They [i.e. Christians, Jews and Pagans] say, ‘God has taken to
Himself/offspring’. *' Glory be to Him! He is Self-sufficient. To
Him belong whatsoever is in the heavens and whatsoever is in
the earth. You have no authority in support of that which you
allege. Do you then say concerning God that which you do not
know?" [67-68] ' .

“If your Lord had enforced His will, surely all those in the
earth would have believed without exception. Will you then
force people to become believers? No one can believe except by
the permission of God; He lays uncleanness upon those who do
not use their understanding. Say [to them]: Observe what is
happening in the heavens and the earth. Signs and warnings,
however, do not avail a people who do not believe". [99-101]

“Say: O people, if you are in doubt concerning my religion,
then [let me make it clear to you that ] T do not worship those
whom you worship apart from God. Rather I worship God
Who will cause you to die, and I have been commanded to be
of the believers. [I have also been commanded thus:] Devote
yourself to the religion as a man of pure faith, and never be of
those who associate partners with God; do not call; apart from
God, on anything which neither profits you nor harms you, for
if you do so, you will surely be of the wrongdoers. If God

afflicts you with distress there is none who can relieve you of it
M See supra, p. 96, n. 15, ! See supra, p.90.n. 5.
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but i—lc; if He desires any good for you, there is none who can
repel His bounty. He bestows it upon whomsoever of his
servants [i.e. men] He wills, He is the Most Forgiving, Ever
Merciful”. [104-107]

“Say: O people, the truth has indeed come to you from your
Lord. Then anyone who follows the guidance follows it only
for the good of his own self, and anyone who errs does so only
to his own detriment. I am not appointed a keeper over you.
Follow that which is revealed to you; be patient until God gives
Judgement; He is the best of judges”. [108-109]

Eleven Verses from the Siira of Hud:

“To God is your return; He has the fullest power over
everything. / Take notice, theyi.e. the hypocrites] surely fold
up their breasts that they may hide [their thoughts] from Him.
Take notice, even when they cover themselves up with their
garments, He knows what they conceal and what they disclose;
certainly He has the fullest knowledge of what is in their
minds. There is no creature that moves in the earth but it is for
God to provide it with sustenance, and He knows its temporary
lodging and its permanent house. All this is recorded in a clear
Book (i.e. the Preserved Tablet).” *[4-6]
. "It was commanded [after the deluge]: O earth, swallow up
your water; O sky, desist. The water subsided, the affair was
accomplished, the ark [of Noah] came to rest on Judi, and it
was said: A far removal [from God) * is for the wrongdoing
people!” [44) :

“The prophet Hud said to his people: Surely, I have put my
trust in God, my Lord and your Lord; there is no creature that
moves on the earth but He holds it completely in His power;

% See supra, p.96,n.15.

# Removal from God has become an important concept in sifism. The
sifis are very afraid of removal from their Beloved and of veil (hijab) from
Him. They are strongly influenced by this and similar verses of the Qur'an,
e.g. 11:60, 68, 95, 23:41, 44.
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surely my Lord is on the straight path; if now you should turn
away, I have already conveyed to you that with which I have
been sent to you, and my Lord will make another people your
successors, and you can in no wise do any harm; surely, my
Lord is Guardian over everything”, (56-57]

“Had your Lord enforced His will He would surely have
made mankind one religious community; as it is, they will not
cause to differ, except those on whom your Lord has had
mercy, and for this had He created them. But the word of your
Lord shall be fulfilled: Surely, I will fill Hell with jinn # and
men, all together”. [118-119)

“All that We relate to you of the tidings of [Our] messengers
is such that thereby We make your heart firm: in that have
come to you the truth, and an exhortation and a reminder for
the believers”. [120] )

“Say to those who do not believe: Act according to your
station; We, too, are acting. Wait; we are also waiting”.
[121-122) :

“To God alone belongs [knowledge of the] unseen [matters])
of the heavens and the earth, and to Him will all matters be
returned. So worship Him and put your trust in Him. Your
Lord is not heedless of that which youdo”. [123]

Nineteen Verses from the Siira of Thunder (ar-Ra‘d):/

Alif fd'm mim rd. * These are verses of the Book [i.e. the
Qur'an]. That which has been revealed to you from your Lord

" is the truth, but most men do not believe", 1]

“God is He Who raised up the heavens without any pillars
that you can see. Then He set Himself upon the throne, and
constrained the sun and the moon to serve you; each of them

© pursues its course during an appointed term. He regulates the

affair, and expounds the signs [of His existence, power and
wisdom], that you may have firm belief in the meeting with
your Lord. He it is Who spread out the earth and made

t See supra, p. 98 n. 18 * See supra, p.92.n. 10.
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therein firmly fixed mountains and rivers, and of fruits of
every kind He has made pairs. He causes the night to cover the
day. In all this are indeed signs for a people who reflect. In the
earth are diverse tracts adjoining one another, vineyards,
corn-fields and date-palms, some growing from one root and
others from separate roots, which are irrigated by the same
water, and [yet] We make some of them excell others in the
quality of their fruits. In all this [also] are indeed signs for a
people who understand”. [2-4]

“God knows that which every female bears, that which the
wombs reject as defective and that which they foster. With Him
is everything in proper measure. He is the Knower of the
unseen and the visible, Great above all, Most exalted. He
among you who talks in secret and he who talks openly are
equally within His ken; and so also he who seeks to hide
himself by night and he who goe;forth openly by day”. [8-10]

“Surely God does not change the good condition of a people
unless they [first] change the good corudition of their souls. %
When God desires punishment for a ‘people, there is no
repelling it; nor can they have any helper apart from Him".

11

[ "Le it is Who shows you the lightning to inspire fear and
hope, and raises heavy clouds. The thunder proclaims His
praise, and [so do] the angels for awe of Him. He directs the
thunderbolts and smites/ with them whom He wills, yet they
dispute concerning God, and He is mighty in wrath. To Him
should be the true prayer. Those on whom they call, apart
from Him, do not respond to them at all. Their case is like that
of one who stretches forth his hands towards water that it may
reach his mouth, but it does not reach. The prayer of the
disbelievers goes only astray. To God submits whosoever is in
the heavens and in the earth willingly or unwillingly, and
likewise do their shadows in the mornings and the evenings”,

[12-15]

“Ask [the idolaters]: Who is the Lord of the heavens and the

% The siifis often quote this verse in support of the strong emphasis they
lay upon the improvement of man's inward self (batin).
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earth? Then tell them: It is God. [Again] ask them: Have you,
then, taken beside Him helpers who have no power to acquire
benefit or to repel harm even in respect of their own selves? Ask
them: Can the blind and the seeing be equal? Or, can darkness
and light be the same? Or, have they assigned to God partners
who have created the like of His creation so that the two
creations appear indistinguishable to them? Tell them: God
alone is the Creator of everything, and He is the Single, the
Most Supreme. He sends down water from the sky so that
valleys begin to flow according to their capacity, and the flood
carries swelling foam [on its surface]. A foam like it comes up
from that which they heat up in the fire for the purpose of
making ornaments or articles of domestic use. Thus God
illustrates truth and falsehood. The foam vanishes like froth,
while that which benefits men stays on the earth. Thus God
sets forth similitudes”. ]16-17]

“For those who respond to their Lord is the best [reward i.e.
Paradise]; those who do not respond to Him, if they had all
that is in the earth and the like of it added to it, they would
seek to ransom themselves with all these. They shall have an evil
reckoning, and their abode is Hell. A wretched resting place it
is!” [18]

“It was not possible for any messenger of God to bring a sign
except by God's permission. For each period there is a Book.
God effaces / what He wills and establishes [what He wills];
with Him 1§ the source of the Book (which is the Preserved
Tablet in which everything is recorded)”. *’ [38-39]

“Whether We do bring to pass during your lifetime some of

_that which We have promised them [i.e. disbelievers] or We do

cause you to die before its happening, your part is only to
convey the message; it is for Us to make the reckoning. Do they
not see that We are approaching from the borders of the land,
reducing it as We proceed? God judges; no one has power to
reverse His judgement; He is swift in reckoning”. [40-41]

“Those who were before them [also] devised plans, but they
came to nothing. All planning belongs to God. He knows what

¥ See supra, p. 96, n. 15,

107




THE JEWELS OF THE QUR'AN

everyone acquires. The disbelievers will soon know to whom
belongs the true recompense of the ultimate resort. Those who
disbelieve say: You [i.e. Muhammad] are not a messenger of
God. Say [tothem]: Sufficient is God as a witness between you
and me, and so also is he who possesses knowledge of the

Book”. [42-43]

Nine Verses from the Siira of Abraham (Ibrahim): '

Alif lam ra. * This is a Book which We have sent down to you
that you may bring mankind out of darkness into the light, by
the permission of their Lord, to the path of All-mighty, the
All-laudable God to Whom belong whatsoever is in the
heavens and whatsoever is in the earth. Woe to the disbelievers
for a severe chastisement!” [1-2]

“God is He Who created the -heavens and the earth, and
caused water to come down from the clouds and brought forth
with it fruits for your sustenance. He has constrained for you
the vessels so that they may sail through the sea by His
commandment, and the rivers also He has constrained to your
service. He has also constrained to your service the sun and the
moon, both constant upon their courses; He has subjected to
you the night and the day. He has given you of all that you
asked of Him; if you try to count God's bounties, you will not
be able to count them; surely man is very unjust and ungrate-
ful”. [32-34] '

“The day [will come] when the earth will be changed into
another earth, and the heavens [will also be changed], and
they [i.e. man, jinn, Satan, lower animal, and so on] will all
appear before God, the Single, the Most Supreme. You shall
see the guilty ones secured in chains on that day; their
garments / will be of pitch, and the fire shall envelop their
faces; this will be in the course of God's requital of each soul
for what it has earned. Surely God is swift at reckoning. This is
a message for mankind that they may be warned thereby, that
they may know that He is the only one God, and that those

possessed of minds may take heed". [48-52]
™ See supra, p.92,n. 10.
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Nine Verses from the Siira of the Rocky Track (al-Hijr):

“We *have spread out the earth, set in it firm mountains, and
caused every appropriate article to grow therein. We have
provided means of livelihood for you and for such of Our
creation as you are not able to provide for. There is not a thing
but We have [unbounded] stores of it, but only send it down in
a regulated measure”. [19-21]

“We * send winds carrying moisture; then We send down
water from the sky; with it We provide you with drink. You
could not have stored it up for yourselves. Truly, it is We Who
give life and We Who cause death, and it is We Who are the
[sole] inheritors [of all]. We know well those of you who go
ahead, and We know well those of you who lag behind. It is
your Lord Who will gather them all together; He is All-wise,
All-knowing”. [22-25]

“Indeed We created man from dry ringing clay which was
wrought from black mud, and the jinn We had created before
from the fire of a glowing blast”. [26-27]

Forty-nine Verses from the Siira of the Bee (an-Nahl):

“God's command [of punishment] comes; so do not seek to
hasten it. Glory be to Himl High be He exalted above that
which they [i.e. polytheists] associate with Him] He sends down
the angels with revelation by His command on whomsoever of
His servants [i.e. men] He pleases, directing: Warn people that
there is no god but I; so keep your duty to Me”. [1-2]

“He [i.e. God] has created the heavens and the earth in
accordance with the requirements of truth and wisdom. High
be He exalted above that which they [i.e. polytheists] associ-
ate with Him! He has created man from a drop of sperm and lo,
he becomes a manifest adversary! * He has created cattle; they
are a source of warmth and benefit for you, and you [also] eat

* See supra, p89,n. 3. 0 See ibid.
31 This verse was revealed in connection with Ubayy Ibn Khalaf, who
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of their flesh;/there is beauty in them for you when you bring
them home in the evening and when you drive them forth. to
pasture in the morning; they carry your loads to a place which
you could not reach without great hardship to yourselves.
Surely your Lord is Compassionate, Ever Merf:lful. [He has
created] horses, mules and asses that you may ride them, and
[also] as an adornment; and He will create [for that purpose
other means] which you do not [yet] know”. [3-8]. .

“God points out the right way; some ways are devious. Had
He enforced His will, He would have guided you all”. [9]

“He it is Who sends down water from the clouds for you; you
drink from it and with it grows trees [i.e. shrubs] on which you
pasture your cattle. With it He grows for you corn, the ohvcf.
the date-palm, the grape and all other kinds of fruits. In that is
indeed a sign [of His existence, power and wisdoml for a
people who reflect. He has constrained to your service the
night and the day and the sun and the moon; the stars [too] are
constrained to your service by His command. Surely, in all th.ls
there are indeed signs for a people who make use of. their
understanding. In that which He has created for you in the
earth of diverse types of articles, there is indeed a sign for a
people who take heed. He it is Who constrained the sea to your
service that you may eat fresh flesh from it and may take out
from it articles that you wear as ornaments. You see the vessel
ploughing through it that you may [voyage across the ocean]
seeking His bounty [by commerce] and tha.t you may be
grateful. He has set in the earth firm mountains lest it shake
with you, and [has made] rivers and tracts that you may find
your way. [He has set other] marks; [by these] and by the stars
they [i.e. people] find their ways. Is He, then, Who creates like
he who does not? Will you not, then, take heed? If you try to
count God's favours, you will not be able to number them.
Most surely, God is Most Forgiving, Ever Merciful”. [10-?8]

“God knows all that you conceal and all that you disclose.
Those on whom they call apart from God, create nothing, but

brought arguments against the possibility of Resurrection. See az-Zamakh-
shari, Op. Cit., 11, 401.
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are themselves created./[They are] lifeless, not living; they are
not aware when they will be raised up. Your God is one God.
The minds of those who do not believe in the world to come are
strangers to truth and they are arrogant. Without any doubt
whatever God knows that which they conceal and that which
they disclose .” [19-23] '

“Have they [i.e. the disbelievers], despite their humiliation,
not observed that the shadows of all things that God has
created move from the right and from the left in submission to
God? Whatever is in the heavens and whatever creature is in
the earth, and the angels [also] all humbly submit to God, and
they do not behave proudly. They fear their Lord above themn
and do that which they are commanded”. [48-50].

“God has commanded: Do not take two gods; there is only
one God; so fear Me alone. To Him belongs whatsoever is in
the heavens and in the earth, and His is the [true] religion for
ever. Will you, then, keep duty to any being other than God?
Whatsoever bounty you have is from God; then when distress
afflicts you it is to Him that you cry for help. Then, when He
removes the distress from you, lo, some of you ascribe partners
to their *Lord, thus denying that which We have bestowed
upon them. Well then enjoy yourselves for a while; you will
soon realize [the consequences of what you do." 51 -55]

“God has sent down water from heaven and has quickened
with it the earth after its death. Most surely in that is a sign [of
His existence, power and wisdom] for a people who listen [to
the truth]. There is indeed a lesson for you in the cattle. We

provide you with a drink out of that which is in their bellies;
that is, from between the faeces and the blood [We provide]
-milk pure and pleasant for those who drink it. Of the fruits of
date-palms and the grapes you obtain an intoxicating drink as
well as a good provision. Most surely in that is a sign for a
people who make use of their understanding. Your Lord

* Here transition is made from the second person to the third — a
transition which forms one of the special characteristics of God's style of
speaking in the Qur'an. In an ordinary human speech the possessive pronoun
in this case should be ‘your’, not ‘their’. Also sec supra, p.89.n. 3.
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directed the bee: Prepare hives in the hills, /in the trees and in
the trellises which they [i.e. men] put up, and ecat of every kind
of fruit and follow the ways appointed for you by your Lord
which have been made easy [for you]. There comes out of the
bellies of the bees a drink of diverse hues [i.e. honey],
possessing healing qualities for people. In that is indeed a sign
for a people who reflect.” [65-69]

“God has created you; then He will cause you to die; there
are some among you who are made to a decrepit old age in
which they loose all knowledge after having acquired it. Surely
God is All-knowing, All-powerful”. [70]

“God has favoured some of you over others in [the matter of]
provision; those more favoured will by no means hand over [a
portion of] their provision to those under control so that they
may be equal sharers therein. Will they then deny God's
favour? God has made for you wives of your own kind, has
produced for you sons and grandsons from your wives, and has
provided for you all kinds of wholesome things. Will they then
believe in falsehood and deny God'’s favour?” [71-72]

“To God belongs [knowledge of the] unseen of the heavens
and the earth; the coming of the Hour [of the Doom] is only like
the twinkling of an eye, or even quicker. Surely God has the
fullest power over everything”. [77]

“God brought you forth from the wombs of your mothers,
when you knew nothing, and gave you ears, eyes and hearts,
that you may be grateful”. [78]

“Do they not see the birds held under control in the vault of
heaven? It is only God Who keeps them back from swooping
down. In that are indeed signs [of His power and wisdom] for a
people who believe”. [79]

“God has made your homes your places of rest and has made
for you, of the skins of cattle, houses [i.e. tents] which are easy
for you to transport and easy to set up; He provides for you
from the wool, furs and hair of cattle, household goods and
articles for use/over a period. God has made for you, of that
which He has created, trees and other means of shade; He has

made for you places of shelter in the mountains; He has made
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for you garments which protect you from heat, and coats of
mail which protect you in battle. Thus He completes His
bounty upon you, that you may wholly submit {to Him]."”
[80-81]

“Had God enforced His will, He would surely have made you
[all] one religious community, but He leads astray whom He
pleases and guides whom He pleases; you will certainly be
asked about what you are doing”. [93]

Nine Verses from the Siira of the Children of Isra’il
(Banii Isra’il):

“We have made the night and the day two signs; the sign of the
night We obliterate and the sign of the day We make sight-
giving that you may seek the bounty of your Lord, and that
you may know the computation of years and the method of
E;:cl](oning. We have expounded everything in great detail”.

2

“Every person’s.doing we have fastened firmly to his neck; on
the Day of Judgement We shall bring forth for him a book
which he will find wide open, and [he will be told:] Read your
record; you are sufficient as a reckoner against yourself this
day. He who follows the right way, only follows it to his own
good, and he who goes astray, only does it to his own loss; no
one laden bears the load of another. We never punish [a
people] until after We have sent a messenger to them”.
[13-15]

“Tell [the polytheists]: Had there been other gods with God,
as they allege, they would surely have sought a way to the Lord
of the throne. Glory be to Him! High indeed be He exalted
above that which they allege! The seven heavens and the earth
and those that are in them glorify Him with His praise; there is
not a tl}sing but glorifies His praise [through the language in
action] ™, but you do not comprehend their glorification.
Surely He is Forbearing, Most Forgiving”. [42-44]

3% For an explanation of this see supra, p. 57; az-Zamakhshari, Op. Cit.,
I, 45].
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“We have indeed honoured the children of Adam, provided
for them means of transportation in land and sea, given them
wholesome food,/and exalted them high above the greater
part of Our creation”. [70]

“Say: All types of perfect praise belong to God alone Who
has taken to Himself no child ¥ and Who has no partner in His
Kingdom, nor has He any protecting friend because of His

35
humblesness. Proclaim His greatness on every occasion”.

[111]
Three Verses from the Stira of Mary (Maryam):

There is none in the heavens and the earth but he shall come to

and has numbered them exactly. Every one of them shall come
to Him singly on the Day of Judgement”. [93-95]

Nine Verses from the Stura of Ta Ha (Ta Ha):

Ta had. *® We have not sent down the Qur'an to you that you
may be distressed, but as an exhortation for him who fears
God. It is a revelation from Him Who created the earth and
the high heaven, the Ali-gracious One Who set Himself upon
the throne. To Him belong whatever is in the heavens and
whatever is in the earth, and whatever is between them, and
whatever is beneath the moist subsoil. If you speak aloud [He

hears it]; surely He knows all that is secret and all that is most ~

hidden. God is He besides Whom there is no god. His are the

most beautiful names”.* [1-8]
“He [i.e. Pharaoh] asked: Who, then, is the Lord of you both,

84 See supra, p. 90, n. 5.

35 A Muslim who calls people to ritual prayer (mu'adhdhin) usually
recites this verse when starting the call (adhan), on the grounds that the
essence of the sentences repeated in the call is identical with that of the verse.

3% See supra, p.92,n.10.

37 The Qur'anic verses 59:22-24, 7:180 also speak of the most beautiful
names of God. In the verse 7:180 the believers are commanded to call on
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Moses? He answered: Our Lord is He Who has given every-
thing its creation and then guided it. Pharaoh asked: What,
then, is the state of the former generations? Moses replied: The
knowledge of that is with my Lord, [all recorded] in a Book
[i.e. the Preserved Tablet]*; My Lord neither errs nor forgets.
[Moses added: My Lord is He] Who has made the earth a
cradle for you, and caused pathways to run through it for your
benefit, and Who sent down rain from the sky. [My Lord says:]
Thereby We bring forth diverse kinds of vegetation; so eat [of
them] and [also] pasture your cattle. Surely in that are indeed
signs [of His existence, power, wisdom, and so on] for those
who are endowed with reason. From the earth We have
created you, into it We shall cause you to return, and from it

Our signs, but he regarded them as false and refused to believe
them”. [49-56]

“On that day [i.e. the Day of Judgement]/people will [all]
follow the caller in whose teaching there will be no deviation;
all voices shall be hushed before the Gracious One, and
nothing you will hear except a subdued murmur. On that day

no intercession will avail except on the part of one to whom
permission is granted by the Gracious One and with whose
word He is pleased. He knows all that is ahead of them and all
that is behind them, and they cannot encompass Him with

their knowledge. [On that day] faces shall be humbled before
the Living, Self-subsisting and All-sustaining One, and he who

God by His most beautiful names. There is, moreover, a Tradition that the
Prophet said, “God has ninety-nine names, one hundred minus one. He is
the Odd and loves the odd number. The one who enumerates them in
meditation will enter Paradise”. Pious Muslims repeat them and meditate on
them on completion of every ritual prayer, and the siifis, in addition, recite
them in their dhikr (remembrance of God). Theological discussion of divine
attributes is also connected with God's names. Al-Ghazali first mentions the
ninety-nine names of God, together with the Tradition just quoted, in his,
book al-Magsad al-Asna Sharh Asma’ Allah al-Husna and then explains
thelr meanings one after another. Also see L. Gardet, “Al-Asma’ al-Husna,”

El 1, 714-17.
%8 See supra, p.96,n, 15.
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bears [the burden of] evildoing shall be ruined”. [108-111)

Twenty-one Verses from the Siira of the Prophets
(al-Anbiya’)

“We * did not create the heaven and the earth and whatever is
between the two in sport. Had We wished to find a pastime We
would surely have found it in that which is with Us if at all We
would have been inclined in that way. On the contrary, We
hurl the truth at falsehood and it crushes it and it disappears.
Woe to you for that which you describe of Us!” [16-18]

“To Him belongs whatsoever is in the heavens and in the
earth. Those who are in His presence [i.c. the angels] are not
too proud to worship Him, nor do Ehey weary of it; they glorify
Him night and day, and do not flag™. [19-20]

“Have they [i.e. the idolaters] taken gods from the earth
who can raise the dead? If there had beea in the heavens and
the earth other gods besides God, then surely both would have
gone to ruin? Then glorified be God, the Lord of the throne,
above that which they describe of Him! He cannot be ques-
tioned concerning what He does, but they will be questioned.
Have they taken gods apart from Him? Say [to them]: Bring
your proof. This [Qur'an] is the remembrance of those who are
[contemporary] with me and the remembrance of those who
were before me. But most of them do not know the truth, and

so they turn away from it". [21-24]
“We * sent no messenger beforeyou [i.e. Muhammad] but

We revealed to him that there is no god but I; so worship Me
alone* . But they [i.e. pagans, Christians and Jews]** say, “The
Gracious One has taken to Himself offspring’. Glory be to Him!
Those [whom they so designate] are only His honoured
servants. They do not utter a word more than He directs, and
they only carry out His command. He knows what is/ahead of
them and what is left behind them; they cannot intercede
%9 See supra, p-89.n.3. a0 See fbid. 11 Cf. John 17:3, 12.
2 See supra, p.90,nn. 4, 5.
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except for him with whom He is pleased; and they tremble
with fear of Him."” [25-28]

“Whosoever of them should say: I am a god apart from
Him, We shall requite him with Hell; thus We requite the
wrongdoers”. [29]

“Do the disbelievers not realize that the heavens and the
earth were a solid mass, then We split them asunder, and We
made from water every living thing? Will they not, then,
believe? We have placed in the earth firm mountains lest it
should shake with them, and We have made wide pathways in
the earth that they may thereby journey from place to place.
We have made the heavens a guarded and protected roof; yet
they turn away from its signs. He it is Who created the night
and the day,and the sun and the moon each gliding freely in its
orbit”. [30-33] o

“We have not granted everlasting life to any human being,
before you. Then if you should die will they [i.e. disbelievers
who desire your death] live on forever? Everyone shall suffer
death; We try you [i.e. human beings] with good and evil for a
testing, and to Us you will be returned”. [34-35]

Sixteen Verses from the Siira of the Pilgrimage (al-Hajj):

“O mankind, if you are in doubt concerning being raised up
again, then [let Us make it clear to you that] surely We created
you from dust, then from a sperm-drop, then from clotted
blood, then from a lump of flesh, formed and unformed, that
We may make it clear to you. We cause that which We will to
stay in the wombs for an appointed term, then We bring you
forth as babes, then [We cause you to grow] that you attain
your full strength. Then some of you die [at that age] and some
of you are kept alive to the most extreme old age, when after
having acquired much knowledge, they become empty of it.
You observe the earth lose all its productive capacity; then when
We send down water on it, it stirs, swells and grows every kind
of lovely vegetation. /This shows that it is God Who is Self-
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subsisting and All-sustaining, that He brings the dead to life,
that He has the fullest power over everything, that the Hour [of
the Doom] will undoubtedly come, and that God will raise up
those who are within the graves".* [56-7]

“Have you not seen that to God submit whatsoever is in the
heavens, whatsoever is in the earth, the sun, the moon, the
stars, the mountains, the trees, the beasts, and many of man-
kind? However there are many who have been condemned to
punishment. Whomsoever God disgraces, none can raise him
to honour. Verily God does what He pleases”. [18]

“That [i.e. the system of God’s vengeance] proves that God
causes the night to enter into the day, ‘and causes the day to
enter into the night, and that God is All-hearing, All-seeing.
That is because it is God Who is Self-subsisting and All-

~_sustaining, while that which they [i.e. the idolaters] call apart

from Him is false and because it-is God Who is the High, the

. Great. Have you not seen that God sends down water from the
sky, and the earth thereby becomes green? God is indeed

Beneficent, All-aware. To Him belong whatever is in the
heavens and whatever is in the earth. Surely it is God Who is
All-sufficient, Ali-laudable. Have you not seen that God has
subjected to you whatever is in the earth, that the vessels sail in
the sea by His command, and that He holds back heaven lest it
should fall upon the earth except by His permission? Surely,
God is Compassionate and Ever Merciful towards mankind.
He it is Who gave you life, then He will cause you to die, then
He will give you life again. Surely man is most ungrateful”.
[61-66] '

“Do you not know that God knows whatever is in the heaven
and the earth? Surely it is [all preserved] in a Book [i.e. the
Preserved Tablet] * and that is certainly easy for God". [70]

“O people, carefully listen to this similitude: Surely those
whom you call, apart from/God, can never create [even] a fly,

43 These verses form the argument for God's power to raise the dead. First
His power to.give life to man is determined; then His power to revive
vegetation is shown. This proves that He has power over raising the dead.

44 See supra, p. 96, n. 15,
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although they should all combine together for this purpose; if
-a fly should snatch away anything from them, they cannot
recover it from the fly. How weak is he who calls on them and
how weak are those on whom he callsl They have not a true
concept of God's attributes. Surely God is Powerful, All-
mighty”. [73-74]

“God chooses His messengers from among angels and from
among men. Surely God is All-hearing, All-seeing. He knows
what lies ahead of them and what is left behind them; to God
all affairs are returned”. [75-76]

Twenty-nine Verses from the Stira of the Believers
(al-Mu’miniin):

“Verily, We created man from an extract of clay; then We
placed him as a sperm-drop in a safe depository [i.e. the
womb], then We made the sperm-drop a clot; then We made
the clot a shapeless lump, then We made this shapeless lump
bones, then We clothed the bones with flesh; after that We
produced him as another creature. So blessed be God, the Best
of creators! After this you will surely die; then on the Day
of Judgement. You will certainly be raised up”. [12-16]
“Verily, We have created above you seven ways*, and We
were not neglectful of Our creation. We send down water from
the clouds according to measure, and We cause it to stay in the
earth; We are certainly able to take it away. With water [which
We send down from the clouds] We produce for you gardens of
date-palms and vineyards, in which there are abundant fruits
for you, and of them you eat. [With water We also produce]
the tree [i.e. the olive] which springs forth from Mount Sinai
containing with it oil and relish for those who eat it. In the
cattle there is indeed a lesson for you. We provide for you
drink out of that which is in their bellies, and you derive many
other benefits from them; the flesh of some of them you eat; on

*" Seven ways refer to the seven heavens. They may also refer to the paths
of the planets. See az-Zamakhshari, Op. Cit., 111, 28.
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them and on ships you are borne”. [17-22]

“He it is Who has made for you ears, eyes and hearts; /little
gratitude you show. He it is Who has multiplied you in the
earth, and to Him you will be gathered. He it is Who gives life
and causes death, and He controls the aliernation of night and
day. Will you not, then, understand?” [78-80]

“Rather they [i.e. those who believe in a superior deity but
deny the future life] say like that which the former people said:
They said: Is it that when we are dead and have become dust
and bones, we shall surely be raised up again? This is what we
and our fathers have been promised before; this is nothing but
the fairy tales of the ancients. Ask them: To whom do the
earth and all that is in it belong, if you really know? They will
soon say: To God. Say to them: Will you not then be
admonished? Ask them: Who is the Lord of the seven heavens
and the Lord of the great throne?" They will soon say: These
belong to God. Say to them: Will you not then observe your
duty to Him? Ask them: In whose hand is the dominion over
everything and who grants protection, but against whom no
protection is available %, if you really know? They will soon
say: All this belongs to God. Say to them: How are you then
bewitched? Rather, We have brought them the truth and they
reject it. God has not taken to Himself any child, nor is there
any god along with Him; in that case each God would have
walked away with that which He had created, and some of
them would surely have dominated over others. Glory be to
God, above all that which they describe [of Him]! He is the
knower of the unseen and the seen. May He be exalted above
that which they associate with Him!" [81-92]

“Did you imagine that We had created you for nothing, and
that you would not be brought back to Us? Then high exalted
be God, the Self-subsisting and All-sustaining King! There is
no god but He, the Lord of the noble throne. He who calls
upon other god than God, along with God, for which he has
no proof, shall render an account of it to his Lord. Surely, the

46 This means that in God's strength He can guarantee protection to
others, but none is strong enough to guarantee protection against Him.
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disbelievers will not be successful. Pray: My Lord, forgive and
have mercy, for You are the Best of those who are merciful”.
[115-118]

Nine Verses from the Stira of the Light (an-Nur):

“God is the light of the heavens/and the earth. His light is as if
there were a niche, in which is a lamp contained in a crystal
globe; the globe is as bright as a glittering star. [The lamp is]
lit with [the oil of] a blessed tree, an olive, neither of the East
nor of the West. The oil would very near glow forth even
though no fire were to touch it. Light upon light! God guides
to His light whomever He wills. God sets forth similitudes for
man, and He has the fullest knowledge of everything. [The
light illumines] the houses which God has ordained that they
be exalted and in which His name is commemorated. In them
is He glorified, in the mornings and the evenings, by men
whom neither trade nor traffic diverts from remembrance of
God, performance of ritual prayer, and payment of divine tax;
they fear a day [i.e. the Day of Judgement] on which héarts
and eyes will be agitated”. * [35-37]

“Do you not see that all who are in the heavens and the earth
celebrate the praises of God, and also the birds in rows upon
rows? Each one knows his own mode of prayer and praise, and
God knows fully well that which they do. To God belongs the
Kingdom of the heavens and the earth, and to Him shall be the
return”, (41-42]

“Do you not see that God gently wafts the clouds, then joins
them together, then piles them up so that you see the rain issue
forth from the midst of that? He sends down from the heaven
mountain masses [of clouds] in which is hail; He smites with it
whom He pleases and turns it away from whom He pleases.
The flash of His lightning is very near to take away the sight of

.

7 These are known as the light-verses (ayat an-niir). They have been
given various siifi interpretations; al-Ghazali wrote a complete book, Mish-
kat al-Anwar, on them.
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some eyes. God alternates the night and the day; in all this is

indeed a lesson for those who have intelligence. God has

created every animal from water. Some of them move on their
bellies, some of them on two feet and some on four. God
creates what He pleases. Surely God has the fullest power over
everything”. [43-45]

“Take notice, Surely to God belongs/whatever is in the
heaven and in the earth. He knows well what condition you are
in. On the day when they will be returned to him, He will
inform them of that which they did. God has the fullest

knowledge of everything”. [64]

Fourteen Verses from the Siira of the Criterion (al-Furqan):

“Blessed is He Who has sent down.the discriminating Book
[i.e. the Qur'an] to His servant, that he may be a warner to
all beings. He it is to Whom belongs the Kingdom of the
heavens and the earth. He has not taken to Himself any child.

He has no partner in the Kingdom of the heavens and the’

earth. He has created everything and has determined its
measure very exactly”. [1-2]

“Do you not see how your Lord spreads out the shadow [at
the sunrise]? Had He willed, He could have made it stationary
[i.e. of the same length]. Then as the day proceeds We make
the sun an indicator of the length of the shadow. Then We
draw it in towards Ourselves slowly [i.e. We cause it gradually
to get shorter]. He it is Who has made the night a covering for
you, and sleep [a source of] rest; He has made the day for
rising again. He it is Who sends the breezes as heralds of His
mercy [in the form of rain] and We send down pure water
" from the clouds, that We may thereby revive a dead land, and
give it for drink to some of that which We have created —
cattle and men in great numbers.” [45-49]

“He it is Who has let forth the two seas; ** [the water of] one

8 The two seas refer to the large body of fresh water and the large body of
salt water. See az-Zamakhshari, Op. Cit., 111, 96.
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is sweet and palatable and [that of] the other is salt and bitter;
between them He has placed as a barrier a system that keeps
them separate. He it is Who has created man from water and
has made for him kindred by descend and kindred by
marriage. Your Lord is All-powerful”. [53-54]

“Put your trust in the One Who is Ever Living Who does not
die, and glorify Him with His praise. Sufficiently is He Aware
of the sins of His servants [i.e. men]. [He it is] Who created the
heavens and the earth and that which is between them in six
days, then set Himself on the throne — the Gracious One. Ask,
concerning Him, one who is aware" [58-59]

“When it is said to them [i.e. the disbelievers]: Prostrate
yourselves before the Gracious One, they ask: And what is the
Gracious One?/Shall we prostrate ourselves before whatever
you bid us? It increases their aversion”. [60]

“Blessed be He Who made constellations in the heaven and
has placed in it an illuminating lamp and a moon giving light!
He it is Who has made the night and the day to follow each
other, for him who desires to take heed or desires to be
grateful”. [61-62]

Twelve Verses from the Siira of the Poets (ash-Shu‘ari’):

[“Abraham said to his father and to his people: The Lord of
the worlds is He] Who has created me and then Himself guides
me, Who Himself gives me to eat and drink, and Who Himself
heals me when 1 fall ill, Who will cause me to die and then
bring me to life again, and Who, I am eager, will forgive me
my offence on the Day of Judgement. My Lord, bestow a
[right] judgement upon me and join me with the righteous,
give me a true appreciation in later generations, include me
among the inheritors of the Paradise of delight, forgive my
father who is surely one of those who are astray, do not disgrace
me on the day when they [i.e. all people] will be raised up, the
day when neither wealth nor sons will profit, and he alone
[will be saved]} who comes to God with a pure soul.” [78-89]
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Thirteen Verses from the Sura of the Ant (an-Naml):

[“Satan has turned the people of Sheba from the right path] so
that they do not prostrate themselves before God Who brings
to light what is hidden in the heavens and the earth, and He
knows that which you conceal and that which you disclose.
God! There is no god but He, the Lord of the mighty throne”.
[25-26]

[“Is God better or that which the idolaters associate with
Him?] Or, He Who created the heavens and the earth, and
sent down for you water from the clouds with which We caused
to grow joyous orchards? It is not in your power to grow the
trees of them [yourselves]. Then is there a god with God?
Rather, they are a people who set up equals with Him. Or is
not He [better] Who made the earth a fixed place, placed
rivers in the midst of it, placed upon it firm mountains, and
put a barrier between the two seas? ** Then is there a god with
God? Rather, most of them [i.e. the idolaters] do not know
[the truth].” [60-61] ' :

“Or is He [not better] Who respond: to the distressed person
when he calls upon Him, /and remove; the evil, and makes you
successors of the earth? Then, is there a god with Him? Little is
it that you heed! Or is He [not better] Who guides you in the
darkness of the land and the sea, and Who sends the breezes as
heralds of His mercy [in the form of rain]? Then, is there a god
with Him? High exalted be God above that which they [i.e. the
idolaters] associate with Him! Or is He [not better] Who
originates creation and then repeats it, and Who provides for
you from the heavens and the earth? Then, is there a god with
God? Ask them: Bring forward your proof, if you are truthful
[in your belief that there are gods with God™.] [62-64]

“Tell them: None in the heavens and the earth, except God,
knows the unseen, nor is he aware when he will be raised up”.
[65]

“Surely your Lord is bountiful towards mankind; but most
men are not grateful. Surely your Lord knows well that which

49 See supra, p. 122, n, 48.
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they conceal in their minds and that which they disclose.
There is nothing hidden in the heaven and the earth, but is
[recorded] in a clear Book (i.e. the Preserved Tablet).” *
[78-75) '

“Surely your [i.e. Muhammad's] Lord will decide between
them [i.e. the children of Isra'il] by His judgement [set forth in
the Qur'an]. He is the All-mighty, the All-knowing. So put
your trust in God; surely you [stand] on manifest truth”,
{78-79]

Seven Verses from the Siira of the Story (al-Qasas):

“Your Lord creates what He pleases and chooses; they have no
choice. Glory be to God! High be He exalted above that which
they [i.e. the idolaters] associate with Him! Your Lord knows
that which they conceal in their minds and that which they
disclose. He is God, there is no god but He. To Him alone
belong all types of perfect praise in this world (al-%ld) and in
the Hereafter (al-akhira); * His is the Judgement, and to Him
you will be returned”. [68-70]

“Ask [the idolaters]: Have you thought, if God were to
extend the night over you until the Day of Judgement, what
god other than God is there who could bring you light? Will
you not, then, hear? Ask [them also]: Tell me, if God were/ to
extend the day over you until the Day df Judgement, what god
other than God is there who could bring you night in which
you could rest? Will you not, then see? Of His mercy He has
made for you the night and the day, that you may rest therein,
that you may seek of His bounty and that you may be
grateful”. [71-73]

“Do not call on another god with God. There is no god but
He. Everything will perish except Himself. His is the Judge-
ment, and to Him you will be returned”. [88]

50 See supra, p. 96, n. 15.

5! The phrase 'fi l-i#ld wa l-Gkhira’ must be translated as ‘in this world
and in the Hereafter’, not as 'in the beginning and in the end’ as is done by a

- recent translator of the Qur'dn. Praise in the Hereafter is explicitely stated in
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Nine Verses from the Siira of the Spider (al-‘Ankabut):

“Have they not seen how God originates creation, and then
repeats it?5? That indeed is easy for God. Tell them: Travel in
the earth and observe how He originated the creation and then
He provides the second creation. Surely God has the fullest
power over everything. He punishes whom He pleases and
grants mercy to whom He pleases, and to Him you will be
returned. You cannot make Him unable in the earth or in the
heaven, nor have you any friend or helper apart from Him".
[19-22]

“How many an animal there is that does not carry about its
own sustenancel God provides for it and for you. He is the
All-hearing, the All-knowing". [60]

“If you were to ask them [i.e. those idolaters who admitted
the existence of a supreme d&ty. God], ‘Who has created the
heavens and the earth and has constrained the sun and the
moon into service?, they would surely answer: God. How then
are they perverted? God enlarges the provision for such of His
servants [i.e. men] as He pleases, and straightens it for whom
He pleases. Surely God has the fullest knowledge of everything.
If you were to ask them, ‘Who sends down water from the
clouds, and with it revives the earth after its death?’, they would
surely answer: God. Say: All types of perfect praise belong to
God alone. But most of them do not understand”. [61-63]

“This life of this world is nothing but sport and pastime, and
the abode of the Hereafter [i.e. Paradise] is surely the only true
life, if they/but know". [64]

verses 35:34, 39:74. It is also spoken of in prophetic tradition. See az-
Zamkhshari, Op. Cit., 111, 189.

52 The reference here is to the death and revival of vegetation; 'the same is
true of the phrase 'provides the second creation’ occurring in a latter
sentence. All this however, is also a sign of resurrection. This sort of proof for
resurrection is employed many times in the Qur'an because it is under-
standable to all people. Very subtle and more abstract logical arguments are
avoided on the grounds that these are beyond the understanding of common
men. The message of the Qur'an is directed towards all people, intellectually
higher and lower.
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Seventeen Verses from the Siira of the Romans (ar-Rum):

“Glory be to God in the evening and in the morning. To Him
alone belong all types of perfect praise in the heavens and the
earth, in the afternoon and when the sun begins to decline”. %
[17-18]

“He brings forth the living from the dead, and He brings
forth the dead from the living; He revives the earth after its
death. In this manner you will be brought forth. Of His signs it
is that He created you from dust, and then lo! you are human
beings spread over the earth. One of His signs is that He has
created mate$ for you of your own kinds, that you may live
with them, and He has put love and mercy between you. In
that are indeed signs [of His power and wisdom] for a people
who reflect. One of His signs is the creation of the heavens and
the earth, and the diversity of your tongues and colours. In
that are indeed signs for those who have knowledge”. [19-22]

“Of His signs is your sleep by night and by day, and your
seeking ‘of His bounty. In that are indeed signs for a people
who listen. Of His signs is that He shows you the lightning to
inspire fear and hope, and He sends down water from the
clouds and with it quickens the earth after its death. In that
are indeed signs for a people who understand. Of His signs is
that the heaven and the earth stand firm by His command.
Then when He calls you to come forth from the earth [i.e.
grave] at once, lo! you will come forth”. [23-25]

“To Him belongs whoever is in the heavens and the earth.
All are obedient to Him. He it is Who originates the creation
and then repeats it, * and it is easiest for Him. His is the most
exalted similitude in the heavens and the earth: He is the
All-mighty, the All-wise”. [26-27]

“God is He Who created you, then He provided for you,
then He will cause you to die, then He will bring you to life. Is
there any of /your [alleged] partners of God who can do any of

" In these two verses reference is made to all five ritual prayers. See az-
Zamakhshari, Op. Cit., 111, 217.
" See supra, p. 126, n. 52,
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these things? Glory be to Him! High be He exalted above that
which they associcate with Him!"” [40]

“Of His signs it is that He sends the breezes as heralds of
good fortune, that He may grant you of His mercy, that vessels
may sail at His command, that you may seek of His bounty,
and that you may be grateful”. [46]

“God is He Who sends the winds that stir up clouds which He
spreads in the sky as He pleases and which He shatters; then
you see the rain issuing forth frora their midst. When He
causes it to fall on whom He pleases of His servants [i.e.
men] lo! they rejoice at it, although before its coming down on
them, just before that, they were surely in despair. Observe,
then, the token of God’s mercy, how He quickens the earth
after its death. Surely He is the One Who will quicken the dead
[on the Day of Judgement], and He has the fullest power over
everything.” [48-50] A

“God is He Who created you in a state of weakness, and after
weakness He gave you strength; then after strength He caused E
weakness and old age. He creates what He pleases. He is thef
All-knowing, the All-powerful”. [54]

Eight Verses from the Sura of Luq'min:

“He [i.e. God] has created the heavens without any pillar that
you can see, has placed in the earth firm mountains lest it shake
with you, and has spread in it all kinds of creatures. We ** have
sent down water from the clouds, and have caused every goodly
species to grow on the earth”. [10] '

“Have you not seen that God has constrained for your service
whatever is in the heavens and whatever is in the earth, and has
lavished on you His visible and invisible favours? Yet there are
some among men who dispute concerning God without know-
ledge, or guidance, or an illuminating book". [20]

“To God belongs whatsoever is in the heavens and the earth.
Surely God is the Self-sufficient, the All-laudable. If all the trees -
in the earth/became pens, and the ocean, reinforced by seven

%% See supra, p.89,n. 3.
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oceans, [became ink for writing down the words of God], His
words would not be exhausted. Surely God is All-mighty,
All-wise”. [26-27]

“Your creation and your being raised up [on the Day of

- Judgement] are only like that of a single person. Surely God is

All-hearing, All-seeing. Do you not see that God makes the
night pass into the day and makes the day pass into the night,
and has constrained the sun and the moon into service, each
pursuing its course during an appointed term, and that God is
fully aware of what you do? That is because God is the True, and
that which they [i.e. the idolaters] call apart from Him is false,
and because it is God Who is the All-high, All-great. Do you not
see the vessels sail on the sea by the grace of God, that He may
show you of His signs? In that are indeed signs for every steadfast
grateful person”. [28-31]

Seven Verses from the Stira of Prostration (as-Sajda):

“God is He Who has created the heavens and the earth and that
which is between the two, in six days; then He seated Himself on
the throne. Apart from Him you have no protector or inter-
_cessor. Will ydliniot, then, take hee ? He directs the affair from

“the heaven to the €arth; then it ascends to Him n in a aay. the

“meEasure of whicth'is a thousan y€ars ot your rec omn is
the Knower of the unseen and the seen, the All- "Txty, the Ever

e e

Mercnfmhntang in the best COl’ldlthn and

.p‘“gﬁyﬁﬁlmﬁiﬁ‘o‘f‘msig“ﬁf‘mﬂ'ﬂmd [x e. spcrm drop].

Then He shaped him in due proportion, and breathed into him
of His spirit. He made for you hearing, sight, and hearts. Little
gratitude you show!’ S
~*“Havethey [i.e. men] not seen that We drive the water to the
dry land and produce thereby crops of which their cattle and
they themselves Pat?/Do you not observc?" [27]

T e

Five Verses from the Sura of Sheba (Saba?):
’ 129

)
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“All praise is due to God to Whom belong whatever is in the
heavens and whatsoever is in the earth. To Him belongs praise
in the Hereafter [also]. He is the All-wise, the All-aware. He
knows whatever penetrates into the earth and whatever comes
forth from it, and whatever descends from the heaven [i.e.
angels, revelation and rain] and whatever ascends into it [i.e.
angels, men’s words and smoke]. He is Ever Mercifu], Most
Forgiving”. [1-2]

“The disbelievers say: The Hour [of the Doom] will not
come upon us. Tell them: On the contrary, by my Lord, the
Knower of the unseen, it will most surely come upon you. Not
the smallest particle in the heavens or the earth, or anything
less than that or greater escapes Him, but all is [recorded] in a
clear Book (i.e. the Preserved Tablet)”. * [3]

“Do they not observe that which lies before them and that
which lies behind them of the héaven and the earth? We could,
if We please, cause the earth to swallow them up, or cause the
clouds to fall upon them in a deluge. Surely, in that is indeed a
sign for every servant [of Ours] who turns to Us”. 9]

“Say: Surely my Lord enlarges the provision to whomever He !
pleases and straightens it for whomever He pleases. But most {
people do not know it”. [36]

Thirteen Verses from the Stira of the Originator (al-Fatir):

“All types of perfect praise belong to God alone Who is the
Originator of the heavens and the earth, Who appoints the
angels His messengers, having two, three and four wings. He
adds to His creation whatever He pleases. Surely God has the
fullest power over everything”. [1]

“Whatever of mercy God bestows upon men may be with-
held by none, and whatever He withholds may not be released

by any after that. He is the All-mighty, the All-wise. o

mankind, ‘remember God's favour to you. Is there any creator
apart from God Who provndes for you from the heaven and the

% See supra, p.96,n.15.
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earth? There is no god but He. How then are you turned away?”
[2-3)/

“God it is Who sends down the winds which stir up the
clouds; then We drive them to a dead land and thereby
quicken the earth after its death. Likewise is the raising of the
dead [on the Day of Resurrection].” [9]

“Anyone who seeks honour [should realize that] all honour
belongs to God. To Him ascend good words, and righteous
deed exalts them. Those who devise evil deeds will suffer severe
chastisement, and their devising will come to nothing”. [10]

“God created you from dust, then from a sperm-drop, then
He made you pairs. No female conceives nor does she give
birth, except with His knowledge; no one who is given long life
is given it nor is anything diminished of his long life, but it is
[recorded] in a Book [i.e. the Protected Tablet in which is
written down all that happens]®. Surely that is easy for God
(1] -

“The two seas * are not alike. One is sweet, palatable and ,
pleasant to drink, and the other is salt and bitter. From each °
you eat fresh meat, and bring forth articles that you wear as
ornaments. You see the vessels ploughing through them that
you may seek of His bounty, and that you may be grateful”.
[12].

“He [i.e. God] merges the night into the day and merges the

SRS

|
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day into the night; and He has constrained the sun and the

moon into services each running its course for an appointed
term. Such is God, your Lord; His is the Kingdom. Those
whom you call upon apart from God, possess no power
whatever [13] T
" “Do you not see that God sends down water from the clouds,
and with it We bring forth fruits of diverse colours; of the
mountains some are streaks white and red, of diverse colours,
others raven black; in the same way men, beast and cattle [too]
are of diverse colours? Of the servants of God [i.e. men] it is
only those who have knowledge [of God] that fear Him. Surely
God is/All-mighty, Most Forgiving”. [27-28]
" See supra, p. 96, n.15. 5 Sce supra, p. 122, n. 48,
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“Surely God holds the heavens and the earth, lest they
should deviate [from their places]. If they did deviate, none
could keep them from that after it. Surely He is Forbearing,
Most Forgiving”. [41]

“Have they not travelled in the earth and seen what was the

end of those before them and they were stronger than these in
power? Nothing is in the heavens or the earth that could ‘
frustrate His designs. Surely He is All-knowing, All-powerful”. \

[44]

the earth; but He defers them to an appointed term, and when
their term comes, verily [they will find that] God was watching
His servants [i.e. men]” [45]

-,

Twenty-five Verses from the Stira of Ya Sin:

“A sign for them [i.e. men] is the dead land. We quicken it [by
rain] and bring forth from it grain of which they eat. We have
made in it gardens of date-palms and vines, and We have
caused fountains to gush forth in them, that they may eat of
the fruits of them. It was not their hands that made them. Will
they not then be grateful? Glory be to Him Who created all
things in pairs, of that which the earth grows, of [human
beings] themselves, and of that which they do not know".
[33-36] '

“A sign for them is also the night. We strip off the day from
it, and lo! they are left in darkness. The sun moves to an
appointed goal. That is the ordaining of the All-mighty, the
All-knowing. We have appointed stages for the moon, till it
waves into the shape of an old dry branch of a palm-tree. It is
- not proper for the sun to approach the moon, nor does the
night outstrip the day. All glide along in an orbit”. [37-40]

“A sign for them is [also] that We carried their offspring in
laden ships,/and We have created for them other similar
means of transportation on which they ride. If We willed We
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could drown them; then they would have none to cry to for
help, nor would they be rescued except by Our mercy, and as
comfort for a time”. [41-44]

“Do they [i.e. the idolaters] not see that, among Our
handiwork, We have created for them cattle of which they
then become owners? We have subjected cattle to them, so that
they ride some of them and eat of [the flesh of] others. They
derive [other] benefits from them and [also] obtain drink from
them. Will they not, then, be grateful? They have taken, apart
from God, gods, that they might be helped [by these]. These
[gods] are not able to help them, though they be hosts made
ready for them. So let not that which they say grieve you.
Assuredly We know that which they conceal and that which
they disclose”. [71-76]

“Does not man consider that surely We have created him
from a sperm-drop? Then lo! he becomes an open disputer; he
sets for Us a similitude and forgets [the fact of] his creation; he
argues: Who will quicken the bones when they are decayed?
Tell him: He Who created them the first time will quicken
them. He has the fullest knowledge of every creation. He is the
One Who produces fire for you out of the green tree, and lo!
you kindle from it. Is not He Who created the heavens and the
earth able to create the like of them? Yes, He is indeed the
Supreme Creator, the All-knowing. His affair is such that
when He desires a thing, He says concerning it ‘be’, and it is. “
So glory be to Him in Whose hand is the dominion of every-
thing, and to Whom you will be brought back!” [77-83]

" Fourteen Verses from the Stira of the Rangers (as-Saffdt):

“By those who range themselves in close ranks *' , by those who
restrain very sternly, by those who are constant in reciting the
" See supra, p.90,n. 7.
@ The commonly held view is that angels standing in rank are meant
here. A few other meanings are also possible. See az-Zamakhshart, Op. Cit.,

111, 333-34.
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Reminder [i.e. revealed book], most surely your God is One,
the Lord of the heavens and the earth and all that exists
between them and the Lord of the different points of the East
[at which the sun rises according to the season of the year]. We
have adorned the lowest heaven with the adornment of/the
stars which also preserve it against every rebellious Satan. They
cannot listen to the Assembly on High and are pelted from
every direction and repulsed; and for them is an everlasting
chastisement. But if any of them snatches away something [by
stealth] he is pursued by a piercing flame. So ask them [i.e. the
disbelievers] whether it is they who are stronger as a creation or
those [others i.e.] whom We have created? We created them of
clinging clay”. [1-11]

“Glory be to your Lord, the Lord of honour, above that
which they [i.e.the idolaters] describe of Him! Peace be upon
the messengers of God! All types of perfect praise belong to
God alone, the Lord of the worlds”. [180-82]

“Four Verses from the Sura of Sad: " -

“Say [to the disbelievers]: 1 am only a warner. There it no god'
but God, the One, the Most Supreme, the Lord of the heavens

and the earth and of all that which is between the two, the
All-mighty, the Most Forgiving. Tell [them]: This is a great

announcement from which you are turning away”. [65-68]

Sixteen Verses from the Sura of the Companies (az-Zumar):

“If God had desired to take to Himself a child, He could have
chosen whom He pleased out of His creation. Glory be to Himl!
He is God, the One, the Most Supreme. He created the
heavens and the earth in accordance with the requirements of
truth and wisdom. He makes the night overspread the day,
and makes the day overspread the night. He has constrained
the sun and the moon into service, each pursuing its course
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until an appointed term. Take notice, He is the All-mighty, the
Most Forgiving. He created you from a single self [i.e. Adam};
then from that self He made his mate [i.e. Eve]. He has
provided for you eight head of cattle in pairs [i.e. sheep, goats,
camels, and oxen]. He creates you, in the wombs of your
mothers, creation after creation [i.e. in several stages] in a
three-fold darkness [i.e. that of the belly, the womb, and the
membranes enclosing the foetus]. To Him belongs the
Kingdom. There is no god but He. How then are you turned
away [from God to idols]"? [4-6]

“Have you not seen that God sends down water from the
clouds, then causes it to flow in the earth in streams, and then
brings forth thereby herbage, different in hues; then/ it
withers, and you see it turn yellow; then He reduces it to broken
straw? Surely in that is indeed a reminder for those who have

understanding”. [21]

“Is he whose mind God has expanded for the acceptance of }
Islam so that he possesses a light from his Lord, [like him whois
not in this condition]?® Woe then to those whose minds are
hardened against the remembrance of God! #* They are in

manifest error”. [22]

“Is not God sufficient for His servant? Yet they [i.e. the
disbelievers] frighten you with those who are apart from Him?
There is no one to guide him whom God leads astray, and no one
can lead astray him whom God guides. Is not God All-mighty,
Revengeful?” [ 36-37]

8! The siifis often quote this verse and explain it by a Tradition that the
Prophet, when he recited this verse, was asked, “How is the expansion of the
mind, O messenger of God?” He replied, "The mind is expanded and
widened when light [from God] enters into it”. He was asked again, “What is
the sign of this, O messenger of God"? He replied, “The sign is that the
person turns to the Eternal Abode [i.e. the Hereafter] and flees away from
the Abode of Deception [i.e. the blameworthy aspect of this world], and
prepares for death before it overtakes him”. The commentators of the
Qur'an also cite this Tradition when explaining this verse. See az-Zamakh-
shari, Op. Cit., 111, 394. :

62 This and other Qur'anic verses in which hardness of the mind (Qasawa
al-qalb) is condemned are often quoted by the siifis as justification of their
strong fear of hardness of the mind when traversing the mystic path.
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“If you were to ask them [i.e. the pagans who believed in a ¢

Supreme deity, God]: Who created the heavens and the earth?,
they will most surely answer: God. Then ask them: Have you
considered that if God desires affliction for me can those [pagan
deities] whom you call upon apart from God remove His
affliction? Or, if He desires mercy for me, can they withhold His
mercy from me? Tell them: God is enough for me; in Him trust
those who trust”. [38]

“God takes charge of souls at the time of death and of those
not yet dead during their sleep. Then He retains those in respect
of which He has decreed death, and sends back the others for an
appointed term. Most surely in that are signs [of His power and
knowledge ] for a people who reflect”. [42] ‘

“Say: O God, Originator of the heavens and the earth,
Knower of the unseen and the seen, You alone will judge
between Yourservants [i.e. men] concerning that in which they
differ”. [46]

“They [i.e. men] have not estimated God as He should be

estimated. The whole earth shall be His handful on the Day of !
Resurrection, and the heavens shall be rolled up in His right :

hand. Glory be to Him! High be He exalted above that which
they associate with Him! The trumpet shall be blown, and
whosoever isin the heavens and whosoever is in the earth shall be
struck senseless, save those whom God pleases. Then it shall be
blown a second time,/ and lol they shall be standing, be-
holding. The earth shall be lit up with the light of its Lord, the
Book [i.e. the original of the revealed scriptures] shall be set in
place, the prophets and the witnesses shall be brought, and
judgement shall be given between them with justice, and no
wrong will be done to them. Everyone shall be paid in full for
what he did; He has the fullest knowledge of what they do”.
[67-70]

“They [i.e. the dwellers of Paradise] shall say: All types of
perfect praise belong to God alone, Who has been true in His
promise to us, and has bestowed upon us this vast region as an
inheritance to make our abode in Paradise wherever We please.
How excellent, then,is the reward of those who do good deeds!
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You shall see the angels circling the throne [of God], glorifying
their Lord with His praise. Judgement shall be made between
them with justice, and it shall be announced: All types of perfect
praise belong to God alone, the Lord of all the worlds”.
[74-75]

Nineteen Verses from the Sura of the Believers
(al-Mu'miniin):

“Ha mim %. The revelation of this Book [i.e. the Qur'an] is
from God, the All-mighty, the All-knowing, the Forgiver of
sin, the Accepter of penitence, the Severe in punishment, the
Bountiful. There is no god but He. To Him is the final
return”. [1-3]. .

“Those [angels] who bear the throne [of God] and those who
are around it, glorify their Lord with His praise, believing
[fully] in Him, and pray for forgiveness for those who believe
[saying]: Our Lord, You do embrace everything in Your mercy
and knowledge; so forgive those who have repented and
followed your way, and safeguard them against the punish-
ment of Hell”. [7]

“It is He Who shows you His signs and sends down provision
for you from heaven ; but none pays heed save he who turns to
Him. So call on Him with [perfect] sincerity of religion
although the disbelievers may be averse”. [13-14]

“He [i.e. God] is the most exalted of ranks, the Possessor of ,
the throne. He casts the Spirit of His bidding upon whomso-
ever of His servants [i.e. men] He pleases, that he may warn
[people] of the Day of Meeting, the Day when they [all] will }

* come forth; nothing concerning them will be hidden from

God. Whose is the Kingdom this Day?/Of God, the One, the
Most Supreme. This Day every one will be recompensed for
that which he has earned; no injustice will be done this Day.
Surely God is swift at reckoning”. [15-17]

% This siira is also called al-Ghdfir (the Forgiver). This name is given in
the official Egyptian edition of the Qur'an.

64 Sce supra, p-92,n.10.
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“God is He Who has made the night that you may seek
repose in it, and the day illuminating. Most surely God is
bountiful towads mankind, but most people are not grateful.
Such is your God your Lord, the Creator of everything. There
is no god but He. How then are you being turned away [from
Him]? Thus indeed are turned away those who stubbomly
deny the signs of God”. [61-62]

“God is He Who has made the earth a fixed place and the
heaven a canopy; He has shaped you and shaped you well, and ¢
has provided you with the good things. Such is your God, your
Lord. Blessed be God, the Lord of the worldsl He is Ever
Living. There is no god but He. So call on Him in [perfect]
sincerity ¢ of r‘hglom Alltypes of perfect praise-belong to God
alone, the Lord of the worlds”. [63-65]

“He it is Who created you from dust, then from a sperm-
drop, then from a clot; then He brmgs you forth a child; then
He lets you attain your full strength; then He lets you become
old — some of you are given death before — that you may
reach an appointed term and that [through all this] you may

“understand. It'is He Who gives life and causes death. _When
He decrees a thmg, He only W

T ET 08

“God is He Who created cattle for you, that you may ride ¢

some of them, and eat [of the flesh] of some — you have [other]
uses for them — and that through them you may attain your
mental desires; on them and on vessels you are borne. He
shows you His signs; then which of God’s signs will you deny"?
[79-80]

Twelve Verses from the Stara of Prostration (as-deda): 66
“Ask [the idolaters]: Do you indeed disbelieve in Him Who
created the earth/in two days, ¢ and set up equals to Him? He

8 See supra, 90, n. 7.
% This siira is also known as Fusstlat (the Distinguished). This name is

given in the official Egyptian edition of the Qur'an.
67 cf. Genesis 1:9-19.
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is the Lord of the worlds. He placed in the earth firm
mountains, rising above its surface, blessed it, and provided it
nurture for its dwellers in proper measure, equally for [all]
seekers, in four days 6. Then He turned to the heaven which
was mist, ¢ and said to it and to the earth: Submit to My
command willingly or unwillingly. They said [through their
language in action]: ™ We have submitted willingly. He
ordained them seven heavens in two days, and revealed in each
heaven its  affair; We adorned the lowest heaven with lights
and for protection [from demons]. This is the decree of the
All-mighty, the All-knowing”. {9-12]

“Do not prostrate yourselves before the sun, nor before the
moon, but prostrate yourselves before God, Who created
them, if it is He Whom you [really] worship. If they wax proud,
yet those who are with your Lord glorify Him night and day,
and are never wearied. One of His signs is that you see the
earth humble [i.e. with its vegetation withered and no life on
it], but when We send down water on it, it stirs and swells with
verdure. He Who quickens it will most surely quicken the dead
[on the Day of Resurrection]. Certainly He has the fullest
power over everything”. [37-39].

[“The people of Moses differed concerning the Book revealed
to him .] Had it not been for a word [i.e. for the decision to
leave the differences to be settled on the Day of Judgement},
the matter would have been decided between them. They are
certainly in a disquieting doubt concerning it”. [45].

“Anyone who performs righteous acts, it is for the good of

his own self; anyone who does evil, it is against the good of his

own self. Your Lord is not in the least unjust to His creatures”.
[46]

“Knowledge of the Hour [of Doom] rests entirely with God.
No fruit comes forth from its spathes, nor does any female
conceive, nor give birth to a child, but it is within His
knowledge. On the Day [of Judgement] when He will call to

them [i.e. the idolaters], ‘Where are My partners’? they will
68 of, thid., 1:20-31 6 cf. tbid., 1:2.
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reply: We declare it to You, not one of us is a witness of it".

[47]

“We will show them [i.e. the disbelievers] Our signs in the"

universe and [also] among their own selves, until it becomes
manifest to them that the Qur'an is the truth. Is it not enough
that your Lord is witness over everything? Take notice, they are
indeed in doubt/concerning the meeting with their Lord.
Take notice, He certainly encompasses everything”. [563-54]

Sixteen Verses from the Siira of Counsel (ash-Shiira)

“Ha mim. ‘Ain sin qaf. " Thus God, the All-mighty, the All-
wise, has sent revelations to you and to those who were before
you. To Him belong whatever is in the heavens and whatever is
in the earth. He is the High, the Great. The heavens are about to
rend asunder from above them, while the angels glorify their
Lord with His praise and pray for the forgiveness of those on the
earth. Behold, it is surely God Who is the Most Forgiving,
the Ever Merciful”. [1-5] '

“He [i.e. God]is the Originator of the heavens and the earth.
He has made for you spouses of your own kind, and of the cattle
[also] He has made pairs. He multiplies you in the earth. There
is nothing whatever like Him. He is All-hearing, All-seeing. To
Him belong the keys of the heavens and the earth. He enlarges
provision for whomsoever He pleases and straitens it for
whomsoever He pleases. Surely He has the fullest knowledge of
everything”. [11-12]

“He [i.e. God] it is Who sends down rain after they [i.e.
men] despair of it, and spreads out His mercy. He is the
Protector, the All-laudable. One of His signs is the creation of
the heavens and the earth, and of whatever living creatures He
has spread out in both. He has the fullest power to gather them
together when He pleases”. [28-29]

“One of His signs consists in vessels sailing across the sea, like
high banners. If He were so to will, He could cause the winds

7t See supra, p. 92, n. 10.
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to drop so that they would become motionless upon its surface.
In that, most surely, are signs [of His existence, power and
mercy] for every steadfast grateful one". [32-33]

“To God belongsthe Kingdom of the heavens and the
earth. He creates what He pleases. He bestows females upon
whom He pleases and He bestows males upon whom He
pleases; or He mixes them, males and females; and He makes
whom He pleases barren. Certainly He is All-knowing, All-
powerful”. [49-50]

“It is not given to a man that God should eak to him
except by revelation/or from behind a veil or by sending a
messenger toteveal, by His permission, that which He pleases.
Surely, He is All-high, All-wise. Thus We have revealed to you
(i.e. Muhammad] the revelation by Our command. You did
not know what the Book was, nor what was the faith. But We
have made that [revelation which We have sent to youj—ifl—ié_fl;»i
by which We guide such of Our servants [i.e. men] as We |
please. Truly you do guidé [mankind] to the straight path — |
the pathi of God to Whom belong  whatsoever s I the |
heavens and whatsoever is in the earth. Take notice, to God
all things do return”. [51-53]

Sixteen Verses from the Siira of Ornament (az-Zukhruf):

“Were you to ask people, “Who created the heavens and the
earth?’, they would most surely say: The All-mighty, the All-
knowing, created them. He it is Who has made the earth a
cradle for you, and has made pathways in it for you, that you
may be rightly guided. He it is Who sends down water from the
clouds in due measure, and We thereby quicken a dead land;
even so you will be raised [from the dead]. He it is Who has
created everything in pairs, and has made vessels and cattle on
which you ride, that you may settle yourselves firmly on their
backs and when you are seated on them you may remember
the favour of your Lord and say: Glory be to Him Who has
subjected this to us, while we [ourselves] were not able to
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subdue it. Most surely to our Lord we shall return™. [9-14]

Do they [i.e. the disbelievers] imagine that We do not hear
their secrets and their private counsels? Yea, Our envoys
[from among angels] are with them recording everything”.
(80]

“Say [to Christians, Jews and pagans]: Had there been a
child” of the Gracious One, I would have been the first of
worshippers. Glory be to the Lord of the heavens and the
earth, the Lord of the throne, above that which they describe
of Him! Leave them alone to indulge in vain discourse and to
amuse themselves until they come face to face with that Day of
theirs which they have been promised. He it is Who is God
in heaven and God on earth./He is the All-wise, the All-

knowing. Blessed is He to Whom belongs the Kingdom of the
heavens and the earth and of all that is between them; with

Him is the knowledge of the Hour [of Doom] and to Him you
‘will be returned”. [81-85]

“Those on whom they [i.e. the idolaters who recognize a

supreme deity, God] call, apart from God, have no power of
intercession;  but only he who bears witness to the truth
[possesses this power), and they know it, Were you to ask them,
‘Who created you'? they will most surely say: God. How then are
they being turned away [from God to idols]? Our Messenger’s
saying is this: My Lord, surely these are a people who will not
believe. Our reply to him is: Then pardon them and say:

Peace. Soon they will know”. [86-89]

Four Verses from the Sura of Smoke (ad-Dukhan):

[“Your Lord is the] Lord of the heavens and the earth and
all that exists between them, if you would only have sure faith.
There is no god but He. He gives life and causes death. He is
your Lord and the Lord of your forefathers”. [7-8]
“We did not create the heavens and the earth and all that
exists between them in sport; We did not create them except
2 See supra, p. 90, nn. 4, 5.

142

e v ———

THE JEWELS

for an enduring purpose, but most of them [i.e. people] do not‘\
know”. [38-39]

Nine Verses from the Sura of Crouching (al-Jathiya):

“Ha mim.  The revelation of this Book [i.e. the Qur'an] is
from God, the All-mighty, the All-wise. In the heavens and the
earth are indeed signs [of God's existence, power and wisdom]
for the believers. Likewise, in your [own] creation and in that
of all the creatures that He spreads out in the earth, are signs
for a people having sure faith. Similarly, in the alternation of
the night and the day, in the provision that God sends down
from the clouds by which He-quickens the earth after its death,
and in the courses of the winds, are signs for a people who use
their understanding”. [1-5]

“God is He Who has subjected the sea to you that vessels may , -
sail thereon by His command, that you may seek of His bounty, -
and that you may be grateful. He has subjected to you :

whatever is in the heavens and whatever is in the earth, all of
it./ In that are indeed signs [of His existence, power, etc.] for
a people who reflect”. [12-13]

“Then to God belongs all praise. He is the Lord of the
heavens and the Lord of the earth, Lord of all the worlds. His is
the greatness in the heavens and the, earth. He is the All-

mighty, the All-wise”. [36-37]

Four Verses from the Sura of the Sand-dunes (al-4 hqaf):

“Ha mim™ . The revelation of this Book [i.e. the Qur’an] is
from God, the All-mighty, the Al-wise. We have not created
the heavens and the earth and all that exists between them,
except in accordance with the requirements of truth and
wisdom and for an appointed time; but the disbelievers turn
away from that of which they have been warned”. [1-3]

73 See supra, p. 92, n. 10. 7 Sce supra, p.92.n.10.
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“Do they [i.e. those who deny the future life] not realize that
God Who has created the heavens and the earth and was not
wearied in creating them, is able to give life to the dead?
Indeed, surely He has the fullest power over everything”. [33]

One Verse from the Siira of Victory (al-Fath):

“To God belongs the Kingdom of the heavens and the earth.
He forgives those whom He pleases, and He punishes those
whom He pleases. He is Most Forgiving, liver Merciful”. [14]

Seven Verses from the Siira of Qaf:

o

“"Have they not looked at the sky above them, [and considered]
how We have built it and aflorned it and that there are

no flaws in it? We have spread out the earth, placed therein
firm mountains, and caused to grow therein every kind of
beautiful species — a matter for contemplation and a
reminder to every servant that turns [to Us]. We send down
from the clouds blessed water, and We produce with it
gardens, grain harvest and tall palm-trees with spathes piled
one above the other as a provision for [Our] servants [i.e.
men); We quicken thereby a dead land. Even so will be the
coming out [of the dead from their graves on the Day of
Resurrection”]. {6-11]

“We indeed have created man, and We know what evil{:
thought his mind produces. We are nearer to him than his&
jugular vein". [16)/ '

Seven Verses from the Stira of the Scatterers (adh-Dharyat):

“In the earth are signs [of God's existence, power and wisdom ]
for those who have sure faith, and [also] in yourselves. Will you
not, then, see? In the heavens is your sustenance »», and [also]

75 The siifis often quote this verse in support of their view that intuitive
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that which you are promised. By the Lord of the heaven and
the earth, it [i.e. the Qur'an] is as most surely true as that you
speak”. [22-23]

“We have built the heavens with might, and most surely We
are makers of the vast extent of it. We have spread out the
earth like a bed, and how excellently do We spread it outl Of
everything We have created pairs that you may reflect”.
[47-49]

Eight Verses from the Stira of the Star (an-Najm):

“Surely the final decision [on the recompense of a man on the
Day of Judgement] rests with your Lord. Surely it is He Who
makes [man] laugh and makes [him] weep. Surely it is He Who
causes death and gives life. Surely He created the two kinds,
male and female, from a sperm-drop when it is poured forth.
Surely it is for Him to effect the second creation [i.e. the
raising of the dead]. Surely it is He Who gives wealth and
riches. Surely it is He Who is the Lord of [the star] Sirius™. 7
[42-49]

Seven Verses from the Sura of the Moon (al-Qamar):

“Surely We have created everything in due measure. Our

" command is only one word [i.e. ‘be’] 77 and it operates as

quickly as the twinkling of an eye. Indeed We have destroyed
people like you [before]; is there anyone who would take heed?

* Everything that they have done is recorded in the Scrolls. Every

(kashf?) knowledge is vouchsafed by God when the soul is prepared for it
through mortification and self-discipline. They take the word ‘sustenance’ to
mean intuitive knowle ge€.

76 This star was worshipped by some pagan Arabs of prelslamic Arabia.
God says that He is the Lord of this star and as such it is He Who deserves
worship.

77 See supra, p. 90, n. 7.
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matter, small and great, is written down. Surely those who
keep their duty will be in the midst of gardens and rivers [of

Paradise] in the seat of truth with the Omnipotent King”.
[49-55]

Twenty-seven Verses from the Siira of the Most Gracious
One (ar-Rahman):

“The Most Gracious One has taught the Qur'an. He has
created man and taught him the [art of] exposition. The sun
and the moon [move] according to a fixed reckoning; the stars
and trees submit to Him. He has raised the heaven high and
has set up the measure (mizan), that you may not transgress
the measure. So weigh [all things] with justice and do not fall
short of the measure. /He has set the earth for [His] creatures;
in it are fruits, palm-trees with~sheaths, grain in the blade,
and fragrant herbs. Then which of the bounties of your Lord
~will you both, jinn 7 and men, deny?” [1-18]

“He [i.e. God] created man from dry ringing clay like the
potter’s; the jinn  He created from a smokeless fire. Then
which of the bounties of your Lord will you both deny? [He is
the] Lord of the two Easts [i.e.the two points of sunrise at the
winter and summer solstices] and the Lord of the two Wests
[i.e. the two points of sunset at the winter and summer
solstices]. Then which of the bounties of your Lord will you
both deny? He has let forth the two seas® that meet together;
there is a barrier between them [and so] they cannot encroach
[one upon the other]. Then which of the bounties of your Lord
will you both deny? Pearls and coral are taken out of both.
Then which of the bounties of your Lord will you both deny?
His are the vessels with lofty sail raised high on the ocean like
banners. Then which of the bounties of your Lord will you both
deny? All that is on the earth will perish. But your Lord [lit.
the face of your Lord], the Master ‘of glory and honour, will
subsist.” "' [14-27]

78 See supra, p. 98, n. 18. " See ibid. ¥ See supra, p. 122, n. 48.

81 This verse seems to be innocent of all but its apparent intention. It is
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Seventeen Verses from the Siira of the Terror (al- Wagi'a):

“Have you considered the sperm-drop that you emit? Do you
create it, or are We its creator? It is We Who have decreed
death for [all of] you, and We are not to be preve.nted from
replacing you with others like you and from making you to
grow [again] in a fashion which you do not know. You have
surely known the first creation; why then do you not take
heed?"” [568-62] .

“Have you considered that which you cultivate? Is it you who
foster it, or are We the fosterers? If We so pleased, We could
surely reduce it all to broken particles; then you would start
lamenting: Surely we are debt-loaded. Rather, we have been
deprived [of the fruits of our labour]t Have you considered the
water that you drink? Is it you who cause it to descend. fr(?m the
clouds, or do We¢ If We so pleased, We could make it bitter./
Then why are you not grateful”’? [63-70} .

“Have you considered the fire that you kindle? Is it you who
prdduce the tree for it, or are We the producers? We have
made it a reminder, and a comfort to the dwellers of deserts.
So glorify the name of your Lord, the Great.” [71 -74]

Six Verses from the Siira of Iron (al-Hadid):

“Whatever is in the heavens and the earth glorifies God. He is
the All-mighty, the All-wise. To Him belongs the Kingdom of
the heavens and the earth; He gives life and causes death, and
He has the fullest power over everything. He is the First and
the Last, the Manifest and the Hidden, **and He has the fullest

knowledge of everything.”™* [1-3]

taken by the sifis as the peg upon which to hang their characteristic doctrine
of passing away of everything (fana’) except God Who alone remains
subsistent (bdqi) in awareness. ) o .

2 P'his verse is often quoted by the silis and is interpreted by them in a
special way.

K Phese three verses together with these in the passage that follows them
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“He it is Who created the heavens and the earth in six days;
then He seated Himself upon the throne. He knows that which
penetrates into the earth and that which comes out of it, and
that which comes down from heaven and that which goes up to
it. He is with you wherever you may be. God most fully sees all
that you do. To Him belongs the Kingdom of the heavens and
the earth, and to Him all affairs are returned. He causes the
night to pass over into the day and causes the day to pass over
into the night. He has the fullest knowledge of what is in men's
minds”. [4-6]

One Verse from the Sura of the Disputer (al-Mujadila):

“Do you not know that God knows all that is in the heavens and
all that is in the earth? There is rfo secret counsel of three, but

‘He is the fourth of them, nor of five, but He is the sixth, nor of

less than that, nor of more, but He is with them wherever they
may be. Then on the Day of Judgement He will inform them of
that which they did. Surely God has the fullest knowledge of
everything”. [7]

Four Verses from the Siira of the Gathering (al-Hashr):

“Had We sent down this Qur'an upon a mountain you would
surely have seen it bend down in humility and be rent asunder in
awe of God. These/are similitudes that We set forth for
mankind, that they may reflect”. [21]

“God is He apart from Whom there is no god; He is the
Knower of the unseen and the seen; He is the Most Gracious,
the Ever Merciful. God is He apart from Whom there is no

are generally known as 'the beginning of llhe Sira of lron' (awwal al-
Hadid). They are often recited by pious Muslims, especially after each ritual
prayer. The excellence of these verses lies in their comprehensive dealing
with divine essence, attributes and works,
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God; the Sovereign, the Most Holy, the Sound, the Bestower of
security, the Protector, the All-mighty, the All-subduer, the
Supreme in pride and greatness. Glory be to God, far above
that which they [i.e. the idolaters] associate with Him! He is
God, the Creator, the Maker, the Fashioner. His are the most
beautiful names. * All that is in the heavens and the earth
glorifies Him. He is the All-mighty, the All-wise”. * [22-24]

Four Verses from the Sura of Congregation (al-Jumu a):

“Whatever is in the heavens and whatever is in the earth glorify
God, the Sovereign, the Most Holy, the All-mighty, the
All-wise. He it is Who raised among the unlettered people and
among others from among them who have not yet joined them
a Messenger [i.e.Muhammad] from among themselves who
recites to them His verses, purifies them and teaches them the
Book [i.e. the Qur'an] and wisdom, though before that surely
they had been in manifest error. He is the All-mighty, the
All-wise. That is God’s bounty; He bestows it on whom He
pleases. God is the Possessor of great bounty”. [1-4]

Four Verses from the Siira of Mutual Fraud (al- Taghabun):

“Whatever is in the heavens and whatever is in the earth glorify
God. His is the Kingdom and His is the praise; He has the
fullest power over everything. It is He Who has created you;
then some of you are unbelievers and some are believers. God
most fully sees all that you do. He has created the heavens and
the earth with the requirements of truth and wisdom, and He

8 Sce supra, p. 114, n.387.

¥ I'he three verses comprised in this passage are generally known as ‘the
end of the Siira of Gathering' (akhir al-Hashr). Pious Muslims recite them on
completion of every ritual prayer and also in keeping vigil. These verses very
cmphatically assert the unity of God. His mast beautiful names and His

works.
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shaped you and shaped you well. To Him is the final return.
He knows whatever is in the heavens and in the earth, and He
knows that which you conceal and that which you disclose.
God has the fullest knowledge of that which is in your minds”.
[1-4]

One Versé from the Stura of Divorce (at- Talag):

“God is He Who/created seven heavens, and of the earth the
like of them. His command [concerning the details of creation]
descends among them, and He relates to you all this that you
may know that God has fullest power over everything, and that
God encompasses everything in respect of knowledge”. [12]

Thirteen Verses from the Siira of the Kingdom (al-Mulk):

“Blessed is He in Whose hand is the Kingdom, — and He has
the fullest ‘power over everything —, He Who has created
death and life that He might try you which of you is best
in conduct. He is the All-mighty, the Most Forgiving, Who
created the seven heavens one upon another. You cannot see
any flaw in the creation of the Gracious One. Then look again.

" Do you see any fissure? Then look again, and yet again, sight

will return to you frustrated and fatigued. Surely We have
adorned the lowest heaven with lamps [of stars] and made
them things to stone Satans. We have prepared for them the
punishment of the Blazing Fire”. [1-5]

“Whether you conceal that which you say or publish it
abroad, it is all the same to God; surely He has the fullest
knowledge of that which is in the minds [of men]. Would He
Who created [you] not know? He is the All-subtle, the
All-aware. He it is Who has made the earth submissive to you;
so walk in its tracks, and eat of His provision. To Him will be
the uprising [of the dead].” [13-15]

“Have they [i.e. the disbelievers} not observed the birds
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above them, spreading their wings in flight and then drawing
them in? None withholds them but the Gracious One. Surely
He sees everything fully well”. [19].

“Say [to people]: He it is Who produced you, and provided
you with ears, eyes and hearts; [but] little gratitude you show.
Say [also]: He it is Who has scattered you in the earth, and to
Him you will be gathered”. [23-24]

“Say [to the disbelievers]: He is the Gracious One; in Him we
have believed and in Him we have put our trust. Soon you will -
know/who is in manifest error. Ask [them]: Have you con-
sidered if [all] your water were to disappear in the earth, then

who will bring you flowing water"? [29-30]

Ten Verses from the Siira of Noah (Nuh):

“He [i.e. God] sends down rain on you abundantly, helps you
with wealth and children, bestows gardens on you, and causes
rivers to flow for you. What ails you that you do not look for
dignity in God, seeing He has surely created you through
stages? Have you not considered how God has created seven
heavens one upon another, and has placed the moon in them
as'a light and the sun as a lamp? God has produced you from
the earth fully, then He will return you to it, and will bring
you forth completely [at the Resurrection]. God has made the
earth a carpet for you, that you may traverse its spacious

pathways”. [11-20]

Five Verses from the Siira of the Jinn (al-jinn):

“Surely our Lord — may His majesty be exaltedl — has taken
to Himself neither wife nor child”. {3]

“Say [to those who disobey God and His Messenger]: I do not
know whether that [punishment] which you are promised is
near or whether my Lord has fixed a term for it. [He is] the
Knower of the unseen, and He does not disclose His unseen to
anyone, ekcept to a Messenger whom He chooses. Then He
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dispatches an escort [of angels] to go before him and behind
him, that He may know that the Messenger has delivered the
messages of his Lord. * He encompasses all that is with them,
and He keeps control of everything completely”. [25-28]

Four Verses from the Sura of the Resurrection (al-Qiyama):

“Does man think that he is to be left purposeless? Was he not a
sperm-drop emitted forth? Then he became a clot; then God
created him and then proportioned him; and He made of him
a pair, male and female. Is not such a One able to bring the
dead to life”? [36-40]

Three Verses from the Siira of Man (al-Insan):/

“Has not man passed through 2 space of time when he was not
anything made mention of? Surely We have created man from
a sperm-drop which is a mingling [of elements], that We may
try him; so We made him hearing and seeing. Surely We have
guided him the right way, and he is either grateful [and follows
it] or ungrateful [and rejects it or neglects it]". [1-8]

Eight Verses from the Sura of the Loosed One (al-Mursalat):

“Did We not create you from a mere fluid? We placed it in a ‘

secure repository. [i.e. the womb] for a fixed period. Thus We
determined, and how excellently do We determine! Woe on
that Day [i.e. the Day of Resurrection] to those who reject
[this truth]! Did We not make the earth vast enough to gather
the living and the dead? We placed on it high mountains, and
provided for you sweet water to drink”. [20-27]

Sixteen Verses from the Sura of the Tiding (an-Naba)):

“What do they [i.e. the disbelievers and the believers] question
86 Angels record whether the Messenger of God has fulfilled his task.
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one another about? It is about the awful tidings [of the Day of
Judgement] concerning which they differ. No indeed; soon
they will come to know. We repeat, no indeed, soon they will
come to know"”. [1-5]

“Have We not made the earth a bed, and the mountains as
pegs? We have created you in pairs, made your sleep a source
of rest, made the night a covering, and made the day for
livelihood. We have built above you seven strong [heavens], and
We made a brightly burning lamp [i.». the sun]. We send down
from the rain-clouds water pouring forth abundantly, that We
may bring forth thereby grains, vegetations, and luxuriant

gardens”. [6-16]

Sixteen Verses from the Siira of the Frowned (‘A basa):

“Ruin seize man how ungrateful he isl [He should reflect] of
what did God create him? Out of a sperm-dropl He created
him and set a measure for him; then He made the way

[through life] easy for him [by sending guidance]; then He

causes him to die and assigns a grave to him; then, when He
pleases, He will raise him up again. Nay, man has not yet
completed that which He had prescribed for him", [1 7-23]

“Let man look at his food. We poured down water from the
clouds abundantly, then We split the earth thoroughly and
caused to grow in it grains, grapes,/reeds, the olive, the
date-palm, walled gardens thickly planted, fruits, and herbage
~— as provision for you and for your cattle”. [24-32]

Three Verses from the Siira of the Splitting (al-Infitar):

“O man, what has deceived you against your Gracious Lord,
Who created you, then fashioned you, and then wrought you in

symmetry? He fashioned you in whatever form He pleased”.
[6-8]

Five Verses form the Siira of the Constellations (al-Buri):
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“Surely the assault of your Lord is severe. Surely it is He Who
originates and repeats. He is the Most Forgiving, the Most
Loving, Lord of the throne, the All-glorious, Who most fully
performs whatever He wills”. [12-16]

Six Verses from the Stira of the Night-star (at-Tariq):

“Let man consider from what he is created. He is created from
a fluid poured forth, which issues forth from between the
loins and the breastbones. Surely He is able to bring him back
[to life] on the Day [of Resurrection] when the secrets will be
tried, and he will have neither strength nor helper”. [5-10]

Five Verses from the Stira of the Most High (al-4 la):

“Glorify the name of your Lord, the Most High, Who created
and then shaped, Who determined [the species with their

distinct qualities] and then guided [especially by revelation],
Who brings forth the pasturage and then turns it into black

~ stubble”. [1-5]

Four Verses from the Sura of Envelope (al-Ghashiya):

“Do they [i.e. people] not look at the camel how it is created?,

at the heaven how it is raised high?, at mountains how they are
set up? , and at the earth how it is spread out”? [17-20]

Three Verses from the Sura of the City (al-Balad):

“Have We not given him [i.e. man] two eyes, a tongue, and two
lips, and guided him on the two highways [of good and

evil]"? " [8-10]

% This means that God has bestowed favour upon man by granting him
the knowledge of good and evil. Some people know about these by their
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Eight Verses from the Sura of the Blood-clot (al-‘4laq):

“Read in the name of your Lord Who created [everything]. He
created man from a clot of blood. Read, “f‘ since your Lord is
the Most Beneficent, Who taught by the Pen, taught man / that
which he did not know. By no means, surely man does indeed
transgress, for he considers himself self-sufficient. Surely to
your Lord is the [final] return”. [1-8]

intellect while others know by hearing from prophets. See al-Ghazali, Thyd’,

1V, 108.
88 This siira was the first revelation and hence the command of reading

was very important. See az-Zamakhshari, Op. Cit., 1, 30.
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THE PEARLS OF THE QUR’AN ARE
SEVEN HUNDRED AND FORTY-ONE VERSES

Of Them Forty-six Verses are from the Siira of the Cow

(al-Bagara):
“In the name of God, Most Gracious, Ever Merciful. Alif lam
mim.' This [Qur'an] is the perfect Baok; ? there is no doubt
in it; it is a guidance for those who kesp duty, who believe in
the unseen, * observe ritual prayer and spend out of that which
We * have given them as provision, who believe in that which
has been revealed to you [Muhammad| and in that which was
revealed before you, and have firm faith in the Hereafter.
These people are following the right giidance that has come
from their Lord, and it is these who are the successful”.
[1-5]

“O mankind, worship your Lord Who has created you and
created those who were before you, that you may keep your
duty”. [21]

“O children of Isra'il, call to mind My favour which 1
bestowed upon you, and fulfil the covenant that you made
with Me, I shall fulfil the covenant I made with you, and have
awe of Me alone. Believe in the revelation which I have sent
down, counting as true the revelation that was sent down to
you and do not be the first to disbelieve in it. Do not barter my

! Sec supra, p. 92, n. 10,

? The translators of the Qur'an usually render the word ‘al-kit@b’ as ‘a
Book’. A more accurate translation would be ‘the perfect Book'. See as-
Zamakhshan, Op. Cit., 1, 111-112.

3 The term unseen (al-ghayb) here refers to God, angels, Last Judgement,
Paradise, Hell, and other supernatural entities. It does not refer to the

unscen in general,
4 Sccsupra, p.89,n.3.
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revelations [to Muhammad] for a paltry price, and keep your
duty to Me alone. Do not mix the truth with falsehood nor hide
the truth deliberately. Observe- the ritual prayer, pay the
divine tax, and worship God wholeheartedly / along with those
who worship Him wholeheartedly. Do you admonish others to
piety and forget your own selves, while you read the Book [i.e.
the Torah?] Will you not then understand? Seek [God's] help
with patience and ritual prayer; this is indeed hard except tor
the humble in spirit.” [40-45]

“Your [i.e. Jews'] minds became hardened after that and
became like stones or even harder, for certainly of stones there
are some out of which gush forth streams, there are some that
cleave asunder and water flows out from them, and there are

. some that crush down for fear of God. God is not unmindful of
. that which you do. Do you [i.e. Muslims], then, expect that

they [i.e. the Jews] will put faith in you , when a party of them
are such that they hear the word of God, and then change it
after they have comprehended it, knowingly well [the evil of
what they do]"? [74-75] )

[“God took a covenant from the children of Isra'il:] You
shall observe the ritual prayer and pay the divine tax. Then
you turned away in aversion, except a small number of you".
83
[ "]The truth is that whoever completely submits himself to
God and does good deeds shall have his reward with his Lord.
No fear shall come upon him, nor shall he grieve”. [112]

“Remember Me, and I shall remember you. Be grateful to
Me — do not be ungrateful towards Me. O you who believe,
scek the help [of God] through patience and ritual prayer;
surely God is with the patient. Do not say of those who are
killed in the cause of God that they are dead: on the contrary,
they are alive, but you are not aware of it. We will surely try you
with some measure of fear and hunger, and loss of wealth, lives
and fruits; then give glad tidings to the patient, who, when
overtaken by misfortune, say: Surely to God we belong  and to
Him we shall return. It is these on whom are blessings from their
Lord and mercy,/and it is these who are rightly guided”.

[152-57] 157
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“O mankind, eat of that which is lawful and wholesome
in the earth, and do not follow in the footsteps of Satan; surely,
he is your manifest enemy. He only enjoins you evil and
indecency, and that you should speak concerning God falsely
that which you do not know”. [168-69]

“Piety is not that you turn your faces to the East or the West;
but pious are those who believe in God, the Last Day, the
angels, the Book [i.e. the Qur'an] and the prophets, and who
give their wealth, for love of Him, to the kindred, the orphans,
the needy, the wayfarer, the beggers and for procuring the
freedom of captives, observe the ritual prayer, pay the divine
tax, fulfil their covenants whenever they make them, and are
patient in adversity, under affliction and in battle. It is these
who are true [in their faith], and it is these who observe their
duty”.s [177] ) .

“Observe your duty to God ‘and know that God is with those
who observe their duty to Him. Spend [your wealth] in the
cause of God, and do not push yourselves into ruin with your
own hands. ¢ Do good; surely God loves those who do good™.
[194-195] _ .

“Surely those who have believed and those who have emi-
grated and have fought in the cause of God are those who hope
for His mercy. God is Most Forgiving, Most Merciful”. [218]

“Know that God knows that which is in your minds; so
beware of Him. Know also that God is Most Forgiving, Most
Forbearing”. [235] v

“The case of those who spend their wealth in the cause of
God is like that of a grain of corn, which grows seven ears and
in each ear there are a hundred grains. God multiplies it for
whom He pleases; God is the Lord of vast bounty, All-
knowing. Those who spend their wealth in the cause of God

® This verse is an important statement of man's chief duties in respect of
belief and action. The part about belief is especially important and is often
quoted. '

6 T'his means that one should not spend so extravagantly that in conse-
quence of it one would be dependent upon others and cause hardship to
onc’s family. See az-Zamakhshari, Op. Cit., 1, 343.
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and then do not follow up/that which they have spent with
reproach or injury 7 have their reward with their Lord. They
shall have no fear nor shall they grieve”. [261-62]

“O you who believe, keep your duty to God and relinquish
your claim to what remains of interest, if you are [truly]
believers. If you do not do this, then take notice of war from the
side of God and His Messenger. If, however, you repent, you will
[still] have your capital sums; thus you will commit no wrong,
nor suffer any wrong yourselves. Should a debtor be in
straitened circumstances, then grant him respite till [a time of]
ease. But if [in such a case] you remit the capital sum as charity,
it will be better for you, if you only knew. Guard against a day
on which you will be brought back to God, and then everyone
will be paid in full that which he has earned, and no wrong will
be done to anyone’, [278-81]

“To God belong whatever is in the heavens and whatever is
in the earth. Whether you disclose that which is in your minds or
keep it hidden, God will call you to account for it; then He

“will forgive whomever He wills and punish whomever He wills.

God has the fullest power over everything”. [283]

“The Messenger believes in that which has been sent down to
him from his Lord, and [so do] the believers. All of them believe
in God, His angels, His Books and His messengers, [affirming:]
We make no distinction between any of His messengers. They
[further] say: We have heard [the command of God] and obeyed
it; so [we implore] Your forgiveness, Lord, and to You is [our]
final return”. [285]

“God does not charge anyone except with that which is within
his capacity. Each shall have the benefit of the good he does and
shall suffer punishment for the evil he commits. [Supplicate:]
Lord, do not take us to task if we forget or make mistakes; Lord,
do not place us under responsibility in the manner of those
whom You did place under responsibility before us; Lord, do
not burden us with that which we have not the strength to bear;

7 There is disagreement on the meaning of the terms mann and adha,

translated here as reproach and injury respectively. For a discussion of their
meaning see al-Ghazali, Thya', I, 216-18.
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pardon us, forgive us and have mercy on us; You are our
Protector, and so help us against those who are disbelievers”.
[286]

Thirty-four Verses from the Sura of the House of ‘Imrin
(Al ‘Imran):

“He it is Who has sent down to you the Book [i.e. the Qur’an]; in
it there are/fundamental verses — they are the basis of the Book
— and there are others which are allegories. As for those
in whose minds perversity is present, they pursue that part of the
Book which is allegoric, seeking to create confusion and to
pervert its meaning, and none knows the meaning of that part
except God and those who are firmly rooted in knowledge; these
[latter]say: We believe in this [Book]; all of it is from our Lord.
None takes heed except those possessed of understanding.
[Those firmly rooted in knowledge also say:] Lord do not make

our minds perverse after You have guided us; bestow upon us
mercy from Yourself; surely You are the Greatest Bestower.
Lord, surely You will assemble mankind together on the Day
[of Judgement] concerning which there is no doubt. Surely
God does not fail to keep His promise”. [7-9]

“The love of desired objects — like women, children,
stored-up reserves of gold and silver, pastured horses, cattle and
tillage — is made attractive to people. All this is the enjoyment
of the life of this world, and it is God with Whom is an excellent
abode. Ask [people]: Shall I inform you of something better
than all this? For those who keep from evil, there are gardens of
Paradise with their Lord beneath which rivers flow, in which
they will dwell forever, and pure spouses and [also] the pleasure
of God. God sees well His servants, who supplicate: Lord, surely
we have believed; so forgive us our sins and guard us against the
punishment of Hell. [They are] the patient, the truthful, the
obedient, those who spend in the cause of God, and those who
seek forgiveness of God in the small hours of the morning”.
[14-17] _

“Let not the believers take the disbelievers for intimate
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friends, rather than the believers. Whoever does that has no
connection with God. Your only course is to keep away from
them altogether. God warns you against His punishment, and to
God is your final return”. [28].

“[0O Muhammad,] say [to mankind]: If you love God,
then follow me, and God will then love you/and forgive your
sins; God is Most Forgiving, Ever Merciful. Say [also]: Obey God
and the Messenger. If they turn away [let them know that]}surely
God does not love the disbelievers”. [31-32]

“Do they seek a religion other than God's while to Him
submits whoever is in the heavens and the earth, willingly or
unwillingly, ® and to Him they will be returned"? [83]

“You will never attain to [the highest degree of] piety unless
you spend [in the cause of God] out of that which you love;
whatever you spend, God surely knows it fully well”. [92]

“O you who believe, observe your duty to God as it should be
observed, and at the time of your death you must be Muslim.®
Take fast hold all together of the rope of God, and do not be
divided. Remember the favour of God which He bestowed upon
you when you were at enmity with each other and He united
your hearts in love, so that by His grace you became brethren. 10
You were upon the brink of a pit of Hell-fire [because of your
disbelief] and He rescued you from it [by granting Islam to you].
Thus God explains to you His signs that you may be guided”.
{102-103]

“Let there be from among you a party whose business it
should be to call to goodness, to enjoin right conduct and to
forbid the wrong. "' Itis they who will be successful”. [104].

2 Scc supra, p. 90, n. 6.
9 The Prophet said, "One whose last words [at death] are: ‘“There is no god
but God and Muhammad is His messenger’ will enter Paradise”. See al-

* Bukhari, Sahih, Jana'iz, 1.

1@ This refers to the dissension, discord and enmity that existed among
the Arabs of prelslamic time and to the subsequent harmony, mutual love

" and brotherhood that Islam brought among them. See az-Zamakhshary,

Op. Cit., 1, 451.
"' This verse has inspired the leaders of that Islamic missionary party

“which is known as Jam'a at- Tabligh. This party has, with perfect sincerity,
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“They [i.e. the people of the Book — Jews and Christians] are
not alike. Of the people of the Book there is a party " who
stand [by their covenant]; they recite the revelations of God in
the hours of night and prostrate themselves [before Him]. They
believe in God and the Last Day, and enjoin right conduct and
forbid wrong, and hasten to outdo each other in [different]
forms of good. These are among the righteous. Whatever good
they do will never be ignored. God has fullest knowledge of those
who keep their duty”. [113-15]

“Surely those who disbelieve will find that their possessions
and their children shall not avail them anything against God.
They are the inmates of Hell; therein they will dwell forever./
That which they spend in pursuit of the life of this world is like a
biting frosty blast which smites the harvest of a people who have
done wrongto themselves, and [utterly] destroys it. God does not
do wrongto them, but they dowrongto themselves.” [116-17]

“You are not concerned in the matter [of deciding about the
wrongdoers). God may turn to them in mercy, or punish them
because surely they are wrongdoers. To God belong whatever is
in the heavens and whatever is in the earth. He forgives
whomever He pleases, and punishes whomever He pleases. God
is Most Forgiving, Most Merciful”. [128-29]

*Vie with one another in hastening to forgiveness from your
Lord and to a Paradise, the breadth of which is [as] the heavens
and the earth, prepared for those who observe their duty —
those who spend in prosperity and adversity, who repress their
rage and who pardon the offences of people (and God loves
those who do good to others), and those who, when they commit
an indecency or do wrong to themselves, remember God,
implore forgiveness for their sins (and who can forgive sins
except God?), and do not persist knowingly in that of which they
have been guilty. It is these whose reward is forgiveness
from their Lord and gardens of Paradise beneath which rivers
flow, wherein they will dwell forever. How excellent is the

been working throughout the world to propagate Islam.
12 This refers to Jewish and Christian converts to Islam. See az-

Zamakhshari, Op. Cit., 1, 426.
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reward of those who perform good actions™! [1 33-36]

“No one can die except by the permission of God; that is a
decree with a fixed term. Whoever desires the reward of this
world, We shall give him of that; and whoever desires the
reward of the Hereafter, We shall give him of that; We shall
soon reward the grateful”. [145]

“It is by the great mercy of God that you [i.e. Muhammad]

are gentle with them [i.e. your companions] for if you had been
harsh and hard-hearted they would surely have dispersed from
around you. So pardon them, pray for forgiveness for them and
take counsel with them in the conduct of affairs. Then when you
have resolved [concerning any affair] put your trust in God;
surely God loves those who put their trust inHim". [159]
_ “Never let those who are/niggardly of that which God has
bestowed upon them of His bounty, imagine that it is better for
them. On the contrary, it is an evil for them. That of which they
are niggardly shall be twisted as a collar round their necks on the
Day of Resurrection. To God belongs the heritage of the
heavens and the earth. God is fully aware of that which you do”.
[180]

“Never imagine that those who rejoice in their deeds and love
to be praised for what they have not done are secure from
chastisement. They will suffer a painful chastisement”. [188]

“O you who believe, be patient, and vie with one another in
patience; be on your guard; keep your duty to God, that you

may be successful”. [200]

Fifty-nine Verses from the Stira of the Women
(an-Nisa’):

“O mankind, be careful of your duty to your Lord, Who created
you from a single person [i.e. Adam] and from him created his
mate [i.e. Eve], and from the two created and spread many
men and women. Be careful of your duty towards God in
Whose name you appeal to one another, and [observe your
obligations in respect of] ties of kinship. Surely God watches
over you.” [1]
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“God desires to make clear to you, and guide you to the ways
of those before you and to turn to you [in mercy]; God is All-
knowing, All-wise. God desires to turn to you in mercy, but
those who follow their carnal desires want you to incline wholly
towards evil. God desires to lighten your burden, for man has
been created weak”. [26-28]

“If you keep away from the more serious of the things that
are forbidden to you, We shall acquit you of your evil deeds and
shall admit you to a place of honour. Do not covet that by which
God made some of you excel others. Men will have a share of
that which they earn, and women will have a share of that which
they earn, Ask God of His bounty. Surely God has the fullest
knowledge of everything”. / [81-21]

“Worship God and associate nothing with Him. Do good to
parents, kindred, orphans, the needy, the neighbour who is a
kinsman, the neighbour who is not related to you, your

- associates, the wayfarer, and those whom you own [i.e. slaves].

Surely God does not love the proud and boastful [a] who are
niggardly and enjoin others to be niggardly, and conceal that
which God has given them of His bounty: (We have prepared for
the disbelievers a humiliating chastisement), and [b] who spend
of their wealth to show off to people and do not believe in God
and the Last Day. Anyone who has Satan for his companion
[should know] how evil a companion is he! What harm would
befall them if they were to believe in God and the Last Day,and
to spend out of that which God has given them as sustenance?
God knows them fully well. Surely God does not do wrong to
anyone, even by the weight of the smallest particle, and if there
be a good deed He multiplies it and gives a great reward from
Himself™. [36-40]

“How then [will it be] when, [on the Day of Judgement], We
shall bring a witness from every people, and shall bring you [i.e.
Muhammad] as a witness against these”? [41]

“Surely God will not forgive that any partner be associated
with Him 13, but will forgive any sin short of that to whomever

13 The one unforgiveable sin is shirk, associating god with God.
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He pleases. Anyone who associates partner with God has indeed
devised a tremendoussin”. [48]

“Do you not know of those who consider themselve pure? The
truth is that it is God Who purifies whomever He pleases, and
they will not be wronged one whit". [49]

“Surely God commands you to make over the trusts to those
best fitted to discharge them, and that when you judge
between the people, you do it with justice. How excellent is that
with which He admonishes you! Surely God is All-hearing, All-
seeing”. [58]

“O you who believe, obey God and obey the Messenger and
those who are in authority among you. /Then if you dispute
over anything, refer it to God and the Messenger, if you [really]
believe in God and the Last Day. That is the best and most
commendable in the end”. {59]

“We have sent no messenger but that he should be obeyed by
the permission of God. If, when they had done wrong to their
souls, they had come to you [i.e. Muhammad] and prayed for
forgiveness of God and the Messenger [i.e. Muhammad] would
[also] have prayed for forgiveness for them, they would surely
have found God Most Returning [with compassion], Most
Merciful. By your Lord, they will never [truly] believe until they
make you judge in all that is in dispute between them and then
do not find in their minds any demur concerning that which you-
decide, and submit with full submission”. [64-65]

“Anyone who obeys God and the Messenger shall be among
those upon whom God has bestowed his favours — the prophets,
the most truthful men [in religion],' the martyrs, and the
righteous. How excellent these companions are! That is God's

- grace, and God suffices as One Who is All-knowing”. [69-70]

“Whatever of good comes to you is from God, and whatever of

evil befalls you is from yourself. We have sent you [i.e.
Muhammad] as a messenger to mankind. Sufficient is God as a
witness”. [79] ) .
14 The most truthful men (siddigiin) are the greatest companions of
prophets. They preceded others in believing in them and were wholly true in
their words and deeds. Abu Bakr as-Siddiq was one of them. See az-
Zamakhshari, Op. Cit., 1, 540.
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“Anyone who obeys the Messenger has indeed obeyed God;
anyone who turns away, then We have not sent you as a keeper
over them”. [80]

“Put your trust in God. Sufficient is God as a Guardian”.
[81]

“Will they [i.e. people] not then ponder on the Qur’an [and
thus understand its meanings]? Had it been from any other than
God they would surely have found in it many contradictions”.
(82] . ' '

“When there comes to them any tidings bearing upon security
or causing fear, they noise it abroad, whereas if they were to
refer it to the Messenger and to those in authority among them,
surely those of them who are adept in discovering the truth
would assess its true value. Had it not been for the grace of God
upon you and His mercy, you all, except a few, would surely
have followed Satan". [83] T

“Anyone who makes a good intercession will share in the good
that ensues from it; anyone who makes an evil intercession / will
share in the evil that ensues in consequence of it. God has the
fullest power over everything”. [85]

“When you are greeted with a salutation, greet with a better
salutation, or return the same. Surely God takes the fullest
account of everything. God is He besides Whom there is no god.
He will most certainly continue to gather you together till the

- Day of Resurrection, about which there is no doubt. Who is

more truthful in his word than God”?{86-87]

“O you who believe, when you go forth in the cause of God
make due investigation, and do not say to him who offers you
the greeting of peace: ‘You are not a believer’, seeking the goods
of the life of this world. God has abundant spoils [to grant you).
You too were like this before, but God has conferred His special
favouron you. So do make due investigation. Surely God is well
aware of what you do”. [94]

“Those of the believers who remain at home, except those
who are disabled, and those who fight in the cause of God with
their belongings and their persons, are not equal. God has
exalted in rank those who fight with their belongings and their
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persons above those who remain at home. To each [of these two
groups] God has promised good reward. God has exalted .those
who fight above those who remain at home with a promise of
great reward, in the form of degrees of excellence [to be
bestowed by Hifn], and forgiveness and mercy. God is Most
Forgiving, Ever Merciful”. [95-96]

“When you have finished the ritual prayer, remember God
[while you are] standing, sitting and [lying] on your sides.
When you feel secure, observe the ritual prayer. Surely the
ritual prayer is an obligation on the believers to be observed at
its appointed time"”. [103]

“Do not faint in seeking [non-Muslim] enemies. If you suffer
[in the process], they surely too suffer even as you suffer, but'you
hope for, from God, what they do not; God is All-knowing,
All-wise”. [104]

“Surely We have sent down to you the Book [i.e. the Qur'an]
in accordance with the requirements of truth, that you may
judge between the people by that/which God has shown you.
Do not be a pleader on behalf of the treacherous ones, and pray
for forgiveness of God; surely God is Most Forgiving, Ever

_ Merciful. Do not plead on behalf of those who are unfaithful to

themselves. Surely God does not love those who are most
treacherous and most sinful”. [105-107]

“Anyone who does evil or does wrong to his soul and then .asks
forgiveness of God will find God Most Forgiving, Ever Merc:fu!.
Anyone who commits a sin does so only against [the good of] his

~ ownsoul; God is All-knowing, All-wise. Anyone who commits a

fault or a sin, and then charges an innocent person with it,
indeed takes on the burden of falsehood and a manifest sin”.
[110-112]

“But for the grace of God upon you [i.e. Muhammad] and
His rhercy, a party of them would surely have resolved to lead
you astray. They only lead themselves astray, and they cannot
harm you in anything. God has sent down on you the Book [i.e.
the Qur'an]and wisdom, and has taught you that which you did
not know. God's grace on you is very great”. [113]

“Most of their [i.e. people’s] secret talks are devoid of good,
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except such as enjoin charity, or goodness, or making peace
among the people. Anyone who does these, seeking the pleasure
of God, will soon be given by Usagreat reward”. [1 14]

“Anyone who persists in his opposition to the Messenger after
guidance has become clear to him and follows a way other
than those of the believers, will be let by Us to pursue his course
of action and will [in the end] be roasted by Us in Hell-fire. How
evil a destination it isl Surely God does not forgive that anything
should be associated with Him as His partner; but will forgive
anything short of that to whomever He pleases. '* Anyone who
associates anything with God as His partner, has indeed strayed
faraway”. [115-116]

“Who is better in respect of religion than one who submits
himself wholly to God doing good deeds, follows the religion of
Abraham, a man of pure faith? God took Abraham for a
special friend. '8 To God belong all that is in the heavens and
all that is in/the earth, and God encompasses everything”,
[125-26]

“You will never be able to do [perfect] justice between your
wives, however much you may desire it. So do not incline wholly

[towards one], leaving the other in suspense. If you maintain

accord and are mindful of your duty, surely God is Most
Forgiving, Ever Merciful."” [129]

[“The hypocrites will certainly be in the lowest depth of
Hell-fire], except such of them as repent, amend, hold fast to
God, and do the religious duties sincerely for God. These are
among the believers; God will soon give a great reward to the
believers. Why should God punish you, if you would be grateful
[to Him] and believe [in Him]? God is Appreciating, All-
knowing”. [146-47) .

“God does not like the public avowal of evil, except on the
part of one to whom injustice has been done. God is All-
hearing, All-knowing. If you make public a good deed or do it

15 See supra, p. 164, n. 18,
16 Cf. 2 Chronicles 20:7; Isaiah 41:8: James 2:23; — where Abraham is
mentioned as a special friend of God.
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secretly, or pardon an evil, God is surely Most Pardoning, All-
powerful’. [148-49]

["God has prepared a painful chastisement for the disbelievers
among the Jews.] However those among them who are firmly
grounded in knowledge and are believers, believing in that
which has been sent down to you [i.e. Muhammad] and that
which was sent down before you, who observe the ritual prayer,
pay the divine tax and believe in God and the Last Day will soon
be given a great reward by Us”. [162]

“O mankind, a proof has come to you from your Lord, and
We have sent down to you a manifest light [i.e. the Qur'an].

" Those who believe in God and hold fast to Him, He will soon

admit to His mercy and grace and guide to a straight path
leading to Himself™. [174-75]

Twelve Verses from the Siira of the Table (al-Ma'ida):

“Assist one another in piety and righteousness, and do not assist
one another in sin and transgression; keep your duty to God;
surely God’s punishment is severe”. [2] -

“Forbidden to you are the flesh of a dead animal, blood,the
flesh of swine, that on which the/name of one other than God is
invoked, the flesh of an animal that has been strangled or is
beaten to death or iskilled by a fall or is gored to death, the flesh
_of an animal of which a wild animal [including a beast of prey]
has eaten — unless you have slaughtered it properly before its
death —, that which has been slaughtered at an alter, and
[finally] to seek to draw lots by means of divining arrows. That
[i.e. not to avoid these] is an act of disobedience to God. This
day those who disbelieve have despaired of [causing harm to]
your religion; so do not fear them, but fear Me alone. This day
I have perfected your religion for your benefit, have completed
My favour to you, and have chosen for you Islam as your
religion. 7 Then anyone who is constrained by hunger to eat

7 This verse is regarded by some authorities as the last revelation. It was
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any of the above named forbidden things, without being
wilfully inclined to sin, fin such a case] surely God is Most
Forgiving, Ever Merciful”, [3] ‘ :

“O you who believe, be steadfast in the cause of God, bearing
witness in justice. Let not the detestation for a people incite you
not to do justice. Do justice; that is nearest to your duty. Observe
your duty to God; surely God is fully aware of all that you do.
God has promised to those who believe and do good deeds that
they shall be granted forgiveness and a great reward. [8-9]

"0 you who believe, observe your duty to God, seek out the
means of approaching Him, '® and strive hard in His cause that
you may be successful”. [35] :

“Judge between them [i.e. people] by that which God has sent
down [i.e. the Qur'in] and do not follow their passions; be on
your guard against them lest they should involve you in trouble
and lead you away from part of that which God revealed to you.
If they should turn away, then%now that God only intends to
punish them for some of their sins. Indeed a large number of
people are transgressors. Do they seek judgement in accordance
with [the standards of the] time of ignorance? Who is better
than God as a judge for a people having firm faith”? " [49-50]

“When they [i.e. the companions of Muhammad] hear that
which has been sent down to the Messenger, you see their eyes
overflow with tears because of that which they recognized of the

. truth. They say: Lord, we have believed; so write us down

among the witnesses. How should we not believe in God/and in
the truth which has come to us, when we earnestly desire that
our Lord should include us among the righteous people? So God

revealed on Friday after the Late Afternoon Prayer at ‘Arafa on the occasion
of the Farewell Pilgrimage in 10 A.H. (az-Zamakhshar], Op. Cit.,, 1, 593). It
is chronicled that the revelation descended from the heights with so
unearthly a force that the Prophet’s camel collapsed to its knees.

18 The means to God consists in faith and action. See az-Zamakhshari,
Op. Cit., 1, 610. People, however, have formulated the theory that saints
and siifis may also be regarded as means to God.

19 These two verses insist that judgement in the Islamic community rhust
be based on the Qur'an.
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shall reward them, because of that which they said, with a
Garden beneath which rivers flow; in them they will dwell
forever. That is the recompense of those who do good”.
[83-85] .

“There is no sin to those who believe and do good deeds, in
respect of those rich and delicious foods which they eat, if they
keep away [from that of these which is forbidden] and hold
firmly to the faith and act in conformity to it, arfd keep
marching forward in righteousness and in firmness of faith, and
then go forward in righteousness and in doing good deeds. God
loves those who do good deeds”. ™ [93]

“O you who believe, be heedful of your own selves. He .who
has gone astray cannot harm you if you are rightly gmded
yourselves. To God all of you will return; then He will inform
you of that which you used to do”. [105]

Seventeen Verses from the Sura of Cattle (al-An‘am):

“The life of this world is but sport and play, and surely the
Abode of the Hereafter is better for those who keep their duty to
God. Will you not then understand”? [32]

“When they [i.e. peoples of the previous prophets] forgot that
with which they had been admonished, We bestowed upon
them abundance of everything, until when they were in a state
of rejoicing for that which they had been given, We seized them
suddenly and they were struck dumb with despair. Thus was cut
off the last remnant of the people who did wrong. All types of
perfect praise belong to God alone, the Lord of all the worlds”.
[44-45] .

“Do not drive away those who call upon their Lord morning
and evening seeking His countenance. You are not at all
accountable for them, nor are they at all accountable for you. If
you drive them away you will be of the unjust. Thus We have
tried some of them by others that they may ask: ‘Are these [lowly

* This meaning of the verse is mentioned by az-Zamakhshari in his Op.

Cit., 1, 643,
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ones] those whom God has singled out for His favours from
among us?’ Does not God know best those who are grateful?
When those who believe in Our signs come to you, greet them
with: Peace be upon you. Your Lord has charged Himself/with
mercy, so that anyone among you who does evil in ignorance
and repents after that and amends, then surely He is Most
Forgiving, Ever Merciful”. [52-54]

“When you see those who are engaged in vain discourse
concerning Our signs, keep away from them until they turn to
some other talk. Should Satan cause you to forget, do not
continue to sit with the unjust people after recollection. Those
who are righteous are not at all accountable for them, but it is
their duty to admonish them, that they [too] may be
righteous”. [68-69]

. "‘For those who believe and do not debase their belief with
injustice, is security, and they are rightly guided”. [82]

“Foresake the outward sin and the inward. Surely those who
F;);r(:)rjnit sin will soon be requited for that which they do”.

“Whomever God wills to guide, He broadens his mind to the
acceptance of Islam; whomever He wills to lead astray, He
causes his mind to be constricted and oppressed so that the
entering of faith into it becomes as impossible as his mounting
up into the sky. Thus God lays abomination [of infidelity] upon
[the minds of] those who do not believe. This [i.e. Islam] is the
straight path leading to your Lord. We have explained the signs
[of Our existnce, power, wisdom, etc. ] in detail for a people who
take heed. For them is the Abode of Peace [i.e. Paradise] with
their Lord and He is their Protector — because of that which
they did". [125-27]

“Do not approach indecency of any kind whether manifest or
hidden. Do not destroy the life whose destruction God has
forbidden, except by right. That is what He has enjoined upon
you, that you may understand. Do not approach the property of

the orphan, except for the most beneficent purpose, until he is
of age. Give full measure and weigh with justice. We charge
anyone only with that which is in his capacity. When you speak
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be just, even if it be to a kinsman. Fulfil the covenant of God. /
That is what He has enjoined upon you, that you may take heed.
Surely this is My straight path, so follow it. Do not follow diverse
paths lest they lead you astray from His path. That is what He

' has enjoined upon you, that you may be righteous”. [151-53]

“Anyone who does a good deed will have ten times as much,
and anyone who does an evil deed will only be requited with the
like of it; no wrong will be done to them™”. [160]

Eight Verses form the Stra of the Height (al-A4 ‘araf):

“Say [to people]: My Lord has enjoined justice and that you fix
your attention [on Him] at every time and place of worship and
that you call upon Him, making your religion purely for Him
[alone]. As He originated you, so you will return [to Him]. A
part of mankind He has guided, while error has been permitted
to lead astray another part of men. They [i.e. the latter] have
taken Satan for their friend, leaving aside God, and they
imagine that they are rightly guided”. [29-30]

“O children of Adam, take your adornment at every time and
place of worship# . Eat and drink, but do not be prodigal;
surely God does not love the prodigal”. [31]

“If the people of the town [to whom the previous prophets
were sent] had believed and had guarded against evil, We would

_surely have bestowed blessings upon them from heaven and
earth; but they considered [the prophets] as false; so We seized
them because of that which they did”. [96]

“When they forgot that with which they had been
admonished, We delivered those who were forbidding evil, and
We afflicted the evildoers with a grievous chastisement because

they were transgressors”. [165]

2} Usually this is taken to mean best clothes. It is sunna to worship God in
the most beautiful physical state. The verse is, of course, primarily intended
to exclude the nudity of pagan worship. The prelslamic Arabs used to
circumambulate the Ka'ba naked, believing that one must not worship God
by wearing clothes which one wears when one commits sin. God has dis-
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“When you [i.e. Muhammad] do not bring them [i.e.
disbelievers] a sign [in quick succession], they say: Why do you
not choose one [from yourself]? Tell [them]: I follow only that
which is revealed to me from my Lord; This [revelation] is
replete with clear proofs from your Lord, a guidance and mercy
for a people who believe”. [208]

“When the Qur'an is recited, listen carefully to it and be
silent, that God’s mercy may be bestowed upon you”. [204]

“Remember your Lord in your mind with humility and fear,
in low/tones, morning and evening, and do not be among the
heedless. Surely those who are with your Lord [i.e. the angels]
are not too proud to worship Him, but glorify Him and
prostrate themselves before Him”. [205-206]

Eleven Verses from the Sura of the Spoils of War (al-Anfal):

-+ “They [i.e. the believers] ask you concerning the spoils. Tell

them: the spoils belong to God and the Messenger. So keeép your
duty to God, and try to promote accord between yourselves;
obey God and His Messenger, if you are believers”. [1]

“Believers are only those whose hearts are smitten with awe
when [the name of] God is mentioned, whose faith is streng-
thened when His signs are recited to them, and who put their
trust in their Lord, observe the ritual prayer and spend [in the
cause of God] out of that which We have provided for them.
These it is who are true believers. They have high ranks with
their Lord, forgiveness and honourable provision”. [2-11]

O you who believe, respond to God and the Messenger when
he calls you that he may bring you to life, and know that God
stands [as guardian] between a man and hismind and that He it
is to Whom you shall be gathered. Guard yourself against an
affliction which shall not smite exclusively the wrongdoers
among you. Know that God is'surely severe in exacting

- retribution”. [24-25]

“Remember the time when you were few in numbers, were

approved of this. See az-Zamakhsharf, Op. Cit., 11, 76. For nudity or partial
nudity cf. 2 Samuel 6:20.
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accounted weak in the land, and were afraid of being despoiled
by people; but God gave you refuge, supported you with His
help and gave you good things for sustenance, that you may be
grateful”. [26] ‘

“O you who believe, do not betray God and the Messenger,
and do not betray your trust knowingly. Know that your
belongings and your children are but a trial and that surely it is
God with Whom lies a great reward.” [27-28]

[“God’s punishment visits the disbelievers]. That is because
God would never withdraw a favour that He has conferred/
upon a people, until they change the condition of their souls.
Surely God is All-hearing, All-knowing”. [53]

Twelve Verses from the Sura of Repentance (at- Tawba):

“He alone services the mosques of God who believes in God and
the Last Day, observes the ritual prayer, pays divine tax, and
fears none but God. It is these who are likely to be among those
who are rightly guided”. [18]

“Say [to the believers]: If your fathers, your sons, your
brothers, your wives, your kinsfolk, the wealth you have
acquired, the trade the dullness of which you fear and the
dwellings that you fancy, are dearer to you than God and His
Messenger and fighting in His cause, then wait until God
declares His judgement [of punishment]. God does not guide
the people who are transgressors”. [24]

"“O you who believe, what ails you that, when it is said to you:
‘Go forth [to fight] in the cause of God’, you are held down by
your worldly interests? Is it that you prefer the life of this world
to the Hereafter? [You should know that] the enjoyment of the
life of this world is of very little value as compared to the

Hereafter”. [38]"
“The believers, men and women, are friends one of another.

They enjoin good and forbid evil, observe the ritual prayer and
pay divine tax, and obey God and His Messenger. It is these on
whom God will soon have mercy. Surely God is All-mighty,
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. All-wise"”, [71] :

“God is well pleased with those who were foremost among the
emigrants [from Mecca] and the helpers [in Medina], and those
who followed them in doing good; and they are well pleased
with Him. He has prepared for them Gardens beneath which
rivers flow; in them they will dwell forever. That is the great
success”. [100]

“Do they [i.e. wrongdoers] not know that surely it is God Who
accepts repentance from His servants [i.e. men] and takes
alms, /and that surely it is God Who is Oft-turning with
compassion and is Ever Merciful? Tell [them]: Continue
working. God will surely see your work znd [also] His Messenger
and the believers; you will soon be returned to Him Who knows
the unseen and the seen; then He will tell you what you used to
do”. [104-105] N

“God has surely purchased of the believers their selves and
their possessions in return for the promise that they shall have
Paradise, for they fight in the cause of God and they slay [the
enemy] and are themselves slain. This is a promise that He has
made incumbent upon Himself as set out in the Torah, the
Gospel, and the Qur'an. Who fulfils his promise more than
God? Rejoice, then, in the bargain that you have made with
Him; that indeed is the supreme triumph”. [111]

“[These believers are ones]) who repent from sin, who worship
God, who praise Him, who go about serving His cause, who bow
down to Him, who prostrate themselves before Him, who enjoin
good and forbid evil, and who observe the limits set by God.
Give good tidings to such believers”. [112]

“It is not possible for the believers to go forth all together.
Why, then, does not a party from every section of them go forth
that they may become learned in religion and that they may
warn their people when they return to them so that they may
fear God and perform good actions?” ** [122]

“Surely a Messenger has come to you from yourselves;
grievously heavy is it on him that you should suffer; He is

2 This is one of the two possible meanings of the verse. Both meanings
are mentioned by az-Zamakhshari in his Op. Cit., 1, 221.
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ardently desirous of your welfare, compassionate and merciful
towards the believers. Yet if they should turn away [from you, O
Messenger], then say [to them]: Sufficient for me is God; there is
no god but He; in Him I do put my trust; He is the Lord of
mighty throne”. [128-29]

Eighteen Verses from the Stira of Jonah (Yanus):

“Those who do not desire to meet Us and are content with the
life of this world and are well pleased with it, and those who are
heedless of Our signs shall have their abode in Hell-fire because
of what they used to do. Those who believe and do/ good deeds
will certainly be guided by their Lord because of their faith.
Rivers will be flowing beneath them in the Gardens of delight.
Their prayer in them will be: Glory be to You, O God! Their
greeting in them will be: Peace. The end of their prayer in them
will be: All types of perfect praise belong to God alone, the Lord

 of all the worlds”. [7-10].

“He it is Who enables you to journey through the land and
sea. When you have boarded the vessels and they sail with
them [i.e. the inmates] with a fair wind and they rejoice in it,
the vessels suddenly encounter a fierce gale and wave upon
wave comes upon them from every side, and they think they
are encompassed [and are about to perish]; then they call upon
God, in complete sincerity of faith:If You deliver us from this
we will certainly be among the grateful. But when He delivers
them, lo! they revert to committing excesses in the earth
wrongfully. O people, your committing excesses is certainly

"against [the benefit of] your souls. [You do this as] the

enjoyment of the life of this world. Then to Us will be your
return, and We shall inform you of that which you used to do”.
[22-23]

“The life of this world is assuredly like water that We send
down from lhe clouds, then the vegetation of the earth, of
which men and cattle eat, mingles with it and the earth is
embellished and looks beautiful, and its owners think that they
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have power over it; then by night or by day, Our command
comes and We convert it into a mown-down field, as if nothing
had existed there a day before. Thus We expound the signs [of
Our existence, power and wisdom] to a people who reflect.
God calls you to the Abode of Peace [i.e. Paradise] and guides
whom He pleases to a straight path. For those who do good
there will be a good reward and more besides. #* Neither gloom
nor ignominy will spread over-their faces. It is these who are
the inmates of Paradise; in it they will dwell forever”. [24-26]

“Take notice, surely to God belongs whatever is in the
heavens and the earth. Take notice, God's promise shall be
fulfilled, but most people do not know. It is He Who gives life
and causes death, and it is to Him that you will be brought
back™. [55-56] ‘

“O mankind, .there has indeed come to you a Book [i.e. the
Qur'an] from your Lord which'is full of admonition, a healing
for the soul, a guidance and *a mercy for the believers. Tell
[them]: All this is through the grace of God and His mercy. In
it, therefore, let them rejoice. That is better than that which
they hoard". [57-58] ' o

“Take notice, the friends of God shall have no fear nor
shall they grieve. They are those who believe and keep their
duty to God. For them are good tidings in the life of this world
and also in the Hereafter; there is no changing the words of
God; that indeed is the great triumph”. [62-64]

* The word ‘more’ here refers to looking upon the glorious face of God in
Paradise — a thing which will give so intense a pleasure to the dwellers of
Paradise that they will forget all the other delights of Paradise. This
explanation of the word ‘more’ is given by the Prophet himself. Once he
recited this verse and said that when the dwellers of Paradise would enter
into Paradise and the dwellers of Hell into Hell a caller would call, "O
dwellers of Paradise, God made a promise to you and He would like to fulfil
it now". They will reply, “What is that promise? Did He not cause the
balance of our good works to be heavy and our faces to be bright, and admit
us into Paradise and save us from Hell?” Then the veil will be lifted up, and
they wili look on the glorious face of God. Nothing in Paradise will be more
belo_ved to them than this sight. See al-Bukhari, $ahisk Iman, 15; Muslim,
Sahth, Iman, 304, Janna, 41.
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“Let not the [hostile] utterances of them [i.e. non-believers]
grieve you. Surely all power belongs to God. He is the

All-hearing, the All-knowing”. [65]

Twenty Verses from the Stira of Hud:

“Alif lam mim.* [This Qur'an is] a Book the verses of which
have been firmly established and expounded in detail. [It
comes] from One Al-wise, All-aware, [admonishing]: Worship
none but God; surely I am to you a warner from Him and a
bearer of good tidings. Seek forgiveness of your Lord and
then turn to Him in repentance. He will give you a goodly
provision till an appointed term, and will grant His bounty to
every one who deserves it. But if you turn away, then surely 1
will be fearful for you of the chastisement of a dreadful Day”.
8]

“If We bestow upon a person a measure of Our grace, and
then take it away from Him, truly he is despairing, ungrate-
ful. But if We bestow upon him a bounty after he has
experienced some distress, he will most certainly say: Gone are
all my ills; and surely He is joyous, boastful. Such are not those
who are patient and do good deeds. It is these for whom there
are forgiveness and a great reward”. [10-11]

“If they [i.e. those who believe that Muhammad forged the
Qur’'an himself] do not respond to your [demand that, if they
are truthful, they should produce a chapter like the chapters of
the Qur'an], then know that this [Qur'an] has surely been sent
down with the knowledge of God, and that there is no god but
He. Will/you then not be Muslims?" [14 ] A

“Those who desire the life of this world and its pomp will be
fully paid by Us for their works in this life, and they will suffer
no diminuation in respect of that. Those are they who shall
have nothing in the Hereafter save Hell-fire; that which they
do [in this life] will have failed there, and their deeds will be of
no avail to them”. [15-16]

24 See supra, p. 92, n. 10.
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“To [the tribe of] Thamiid [We sent] their brother $alih. He
admonished them: O my people, worship God; you have no
god but Him. He produced you from the earth and has given
you to live in it. So ask forgiveness of Him and turn wholly to
Him. Surely my Lord is near, responsive to prayer”. [61]

“To [the people of] Midian [We sent] their brother Shu‘ayb.
He admonished them: O my people, worship God; you have no
god other than Him. Do not give short measure or short
weight. Surely I see you in a state of prosperity, but certainly I
am fearful for you of the punishment of a ruinous Day. O my
people, give full measure and full weight with justice, and do
not defraud people by making short delivery; nor commit
inequity in the earth thereby creating disorder. If you are
believers [you should realize that] the gains that God permits
you to retain lawfully are better for you. [I am only to
admonish you and] am not a keeper over you. They retorted:
Shu'ayb, does your prayer bid you that we should forsake that
which our fathers worshipped or that we should stop disposing
of our belongings as we please? You must fancy yourself most
forbearing, best guide to right conduct”. [84-87]

“Do continue to stand upright, as you have been com-
manded, along with those who have turned wholly to God with
you; do not exceed the bounds; surely God sees very well all
that you do. # Do not incline towards those who do wrong lest
Hell-fire should afflict you/and then you will have no pro-
tectors apart from God, nor will you be helped. Observe the
ritual prayer at the two ends of the day and in the early part of
the night * . Surely good deeds drive away evil deeds. This is a
reminder for those who would take heed. Be patient; for surely
God does not leave to waste the reward of the gooddoers”.
[112-15]

#5This verse was the severest of all Qur'anic verses to the Prophet, for in it
he was commanded by God to be firm on the straight path, and this firmness
was not an easy thing. He was so afraid of deviation from it that he said that
it was this verse which caused his hair to grow white. See az-Zamakhsharti,

Op. Cit., 11, 295.
26 All five ritual prayers are referred to in this verse. See az-Zamakhshari,

0p. Cit., 11, 296-97.
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Eight Verses from the Siira of the Thunder (ar-Ra'd):

“Thus God sets forth similitudes. The best reward is for those
who respond to their Lord. Those who do not respond to Him,
if they possessed all that is in the earth and the like of it added
to that, they would certainly seek to ransom themselves with
this. They shall have an evil reckoning, and their abode will be
Hell. How bad a resting place it is!” [17-18] '

“Is he who knows that what is sent down to you from your
Lord is the truth, like one who is blind? It is only those gifted
with understanding who take heed. [They are] those who fulfil
God’s pact and do not break the covenant; who join together
the ties of kinship that God has commanded to be joined, fear
their Lord and dread the evil reckoning; who patiently endure,
seeking ‘the countenance ‘of their Lord, observe the ritual
prayer, spend secretly and openly out of that with which We
have ‘provided them, and avert evil with good. It is they for
whom is the best reward of the Hereafter”. [19-22]

“God enlarges His provision or straitens it to whomever He
pleases. They [i.e. the worldly] rejoice in the life of this world,
whereas the life of this world is but a temporary provision when
compared to the Hereafter. Those who disbelieve ask: Why has
a sign [of God’s existence] not been sent down to him [i.e.
Muhammad] by his Lord? Tell [them]: God surely lets go astray
those whom He wills, and guides to Himself those who turn to
Him — those who believe and whose minds find comfort in the
remembrance of God. Take notice, in the remembrance of
God minds do find comfort. Those who believe and do good
deeds/ will have blessedness and an excellent resort”. [26-29]

Six Verses from the Siira of Abraham (Ibrahim):

“Do you not see how God sets forth a similitude — a good word
is like a good tree whose roots are firm and whose branches
reach into heaven; it brings forth fresh fruits at all times by the
permission of its Lord. God sets forth similitudes for people,
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thﬁt they may.take. heed. The similitude of an evil word is an
evil tree, which is uprooted from the earth and has no

stability. ¥ God strengthens the believers with the word that is
ﬂfrmly established, in the life of this world and in the Here-
?2;?;,7(];0(1 leads astray the evildoers. God does what He wills”.
[ Abraham prayed:] Our Lord, You certainly know that
which we.conceal and that which we make known; nothing
;:rhatever is hidflen from God, whether in the earth or in the
deaan. All praise belongs to God Who has bestowed upon me
espite old age, Ishmael and Isaac. Most surely my Lord'
hears my prayer fully well. My Lord, make me constant in
observing the ritual prayer and my offspring. Our Lord
accept my prayer. Our Lord, forgive me and my parents =

and the believers on the Day when th i ; "
(38-41] y N e reckoning will be held"”.

Six Verses from the Siira of the Rocky Track (al-Hijr):

“ 2
b:\tlveve:nh:::e created the }'1eavens and the earth and all that is
ese 'two. only in accordance with the requirements
of truth and wisdom. The Hour [of Doom] is sure to come. So
.pardon generously. Truly it is your Lord Who is the Gl.‘eat
' Creator, the All-knowing. We have indeed given you the seven
oft-repeated [verses] and the great Qur’an. Never lift you
eyes tt?wards that which We have bestowed upon som); oli-'
them [i.e. disbelievers] of temporary provision and do not

27 By * vy '
wcknowicagement of pareacs ot G (ot eromanet and by ‘el word
::,{] %:::Tu:r:zrance. such as Praisc of God and invitation to Islar);). Ssi(:nri]l]::lr;
o y mean any evil utterance. See az-Zamakhshari, Op. Cit., 1,
rea::z;hitshg:al):eryo‘: etrhec: opro}phet Abraham for'_his parents was before he
reined (hat they wer pposed to God (Qur'an 9:114). Prayer for dis-

2% See supra, p. 89, n. 3.
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grieve over them; be kindly gracious towards the believers.
Proclaim: I am indeed a manifest warner™. / [85-89]

“We already know that you are sorely grieved by that which
they [i.e. disbelievers] say. But glorify your Lord with His
praise and be of those who prostrate themselves before Him.
Worship your Lord until death comes to you.” %0 [97-99]

Fourteen Verses from the Stra of the Bee (an-Nahl):

“If God were to punish people [instantly] for their wrongdoing,
He would not spare a living creature on the earth, but He
grants them respite till an appointed term; when their term
arrives, they cannot put it back by a single hour nor put it
forward”. [61]

“We have only sent down the Book [i.e. the Qur’an] to you
that you may expound to people that concerning which they
differ and as a guidance and mercy to a people who beleive”.
[64]

“We have sent down the Book [i.e. the Qur'an] to you as an
exposition of everything, a guidance, a mercy, and glad tidings
for the Muslims. Surely God enjoins justice, beneficence and
giving to kinsmen, and forbids indecency, wrong conduct and
transgression; He admonishes you that you may take heed. *!

%0 Those sifis whose thoughts and experiences are very close to the
teachings of the Qur'an and the sunna often quote this verse in support of
their emphasis upon the observance of the Shari‘a (the revealed law) even
after one has already reached the goal of mysticism. They condemn the false
siifis and the Shi‘ites who both hold that when reality (hagiga) is revealed the

Shari a is no longer necessary.
31 With this verse the imam of the Friday Assembly Prayer concludes his

sermon, for a perfect gradation of moral values has been prescribed in this
verse. On the negative side, not only must every kind of trespass against
person, property and honour be eschewed; but unmannerly behaviour and
evil thoughts and desires must also be guarded against. On.the positive side,
there are two grades: Lower and higher. One at the lower grade of value
must do justice, i.e. must return good for good and exact only proportionate

retribution for a wrong suffered. But the man who is at the higher grade and
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Fulfil the covenant of God when you have made one, and do
not break your pledges after making them firm, having made
God your surety. Surely God knows that which you do".
[89-91]

“Whatever you have will pass away, but that which is with
God is lasting. We will certainly reward those who patiently
endure, according to the best of what they do. Of the believers,
anyone who acts righteously, whether male or female, We will
certainly grant such a one an excellent life; and We will
certainly reward him according to the best of what he does”.
[96-97]

“When you recite the Qur'an, seek the protection of God
against Satan, the rejected. Surely he has no power over those
who believe and put their trust in their Lord. He has power
only over those who/make friends with Lim and those who set
up partners with God". [98-100].~.

“Call to the path of your Lord with wisdom and goodly

“exhortation, and contend with them in the best way. Surely
your Lord knows best those who have strayed away from His
path, and He knows best those who are rightly guided. If you
desire to exact retribution, then chastise as you have been
chastised, but if you patiently endure, that surely is better for
those who are patient. [Try to] endure patiently, and you can
do so only with [the help of] God. Do not grieve for them [i.e.
wrongdoers] nor feel distressed because of their plottings.
Surely God is with those who keep their duty to Him and those
who do good [to others]”. [125-28]

Twenty-nine Verses from the Sura of the Children of Isra’il
(Banu-Isra’il):

who seeks the pleasure of God must be benevolent; that is, he must render
good without any thought of return, and forgive wrongs and injuries till
beneficence towards fellow-men becomes part of his nature and flows out of
him as naturally as affection for close kindred. These two grades of values
are in accordance with the two categories of the virtuous taught in the
Qur’an, namely, the righteous and those drawn near to God; also see tnfra,
p- 220, n. 66.
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“Your Lord has commanded that you worship none but Him,
and that you do beneficence towards your parents. Should
cither or both of them attain old age in your lifetime, do not
say ‘ugh’ to them nor chide them, but speak gently to them. Be
humbly tender with them and pray: Lord, have mercy on them
as they nurtured me when I was little. Your Lord knows best
that which is in your minds; if you are righteous, then surely
He is Most Forgiving to those who turn constantly to Him".
[23-28]

“Give the kinsman his due and the needy and the wayfarer,
and do not squander your wealth extravagantly. The extra-
vagant are surely brothers of Satan * and Satan is ungrateful
to his Lord. On occasions when you must turn away from any
of those [who should be the objects of your benevolence], while
seeking your Lord's mercy for which you hope, then speak
kindly to them. Do not hold back altogether out of miserliness
nor spend without any restraint, thus becoming blameworthy
and reproached and denuded. Surely your Lord enlarges His
provision for whom He wills, and straitens it [for whom He
wills]. Surely He is aware of His servants [i.e. men] and sees
them fully well/. Do not destroy your offspring for fear of
poverty; We pravide for them and you; surely destroying them
is a great sin”. [26-31]

“Do not approach adultery; surely it is an indecency and an
evil way. Do not destroy the life whose [destruction] God has
forbidden, except by right. The heir of one who is killed
wrongfully has Our authority [to demand retribution], but let
him not transgress [the prescribed limits] in killing [in retri-
bution]; [within the limits] he must be helped”. [32-33]

"“Do not approach the property of the orphan, except for the
most beneficent purpose until he is of age. Fulfil every

32 These verses have commanded beneficence towards parents, kind
behaviour with them and prayer for their well-being. The command is

- strengthened by joining it with the command of worship of God. In the

previous revealed scriptures also, emphasis is laid upon respect for parents;
sce Matt. 15:4,
3 See supra, p. 99, n. 19.
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covenant; you will surely be called to account for it [on the Day
of Resurrection]. Give full measure when you measure out,
and weigh out with a true balance, that is best and most
commendable in the end. Do not follow that of which you have
no knowledge; the ear, the eye and the heart shall all be called
to account [on the Day of Judgement]. Do not walk haughtily
on the earth, for thereby you can never tear the earth open nor
can ever attain the mountain in heighit"”. [34-37]

“The evil of all this [mentioned above] is hateful in the sight
of your Lord. This is [part] of the wisdom that your Lord has
revealed to you. Do not set up with God another god, lest you
be cast into Hell, reproached and rejected"”. [38-39]

“Observe the ritual prayer at different times between the
declining of the sun and the deep darkness of the night, and
[recite] the Qur'an at dawn. The [recitation of] the Qur'an at

- dawn is surely witnessed [by the angels]. At night also wake up

for its recitation, a supererogatory act for you; it may be that
thereby your Lord will raise you to a praiseworthy station. Pray
[0 Muhammad]: My Lord, make my re-entry into Mecca a
beneficent event, and make my going forth from Mecca [also]
a beneficent event, and grant me from Yourself an authority
and a helper. Announce: Truth has come and falsehood has
disappeared; falsehood is bound to disappear”. » [78-81]

“We reveal of the Qur'an/that which is [spiritual] healing

- and a mercy to the believers; but it only impels the wrong-

doers. [i.e. disbelievers] into a great ruin. When We bestow a
favour upon a person he turns arrogantly away and draws
aside; and when evil afflicts him, he is in despair. Say:
Everyone acts in his own way, and your Lord knows best who is
the most rightly guided”. [82-84]

“They [i.e. people] ask you concerning the soul. Tell [them]:
The soul is of the affairs of my Lord, and you have been

% When this verse was revealed on the day of the conquest of Mecca in
January 630 the angel Gabriel asked the Prophet to break all 360 idols that
were stationed inside and around the Ka‘'ba. When breaking each idol by
himself the Prophet repeated this verse. Sec az-Zamakhshari, Op. Cit., 11,
463.
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granted but little knowledge [concerning it]”. [85]

“Say [to'people]: Whether you believe in it. [i.e. the Qur'an]
or not, those to whom knowledge has been given before it [i.e.
Jews and Christians in their scriptures] fall down prostrate [in
token of the complete submission] when it is recited to them,
and say: Glory be to our Lord!; the promise of our Lord [that
He would send a prophet] has surely been fulfilled. They fall
down upon their faces weeping, and it adds to their humility”.
[107-109] '

“Say [to people]: Call upon Him as God (A4!lah) or call upon
Him as the Most Gracious One (ar-Rahman); by whichever
name you call upon Him, His are the most beautiful names 3
Do not utter the words of your ritual prayer aloud, nor too low,
but seek a way between”. [110]

Nineteen Verses from the Stra of the Cave (al-Kahf):

“Continue your companionship with those who call on their
Lord morning and evening, seeking His countenance, and do
not turn away your eyes from them, desiring the adornment of
the life of this world; do not obey him whose mind We have
caused to be heedless of Our remembrance, who follows his
passion, and whose case exceeds all bounds”. [28]

“Set forth to them [i.e. people] a similitude: Two men. One
of them We have provided with two vineyards which We have

" surrounded with date-palms, and betwen the two We have

placed corn-fields. Each garden yielded its fruits in abundance
without failure, and between the two We caused a stream to
flow. The owner possessed [large quantities of] fruit and
boasted to his companion: I am richer than you in wealth and
have a stronger company of retainers. /[One one occasion] he
entered his garden doing wrong to himself, and said: 1 do not
think that this will ever perish; I do not think the Hour [of
Doom] will [ever] come; even if I am brought back to my Lord,
I will certainly find a better resort than this. His companion

% Sce supra, P 114, n. 37.
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exclaimed: Do you deny Him Who created you from dust, then
from a sperm-drop, and then fashioned you into a [whole]
man? As for me, it is God Who is my Lord, and I do not

associate anyone with my Lord, When you entered your

garden why did you not say: [All will go] as God wills; it is only

by [the grace of] God that any power is bestowed? If you see me
less than yourself in the matter of riches and offspring, it is
very likely that my Lord will give me a garden better than
yours, and may direct against your garden, a thunderbolt,
from heaven, converting it into barren slippery ground. Or its
water may sink into the earth, so that you will never be able to
find it. [So it was] — and all his fruit was destroyed. The
garden had fallen down on its trellises, and its owner wrung his
hands bewailing all that he had spent on it, and said: Would
that I had not associated anyone with my Lord! He had no
party to help him, apart from God, and he was helpless. At
such time, it is only the protection of God, the True, that can
be of avail. He is the best in rewarding and the best in respect
of final outcome™. [32-44] '

“Set forth to them [i.e. people] the similitude of the life of
this world: It is like the water that We send down from the
clouds, and the vegetation of the earth [grows and] mingles
with it; then all becomes stubble which is scattered about by
the winds. God has full power over everything. Wealth and
children are an adornment of the life of this world, but the
abiding things, the good deeds, are better in the sight of your
Lord both in respect of reward and in respect of expected
benefits”. [45-46]

“Those who believe and do good deeds shall have the
Gardens of Paradise as a hospitality. In them they will dwell
forever; they will desire no removal from them™. [107-108}/

“Tell [people]: if the ocean became ink for [transcribing]
the words of my Lord, surely the ocean would be exhausted
before the words of my Lord came to an end, even though We
augment it with the like of it”. [109]

“Tell [people]: I am but a man like you; it is revealed to me
that assuredly your God is one God. So let him, who hopes to
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meet his Lord, do good deeds and let him associate no one in
the worship of his Lord”. * [110]

. Nine Verses from the Sura of Mary (Maryam):

“Warn them [i.e. people] of the Day of Remorse [i.e. the Day
of Judgement] when the affair shall be [conclusively] deter-
mined, while [today] they are heedless and do not believe.
Surely it is We Who inherit the earth and all who are therein,
and to Us they will [all] be returned”. [39-40] ‘

“These [i.e. Zachariah, John the Baptist, and Jonah] were
the people on whom God has bestowed His blessings from
among the prophets, of the posterity of Adam and of thcrsc
whom We carried [in the Ark] with Noah, and of the posterity
of Abraham and Isra'll; they were of those Whom We guided
and chose. When the words of the Gracious One were recited
to them [their hearts were moved so much that] they fell down
into prostration, weeping. Then they were followed by a
people who laid aside the ritual prayer and followed their
lower desires; they will soon be seized with ruin, except those of
them who repented, believed and did good deeds; these will
enter Paradise, and no wrong whatsoever will be done to
them”.[58-60]

“God increases in guidance those who follow guidance; and
the last'ing things, good deeds, are better in the sight of your
Lord in respect of reward and in respect of the end”. [76]

“The Gracious One will surely create love for those who
believe and do good deeds. So assuredly We have made it [i.e.
the Qur'in] easy in your [i.e. Muhammad’s] tongue that
you may convey thereby glad tidings to the righteous, and warn
thereby a stubborn people. How many generations have We

36 This means that one must not worship God partly for God and partly

’ for ostentation (riya’); worship of God must be purely for God. The Prophet

called ostentation the lesser polytheism (ash-shirk al-asghar). Sce Ahmad Ibn.
Ianhal, Musnad, V, 428, 429. For an account of ostentation see Quasem,
Ethies, pp. 133-3.6.
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destroyed before them [because they disbelieved in such
messages as the Qur'an]; Can you perceive a single one of
them, or hear [even] a whisper of them?” [96-98] »

Nineteen Verses from the Siira of Ta Ha:

“[God said to Moses:] I have chosen you; so carefully listen to
what is/revealed. Verily I am God; there is no god but I; so
worship Me alone, and perform the ritual prayer for My
remembrance. Surely the Hour [of Doom] is coming — I
would almost conceal it [i.e. its knowledge I would not make
widespread] — that everyone may be rccompen'sed according
to his endeavour. So never let him who does not believe in it
and follows his passion, turn you away from [believing in] it,
lest you perish. [God asked:] What is that in your right hand,
Moses?"” [13-17]

They [i.e. the magicians] said [to Pharaoh]: We can never
prefer you to the clear signs that have come to us, or to Him
Who created us. So decree what you will decree; you can but
decree concerning this present life. We have believed in our
Lord, that He may forgive us our offences and the SOrcery you
have forced us to practise. God is the Best and Most Abiding”.
[72-73]

“Anyone who comes to his Lord a sinner will most certainly

be in Hell; he will neither die there nor live. But anyone who

comes to Him a believer having done good deeds, for such shall
be the highest ranks [in Paradise].” [74-75]

“Anyone who turns away from remembrance of Me, his will
certainly be a life of narrowness [in the grave], and on the Day
of Resurrection We shall raise him up blind. He will ask: O my
Lord, why have Youraised me up blind, while I had good sight
before? God will answer: Thus it is. Our signs came to you, and
you did disregard [lit. forget] them; in like manner you will be
disregarded on this day. Thus We recompense him who goes
beyond the limit and does not believe in the signs of his Lord.
The chastisement of the life to come is certainly more severe
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and more lasting™. [124-27]

“Does it not furnish a guidance to them [i.e. the disbelievers]
how many a generation We destroyed before them, in whose
dwellings they now walk? In that indeed are signs [of Our
power] for those who possess reason. Were it not for a word
already gone forth from your Lord, and a term already fixed,
their punishment would have been inevitable [in this world].”
[128-29]

“So be patient under their [i.e.disbelievers’] criticisms and
glorify your Lord with His praise before the rising of the sun
and before its setting; and glorify Him in the watches of the
night and at parts of the day, so that you/will be well pleasing.
Never look covetously upon the embellishment of this worldly
life which We have given to some class of them for a brief
enjoyment, so that We try them thereby. The provision
bestowed upon you by your Lord is better and more lasting.
Bid your family to perform the ritual prayer, and be constant
in it. We do not ask for provision; it is We Who provide for
you. The [good] end is for righteousness”. [130-32]

Ten Verses from the Stira of the Prophets (al-Anbiya’):

“In the name of God, Most Gracious, Ever Merciful. The time
of reckoning is drawing near to people, yet they are heedless
and turn away. Wherever any fresh admonition comes to them
‘from their Lord they listen to it and make sport of it. Their

minds are indifferent towards it”. [1-2]
“We have indeed written in the Book [revealed to David],

after the exhortation that My righteous servants will inherit
the earth. Most surely in this is a message for those who are

devoted to God"”. [105-106] :
“We have sent you [i.e. Muhammad] only as a mercy for the

worlds. Proclaim: Assuredly it has become revealed to me that
your God is only one God. Will you, then, surrender [to Him]?
If they turn away tell them: I have proclaimed to you all alike,
and I do not know whether that which you are promised is near
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or distant. Surely God knows that which you say openly and
[also] knows that which you conceal. I do not know; probably it
[i.e. delay of punishment] is a trial for you and an enjoyment
for a while. He [i.e. Muhammad] said: My Lord, judge with
truth; our Lord is the Gracious One Whose help is to be sought
against that which you describe [of Him]”. [107-12]

Fifteen Verses from the Siira of the Pilgrimage (al-Hajj):

“Among men there is such a one as worships God upon the very
edge — if good befalls him, he is content with that; but if a
trial befalls him, he turns to his former condition [i.e. idolatry
or infidelity]. He loses in this world as well as in the world to
come. That is indeed a clear loss. He calls, apart from God,
upon that which can neither harm him nor profit him. That is
indeed straying far away. / He calls upon him whose harm is
likelier than his benefit. How bad indeed is such a patron and
how bad indeed is such an associate”! [11-13]
“Surely God will admit those who believe and do good deeds
into Paradise beneath which rivers flow. Surely God does that
which He wills”. [14] ‘
“That [is the admonition]. Anyone who venerates the
sacred signs of God [can be sure that] his veneration
originates from the righteous condition of his soul. You may
draw benefits from them [i.e. the animals designated for
" sacrifices in pilgrimage] for an appointed term; then they must
be conveyed for sacrifice to the Ancient House. For every
people We have appointed a holy rite, so that they may
pronounce God's name over the quadrupeds of the class of
cattle that He has provided for them. Your God is one God; so
to Him submit yourselves wholly and give glad tidings to the

:’humble whose hearts tremble [for fear and awe of God] when
God is mentioned, and to those who endure patiently whatever
befalls them, and to those who perform the ritual prayer and
spend [for the pleasure of Us] out of that which We have
provided for them”. {32-35]
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“The flesh of them [i.c.the sacrificed animals] can never
reach God, nor their blood *; on the contrary, it is your
righteousness that reaches Him. Thus has He subjected tht?m
to you, that you may magnify God for guiding you, and give
glad tidings to those who do good deeds. Certainly God will
defend those who believe; surely He does not love the perfi-
dious or the disbeliever”. [37-38] _

“If We establish them [i.e. the persecuted people] in the

earth, they will perform the ritual prayer, pay the divine.tax,
and enjoin good and forbid evil. With God rests the final issue

! of all affairs”. [41]

“Those to whom knowledge has been given realize that tl.le
Qur'an is the truth from your Lord, so that they may believe in
it and their minds may fully submit to it. Most surely God
guides those who believe to the straight path”. [54] '

“0O you who believe. bow down and prostrate yourselves [in
ritual prayer], worship your Lord, and do/good, that' you may
be successful. Strive in the path of God a perfect striving; He
has chosen you and has laid no hardship upon you in [the
matter of] religion. [Follow] the religion of your. father
Abraham. God has numed you Muslims in this [Qur'an] and
[also] before it. [i.e. in previous scriptures], so that the
Messenger may be a witness to you and that you may be
witnesses to mankind. Then observe the ritual prayer, pay the
divine tax and hold fast to God. He is your Master. How
excellent.a Master and how excellent a helper He is!” [77-78]

Twenty-two Verses from the Siira of the Believers
(al-Mu ‘'mintin):

“In the name of God, Most Gracious, Ever Merciful. The

%) This is a denial of the primitive Semitic idea (fourld in th'e. o
Testament) that God is made favourable to men by the physncz{l quall'tlcs o.f
the sacrificed animal, e.g. its smell. What really pleases God is the sincere
intention of the man offering a sacrifice, his observance of the stipulations of

piety in sacrificing.
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?)eliev?rs shall be prosperous. They are those who are humble
in fhelr ritual prayer, who shun all that is vain, who pay the
divine tax, who safeguard their sex — there is certainly no
blame on them in satisfying their sex with their wives and with
those ?vhom they own [i.e. slave women]; but anyone who seeks
any.thmg beyond that is a transgressor —, who are watchful of
their tru’slfls1 and covenants, and who striétly observe their ritual
prayer. These are the i ill i i i
Chey il el shere forever, 5 (1] o Paradise

“O [Our] messengers, eat of the things which are pure and
per.form good actions. 1 have the fullest knowledge of that
which you do. This community of yours is one community, and
‘I am your Lord; so keep your duty to'Me. But their pt':ople
have cut up the guidance into bits among themselves, each
party rejoicing in what they have. So leave them in their
confusion for a time”. [51-54]

:‘Do they imagine that Our helping them with wealth and
children is to make them advance rapidly in good? On the
contrary, they are not aware [of the real reason]. Surely those
v.lho tremble with fear of /their Lord, those who believe in His
signs, those who do not ascribe partners to Him, and those who
give [to others] what they give, with hearts trembling with fear
because [finally] they will have to return to their Lord — these
arc-th.e [{eople who [really] advance rapidly in doing good,
outstripping each other in that respect”. [55-61] '

Twelve Verses from the Siira of Light (an-Nuar):

“Those who desire that indecency should spread among those
who believe, will surely have a painful chastisement in this
world and the world to come. God knows, and you do not
know. But for the bounty of God and His mercy upon you, and

e . .
i In these verses several important duties of believers are mentioned

i
Fulfilment of these duties will result in admission into Paradise in the
Hereafter.
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that God is Compassionate and Ever Merciful, [you would be
undone”]. [19-20]

“O you who believe, do not follow in the footsteps of Satan;
whoever follows in the footsteps of Satan [should know that] he
only enjoins indecency and wrong. But for the bounty of God
and His mercy upon you, none of you would ever be purified;
but God purifies whom He pleases. God is All-hearing, All-
knowing”. [21] ‘

“Let not those who are possessed of bounty and plenty
among you resolve by oath to withhold their bounty from their

] kindred, the poor, and those Who have migrated from their

houses in the cause of God, [because of some default on the
part of the recipient]. Let them pardon and forgive. Do you
not desire that God should forgive you? God is Most Forgiving,

Ever Merciful”. [22]
“[The light of God illumines] houses which God has

' ordained that they be exalted and in which His name is

commemorated. In them is He glorified mornings and
evenings by men whom neither trade nor traffic diverts from
the remembrance of God, performance of the ritual prayer,
the payment of divine tax; they fear a day [i.e. the Day of
Resurrection] on which hearts and eyes will be agitated; [they
do all this] so that God may bestow upon them the best reward
of their deeds and give them more out of His bounty. God
provides for whomever He wills without measure”’. [36-38]

“As for those who disbelieve, their works are as a mirage in a
wide plain. A thirsty one imagines it to be/water until, when he
comes up to it, he finds it to be nothing and near him he finds
God Who then pays him his account in full. God is swift at
reckoning. Or, [their works are] like darkness upon a vast
and deep sed, the surface of which is covered by waves rolling
upon waves, above which are clouds; layers of darkness exist
one upon another [so thick that] when a person holds out his
hand he can hardly see it. For him whom God grants no light,

there is no light at all”. [39-40]
“The believers, when they are called to God and His
Messenger that he may judge between them, are only to say:
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We hear and we obey. It is they who will prosper. Those who

obey God and His Messenger, and fear God and have awe of
Him, are the ones who will be successful”. [51-52]

Fifteen Verses from the Siira of the Criterion (al-Furgan):

“The true servants of the Gracious One are those [a] who walk
upon the earth with humility and when they are addressed by
the ignorant ones their response is: Peace; [b] who pass the
night in prostration and standing before their Lord; [c] who
entreat: Our Lord, avert from us the chastisement of Hell,
which is surely a terrible torment; it is indeed an evil resort and
dwelling place; [d] who, when they spend, are neither extra-
vagant nor niggardly but keep a balance between the two, *
[e] who do not call upon any god beside God, nor destroy a life
whose destruction God has forbidden except by right, nor
fornicate, for anyone who does that will meet with the
punishment of sin — his punishment will be intensified on the
Day of Resurrection and he will abide in it disgraced, except
for those who repent, believe and do good deeds, whose
evil deeds God will convert into good ones, God being Most
Forgiving, Ever Merciful (and he who repents and does good
- deeds indeed turns to God with true repentance); /[f] those
who do not bear false witness and when they pass by anything
vain, they pass by with dignity; [g] who, when they are
reminded of the signs of their Lord, do not fall down at that
deaf and blind [but keep standing and attend to them); [i] who
implore: Our Lord, grant us of our spouses and our offspring
the delight of our eyes, make us a model of those who keep
their duty to God. These are the ones who will be rewarded
with rooms in Paradise, because they were steadfast, and they
will receive there greetings and salutations of peace, dwelling
therein forever. Excellent it is as a resort and dwelling
place”! * [63-76]
¥ See supra, p. 99. n. 19.
4 The distinguishing qualities of true servants of God are mentioned in
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“Say [to the disbelievers]: What would my Lord care for
you, were it not for your prayer? You have regarded [Him] as
false, and the punishment will soon cleave to you™. [77]

Fourteen Verses from the Sura of the Poets (ash-Shuara’):

“Do not call upon another god with God lest you become one
of those who are chastised. Warn your nearest kinsmen, and
extend kindness and affection to those believers who follow
you *'. If they disobey you [in any thing] say [to them], ‘1
dissociate myself from that which you do’, and put your trust
in the All-mighty, the Ever Merciful, Who sees you when you
stand [for ritual prayer] and your movements in the company

‘of those who prostrate themselves in ritual prayer along with

you. Surely it is He Who is the All-hearing, the All-knowing”.
[213-220] ‘

“Shall I inform you on whom the Satans descend? They
descend on every lying sinner. They give ears [in hopes of
hearing some pieces of genuine revelation] and most of them are
liars. It is the erring ones who follow the [evil] poets. Do you not
see how the poets wander distracted in every valley and say that
which they do not do? — except those [poets] who believe, do
good deeds, remember God much, and help themselves [by

" exacting retribution] after wrong has been done to them. The

wrongdoers will soon know to what final place of returning

~ they will return”. [221-27]

Eleven Verses from the Sura of the Ant (an-Naml):

“Ta sin.«2 These are the verses of the Qur'an and of a clear

these verses. The final result of the acquisition of these qualities is also set

forth.
4 On the revelation of this verse in Mecca the Prophet started to preach

Istam publicly. Prior to this he used to preach secretly.
42 See supra, p. 92, n. 10.
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Book,/a guidance and glad tidings for the believers who
perform the ritual prayer, pay the divine tax, and have sure

faith in the Hereafter. Those who do not believe in the

Hereafter surely We have made their works appear fair to them,
so they wander blindly. They are those who will suffer a grievous

punishment, and it is they who will be the greatest losers in the
Hereafter. Most surely you [i.e. Muhammad] receive the
ﬁugiin from the presence of One All-wise, All-knowing”.

“Anyone who brings a good deed [to God] will have better
than it, and he will be secure against terror that day [i.e. the Day
of Judgement]. Anyone who brings [to God] an evil deed shall
fall into the Hell-fire face downwards. You will be recom-
pensed only for what you did”. [89-90] ,

[“Say:] Assuredly I am commanded to worship the Lord of
this city [of Mecca] which He has made sacred, and to Him
belongs everything. I am [also] commanded to become of the
Muslims and to recite the Qur'an. So whoever achieves guidance
[thereby] does only so for [the good of] his own self; whoever
goes astray say [to him}: I am but a warner. Proclaim [also]: All
praise belongs to God. Soon He will show you His signs and you
will know them. Your Lord is not heedless of what you do”.
[91-93] '

Five Verses from the Sura of the Story (al- Qasas):

“Whatever thing you are given is the enjoyment of the present
life and its adornment; that which is with God is better and
more lasting. Will you not then understand? Can he to whom
We have promised good [in the life to come], and he is going to
obtain that promised good there, be like the one to whom We
have given the enjoyment of the life of this world, and then
on the Day of Resurrection he will be of those who will be
brought up [for punishment for their misdeeds]’? [60-61]
“Seek the Home of the Hereafter [i.e. Paradise] through that
which God has given you, and do not forget [to take] your
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portion from the present world; ** do good [to people] as God
has done good to you; do not seek to create corruption in the
earth; surely God does not love/those who create corruption”.
[77)

“That Home of the Hereafter [i.e. Paradise] We bestow on
those who do not desire to attain exalted positions in the earth,
nor corruption. The [good] end is for those who keep their duty.
He who does good will obtain better than that; he who does evil,
such will not ke recompensed except for what he used to do™.

(83-84]

Seven Verses from the Stuira of the Spider
(al-‘Ankabut):

“Those who have taken protectors apart from God are com-
parable to the spider which builds a house, and the frailest of all
houses is most certainly the house of the spider, if they but know.
Surely God knows whatever they call upon apart from Him. He
is the All-mighty, the All-wise. These are similitudes that We set
forth for people, but only those who possess knowledge compre-
hend them. God has created the heavens and the earth in
accordance with the requirements of truth and wisdom. In that
is indeed a sign [of His existence power and wisdom] for the
believers”. [41-44]

“Recite the Book [i.e. The Qur'an] which has been revealed
to you and perform the ritual prayer. Surely the ritual prayer
shields [a devotee] against indecency and evil. The remem-
brance of God [which is the purpose of ritual prayer] is indeed
the greatest thing. God knows well that which youdo”. [45]

“O My servants [i.e. men] who believe, surely My earth is
wide; * so worship Me alone. Everyone shall suffer death; then
to Us you will be returned”. [56-57]

4 “Your portion from the present world" means acquisition of praise-
worthy knowledge and performance of good action. for it is by these two that
an individual will be entitded 10 Paradise.

44 I'his is an invitation to leave places where worship of God is difficult.
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Five Verses from the Stira of the Romans (ar-Riim):

“Qevote yourself single-mindedly to the religion [of Islam],
bfamg aman of pure faith; and [thus follow] the original natural
disposition given by God — the natural disposition of which He
.has created man. There is no altering the creation of God. That
is the right religion. But most people do not know it. [Follow the
religion of Islam] completely turning towards Him; keep your
duty to Him, perform the ritual prayer, and do not be of those
who ascribe partners to Him". [30-31) |

“When We bestow mercy upon peaple, they rejoice in it/.
But if any evil befalls them in consequence of their actions, lo,
they are in despair!” [36]

Do they not know that God enlurges the provision for
whomever He pleases, and straitens [for whomever He pleases]?
In that are indeed signs [of His power and wisdom] for a people
. who believe. So give the kinsman his due, and to the needy, and
to the wayfarer. This is better for those who desire the [glorious)
face of God, and it is they who will prosper”. [37-38] '

Nine Verses from the Sura of Lugman:

[“Luqman said to his son:] Dear son, God will surely bring forth
the slightest action even if it be [of no greater weight than] a
mustard seed, and be [hidden]inside a rock or [anywhere]in the
heavens or in the earth. Surely God is the knower of the most
subtle matters, All-aware. Dear son, perform the ritual prayer,
enjoin good and forbid evil, and bear patiently whatever may
befall you; that is certainly a matter of firm determination. Do
not puff up your cheek with pride before people, nor walk
haughtily ‘upon the earth. Surely God does not love any
arrogant boaster. Walk with a moderate attitude, ‘and lower
your voice; truly the most disliked sound is the bray of the
donkey”. [16-19]

. “He who completely submits himself to God and [at the same
time] does good is [as if] he has firmly grasped the strongest
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handle. With God rests the end of all affairs”. [22]

“O mankind, keep your duty to your Lord, and dread a Day
when a father will not be of any avail to his child, and a child will
not be of any avail to his father. The promise of God is surely
true. So let not the life of this world deceive you at all, nor let the
Arch-Deceiver [i.e. Satan] deceive you at all concerning God".

L [ss]

“Surely with God alone is the knowledge of the Hour [of
Doom). He sends down the rain, and knows that which is in the
womb. No one knows what he will earn tomorrow, and no one
knows in which land he will die. Surely God is All-knowing,/

All-aware". [34]

Five Verses from the Sura of Prostration (as-Sajda):

“Assuredly those believe in Our signs who, when they are
reminded of them, fall down prostrate and glorify their Lord
with His praise, and are not proud [against Him]. They
withdraw themselves from their beds [in the later parts of the
night for prayers], and call on their Lord in fear and hope;
they spend out of that which We have given them as suste-
nance. No one knows what happiness [lit. delight of the eye] is
kept hidden for them, as a reward for what they used to do. **

Is he, then, who is a believer like one who is ungodly? They are
not equal.’ As for those who believe and do good deeds, they
will have Gardens of Eternal Abode, in hospitality for that

which they used to do”. {15-19]

*SCf. 1 Corinthians 2:9 (quoting Isaiah 64:4), “eye both not seen, nor ear
heard. neither have entered into the heart of man. the things which God
hath prepared for them that love him”. Almost to this same effect there is a
well known and oft-quoted Tradition that the prophet Mubammad said,
“God says, 'l have prepared for My virtuous servants what no eyc ever saw, no
car cver heard and which never occurred to any man’s mind” (al-Bukhari,
$ahih, Tawhid, 35; Muslim, Sahih, Tman, 312, Janna, 5-6). This Tradition
as well as the Qur'anic verse (32-17) refers to the most intense spiritual
pleasure to be derived from gazing upon the glorious face of God for
evermore in Paradise. For a brief, discussion of this sec Quasem. "Al-
Ghazili's conception of Happiness”, Arabica, XX11. 160,
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Ten Verses from the Siira of the Confederates (al-Ahzab):

“Among the believers are men who are true to the covenant
they made with God. Some of them have fulfilled their vow by
giving their lives [in holy wars), and others are still waiting.
They have not changed in their resolve in the least; that God
may reward the truthful for their truth, and punish the
hypocrites if He so pleases, or turn to them in mercy. Surely
God is Most Forgiving, Ever Merciful. [23-24]

“Men who wholly submit themselves to God through Islam
and women who wholly submit themselves to God through
Islam, men who believe and women who believe, men who are
obedient and women who are obedient, men who are truthful
and women who are truthful, men who are patient and women
who are patient, men who are humble and women who are
humble, men who give alms and women who give alms, men
who fast and women who fadt, men who guard their private
parts and women who guard [their private parts], men who
remember God much and women who remember God much
— for them [all] God has surely prepared forgiveness and a
greatreward”. [35]

“It is not open to a believing man or a believing woman,
when God and His Messenger have decided a matter, to
exercise their own choice in it. Anyone who disobeys God and
His Messenger falls into manifest error”. / [36]

"0 you who believe, remember God very much, and glorify
Him in the morning and in the evening. He it is Who
blesses you, and His angels [do the same], that He may bring
you forth from darkness into light. He is Ever Merciful to the
believers. On the Day when they meet Him, their greeting will
be: Peace. He has prepared for them a noble recompense”’,
[41-44)

“O you who believe, keep your duty to God and say the
straightforward thing. He will enable you to do good deeds
and will forgive your sins. Anyone who obeys God and His
Messenger achieves a great success”. [70-71)

“Surely We offered the Trust [i.e. the responsibility of faith
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and action] to the heavens, the earth and tlfe mm‘.mtains, but
théy refused to undertake it and were afraid of xt.. But ma:x
undertook it. Surely he is very unjust, very ignorant..
(72]

One Verse from the Stira of Sheba (Saba’):

“It is not your wealth nor your children which will bring you
near to Us. Only those who believe and do g00(.1 deeds [will
draw near]; for them is manifold reward for their deeds and

they will be secure in lofty chambers [of Paradise]”. [37]

Seven Verses from the Suira of the Originator (al-Fatir):

“O mankind, God's promise is certainly true; so never let the
life of this world deceive you at all, and never let the Arch-
Deceiver-[i.e. Satan] deceive you at all concerning God. Satin
is surely your enemy; so treat him as an enemy. Assuredly he
calls his adherents that they may become inmates of the
i ire”. [5-6 .
Bliz(;nri:rllrlznd[, yo]u are dependent upon God, while He is the
One Who is All-sufficient, the All-laudable. If He p.leases, Hf:
can destroy you and put {in your place] a new creation; that is
not difficult for God”. [15-17]

“No one burdened can bear the burden of anothc.er. If a
heavily burdened one should call {another] to carry his load,
nothing of it will be carried [by the others] even thol.lgh/ he l?c
a kinsman. * You can warn only those who fear their Lorfl in
the unseen and perform the ritual prayer. Anyone vofho purifies
himself does so only for his own good. To God is the final

return”. [18] .
“Surely those who recite the Book of God, perform the ritual

46 This verse emphasizes the individualistic character of the Last Judge~

ment; a man cannot be helped or supported even by “a klnsman..-For this
sort of teaching. Istam, Christianity, and all other revealed religions are

regarded as individualistic in nature.
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prayer and spend, secretly and openly, out of that which We
‘have provided for them, are pursuing a commerce that never
suffers any loss, so that God will give them their full rewards
and He will give them [even] more [than what they deserve by
their deeds] out of His bounty. Surely He is most Forgiving,
Most Appreciating”. [29-30]

Eight Verses from the Siira of the Rangers (ag-Saffat):

“He [i.e. Abraham] said: I am going to my Lord; He will
surely guide me. My Lord, grant me righteous progeny. So We
gave him the glad tidings of a forbearing son [i.e. Ishmaell.
When the boy reached [the age of] running about with him,
Abraham said {to him]: Dear son, surely I have seen in my
dream that I am to slaughter “you in sacrifice to God, so
consider what you think of it. The boy replied: Father, do
what you are commanded; you will find me, if God pleases,
one of those who patiently endure. When both had submitted
themselves [to the will of God], and Abraham had thrown his
son down on his forehead, We call to him: Abraham, you
have indeed fulfilled the dream. Thus We do recompense the
gooddoers. That was most surely a manifest trial."” [99-106]

Six Verses from the Sura of $ad:
i
“O David, We have made you a deputy in the earth; so judge
between people with justice and do not follow passion, lest it
should lead you astray from the path of God. Surely those who
go astray from the path of God will have a severe punishment
because they have forgotten the Day of Reckoning”. [26]

“We have not created the heavens and earth and that which is
between them in vain. That is the view of those who disbelieve.
Woe, then, to the disbelievers because of [the punishment of]
Helll Shall We treat those who believe and do good deeds, /like
those who do corruption in the earth? Shall We treat those who
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keep their duty like the transgressors? This [Qur'an] is a book
which We have revealed to you and which is blessed, that people
may reflect over its verses and that those gifted with understand-
ingmay take heed”. [27-29]

[“O Prophet] say [to people]: I do not ask of you any
recompense for it [i.e. conveying God's message to you], nor

- am I one given to affectation. This [Qur'dn] is nothing but a

reminder for all people, and you will most certainly know [the
fulfilment of]] its tidings after a while”. [86-88]

Seven Verses from the Sura of the Companies (az-Zumar):

“Is he who is devout [in prayer], prostrating and standing,
during the hours of the night, being afraid of the Hereafter
and hoping for the mercy of his Lord, [to be accounted equal
with him who is not such]? Ask [them]: Can those who know be
equal to those who do not know? It is only those possessed of
understanding who take heed.” [9]

“Say: O servants of God [i.e. men] who believe, keep the
duty to your Lord. For those who do good in this life there is
good [reward]. God's earth is wide. Assuredly, those who
patiently endure will be given their reward without measure.
Say [also]: I am commanded to worship God, making my
religion sincerely for Him, ¥ and am commanded to be the
foremost of the Muslims.” [10-12]

“God has sent down the best message as a Book [i.e. the
Qur'an], resembling itself [i.e. self-consistent] in its oft-
repeated [verses]; by it the skins of those who fear their Lord
are set tingling, then their skins and their minds soften into the
remembrance of God. That [Book] is God's guidance; with it
He guides whom He pleases. He whom God leads astray has
none to guide him”. [23]

“Convey [to people]: O my servants who have committed
excesses against your own selves, do not despair of the mercy of
God; surely He forgives all sins; surely He it is Who is Most

: 37 See supra, p. 189, n. 36,
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Forgiving, the Ever Merciful. * Turn to your Lord and submit
yourselves to Him before the punishment overtakes you and no
one is able to help you. Follow the highest of the command-
ments that have been sent down to you from your Lord,/
before the punishment overtakes you suddenly while you are
unaware”. [53-55]

Two Verses from the Siira of the Believer (al-Mu’min):

[“One from the people of Pharaoh and who believed said:]
O my people, the life of this world is but a temporary
provision; the Hereafter is surely the Permanent abode. Any-
one who does evil will be requited only with the like of it;
anyone who does good — be he male or female — and is a
believer, will enter Paradise, and will be provided for there

without measure”. [39-40]

Four Verses from the Siira of Ha Mim as-Sajda® :

“Who speaks better than one who calls [people] to God, does
good deeds, and says: Surely I am of the Muslims. * Good and
evil are not equal. Repel [evil] with that which is best; then he
between whom and you was enmity becomes as though he were
a warm friend. But none attains to this except those who are
steadfast; none attains to this save those who possess a great
share [of good]. [33-35] '

“If a provocation from Satan should provoke you, do seek
refuge with God. Surely He is the All-hearing, the All-
knowing”. [36]. ’

8 The Prophet said that this verse was more beloved to him than the
possession of the entire world together with all that is in it. See az-
Zamakhshari, Op. Cit., 111,403,

** Another name for this suira is Fussilat (the Distinguished) which is given
in the official Egyptian edition of the Qur'an.

50 See supra, p. 125, n. 11,
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Nine Verses from the Stira of Ha Mim ‘Ain Qaf: *

“Anyone who desires the harvest of the Hereafter, We give him
increase in his harvest; anyone who desires the harvest of this
world, We give him of that, but in the Hereafter he has no
' share”. [20]
- “He it is Who accepts repentance from His servants [i.e.
' men], forgives sins, and knows all that you do. He responds to
those who believe and do good deeds, and bestows upon them
an increase [in their belief and good deeds] out of His bounty.
For the disbelievers there is severe punishment”. [25-26]
| “Were God to enlarge greatly the provision for His servants
[i.e. men] surely they would behave arrogantly in the earth;
but He sends down according to the measure He pleases.
Surely He is fully aware of His servants and sees them fully
well”. [27]/ :
“Whatever you have been given is only a temporary pro-
. vision of this life, but that which is with God is better and more
lasting for [a] those who believe and put their trust in their
Lord, [b] those who eschew the grave sins and indecencies and
when they are angry they forgive, [c] those who respond to
their’ Lord, perform the ritual prayer, whose affairs are
administered by mutual consultation, and who spend out of
that which we have provided for them and [d] those who, when
| awrongisdone to them, defend themselves. The recompense of
anevilis an évil similar to it [in proportion]; but he who forgives
| and effects a reform. [thereby], has his reward with God.
Surely He does not love the wrongdoers”. [36-40]

i

Five Verses from the Sura of Ornaments (az-Zukhruf):

i “Is it they [i.e. the disbelievers] who distribute the mercy of
your Lord? It is We Who distribute among them their
livelihood in the life of this world, and We exalt some of them
~ above others in rank so that some of them may take others in

; *'This siira is also called ash-Shird (Counsel). This name is given in
! the official Egyptian edition of the Qur'an.-
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servitude; the mercy of your Lord is better than that which
they amass”. [32]
“Were it not that mankind would [in consequence] be one

nation [of disbelievers], We would have provided those who .

disbelieve in the Gracious One, with roofs of silver for their
houses, and stairways [of silver] by which they could climb,
[silver] doors of their houses and couches [of silver] on which
they could recline, and ornaments of gold. ** All ‘this, how-
ever, is only the temporary provision of the life of this world;
and the world to come is, according to your Lord, for those
who keep their duty to Him". [83-35] '

“For him who lives in turning away from the remembrance
of the Gracious One, We assign a Satan who becomes his boon
companion”. [36]

Six Verses fx;om the Siira of Crouching (al-Jathiya):

“Do those who commit evil deeds imagine that We shall make
them as those who believe and do good deeds, in life and in
death? How evil is that which they judge! God created the
heavens and the earth/in accordance with the requirements of
wisdom, so that every one may be recompensed according to
what he has done; no wrong will be done to them”. [21-22]

“Have you considered [the case of] him who has made his
passion his god, ** whom God has led astray on the basis of his
knowledge, and whose ears and mind He has sealed up, and on
whose eyes He has put a covering? Who will, then, guide him
after God [has thus led him astray]? Will you not then take
heed”? [23]

5 This passage expresses how mean the embellishments of this world are -

in the estimation of God: These are so insignificant that He would have given
them abundantly even to those who do not recognize Him had there been no
evil consequence of giving these to them. The evil consequence is that all
people, being engrossed in them, will gradually be disbelievers. See az-
Zamakhshari, Op. Cit., 111, 487.

*¥ That is, he follows his passion so much that it is as if he has become its
worshipper. The sifis often quote this verse in support of their doctrine that
a novice must oppose his passions and desires, especially during the period of
self-training and mortification.
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*The evil nature of their [i.e. evildoers'] deeds will become
manifest to them [on the Day of Resurrection] and that which

{ they used to mock at will encompass them. It will be said [to

them]: Today We forget you as you forgot the meeting of this
day of yours; your resort is Hell; you will have no helpers. This
is because you made a jest of the signs of God, and the life of

 this world deluded you. So that day they will not be taken out
} of Hell, nor will they be allowed to make amends". [33-35]

Three Verses from the Sura of the Sand-dunes (al-4 hqaf):

{ “Surely those who [believe and] say, ‘Our Lord is God’, and
| then remain firm [on this belief] will be subject to no fear, nor
{ will they grieve [on the Day of Judgement '] [13]

“Endure patiently as did the Messengers possessed of high
resolve, and -do not desire for their [i.e. disbelievers’] quick
punishment. On the Day [of Resurrection] when they see that
[punishment] which they are promised, they [will feel] as if
they had not tarried [in their life of this world] but for an hour

- of a single day. [This is] a message of warning! None but the

ungodly people will be destroyed™. [35]

Six Verses from the Sura of Muhammad (may peace be upon
him!):

. “Do they not ponder over the Qur'an,.or is it that their hearts

are locked up from within? Those who have turned back [to
their former religion] after guidance became manifest to
them, have surely been tempted by Satan who lengthens false
hopes for them. That is because they said to those who were
averse to that which God has revealed: We shall soon obey you
in some matters. God knows their secrets”. [24-26]

“Assuredly the life of this world is sport and pastime, and if
you believe and keep your duty to God, He will give you/your
rewards and will not ask of you your belongings. Were He to
ask you of them and to press you [for them] you would be
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niggardly, and He would bring to light your rancour”. [36-87]

“Take notice, you are those who are called upon to spend in
the cause of God; but some of you are niggardly, and anyone
who is niggardly is only so against himself.” God is Self-
sufficient, and you are needy. If you turn away [from Him] He
will bring in your stead another people who will not be like
you”. [38]

Two Verses from the Siira of Victory (al-Fath):

“He it is Who has sent His messenger [Muhammad] with
guidance and the religion of truth, that He may cause it to
prevail over all other religions. God is sufficient as a witness”.
[28]
“Muhammad is the messenger of God. Those who are with
him are hard towards the disbelievers, [but] compassionate
towards one another. You see them bowing and prostrating [in
‘ritual prayer] seeking His bounty and pleasure. Their mark is
visible on their faces in the impression of prostration. This is
their likeness in the Torah. ** Their similitude in the Gospel is:
Like a seed ** that sends forth its sprout and then strengthens it;
it then becomes thick and stands firm on its stem, delighting
the sowers; that through them God may enrage the dis-
believers. God has promised forgiveness and a great reward to
those of them who believe and do good deeds”. [29]

Six Verses from the Siira of Apartments (al-Hujurat):

“O you who believe, eschew too much suspicion, surely some
suspicion is a sin. Do not backbite one another; would any of
you like to eat the flesh of his dead brother?; you would
abominate it. Observe your duty to God. Surely God is Oft-

4 Cf. Deuteronomy 11:18: “... as frongleté between your eyes”; 6:8 “... as

frontlets between thine eyes”.
$5Cf. Mark 4:26-29: “... cast seed into the ground....”; 30-32: .., like a

grain of mustard seed, ...."”
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returning [with compassion], Ever Merciful”. [12]

“O mankind, surely We have created you from male and
female; We have divided you into races and tribes, that you
may know one another. Surely the most honoured among you
in the sight of God is he who is the most righteous among
you. ** / Surely God is All-knowing, All-aware”. [13]

“The believers are only those who believe in God and His
Messenger and then do not doubt, but strive hard with their
belongings and their persons in the cause of God. It is they who
are truthful”. [15]

“Say [O Messenger to the bedouins who have just accepted
Islam]: Will you acquaint God with your religion, while God
knows whatever is in the heavens and whatever is in the earth,
and God has the fullest knowledge of everything? They behave
as if they have done you a favour by embracing Islam. Tell
them: Do not deem your accepting Islam a favour done to me.
On the contrary, God has done you a favour in that He has
guided you to the faith, if you are truthful. God knows the
unseen of the heavens and the earth. God sees well all that you

do”. [16-18]
Two Verses from the Stra of Qaf:

“Patiently endure that which they [i.e. the disbelievers] say;

- and glorify your Lord with His praise, before the rising of the

sun and before its setting, and glorify Him during the night
and after prostrations of ritual prayer’’ [39-40]

Three Verses from the Siira of the Scatterers (adh-Dhariyat):

“l1 have not created jinn ¥ and mankind except that they
% This verse serves as the Islamic criterion of goodness, nobility, excel-
lence, and so on. Muslims,especially the sifis, often cite this verse in their
books, sermons and religious discourses. There are several prophetic tra-
ditions containing the theme of this verse. See az-Zamakhshari, 0p. Cit., 111,
569.
57 See supra, p. 98, n. 18.
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should worship Me. ¢ I do not desire any sustenance, nor do I
desire that they should feed Me. Surely it is God Who is the
All-sustaining, the Possessor of power, the Strong”. [66-58]

Two Verses from the Sura of the Mount Sinai (a¢- Tar):

“Adhere steadfastly to the command of your Lord, for surely
you are always under Our protection, and glorify your Lord
with His praise when you are standing in ritual prayer. [Also]
glorify Him during the night and at the setting of the stars”.

[48-49]
Eight Verses from the Siira of Iron (al-Hadid):

“What ails you that you do not’spend wealth in the cause of
God, while to God belongs the heritage of the heavens and the
earth? Those of you who spent wealth [in the cause of God]
and fought before the victory [over the infidels] are not equal
to those who spent and fought after the victory; the former are
higher in rank. To each [of the two groups] God promised the
best reward; God is fully aware of that which you do”. [10)/

“For the men who give alms and the women who give alms,
and those who lend to God a goodly loan [by spending in His
cause], that which they spend will surely be increased mani-
fold, and theirs will be a generous reward. Those who believe
in God and His messengers are the most truthful and the
witnesses in the sight of their Lord. They will have their reward
and their light. Those who have disbelieved and denied Our
signs will be the inhabitants of Hell”. [18-19]

“Know that the life of this world is but sport, pastime,
adornment, a subject of boasting among you, and rivalry in

58 This verse is often cited by Muslims as proof of the view that the aim of
man and jinn in this life is worship of God and knowledge of Him. Although
knowledge of God is not explicit in this verse, it is included in it because
worship of God is not possible without knowledge of Him. See al-Hujwiri,
Kashf al-Mahjub, trans. by R.A. Nicholson, Leyden, 1911, p. 267.
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multiplying riches and children. It is like a rain — vegetation
produced by it rejoices the disbelievers; then it withers, and
you see it turning yellow; then it becomes broken particles of
stubble. In the Hereafter there is a severe chastisement, and
forgiveness from God and His pleasure. The life of this world is
but illusory enjoyment. Vie with one another in seeking for-
giveness from your Lord and for Paradise, the breadth of
which is like the breadth of heaven and earth, and which is
prepared for those who believe in God and His messengers.
That is the bounty of God; He gives it to whomever He pleases.
God is the Possessor of a great bounty”. [20-21]

“No affliction befalls in the earth or in yourselves, but it is
recorded in a Book [i.e. the Preserved Tablet] 5 before We
created it. Surely that is easy for God. [Thus it is, ] so that you

- may not grieve over that [good] which you miss nor rejoice in

that [good] which has come to you. God does not love any
vainglorious, boastful person, who is niggardly himself and
bids others to be niggardly. Anyone who turns away [should
know that] God is the Self-sufficient, the All-laudable”.
[22-24]

Two Verses from the Siira of the Gathering (al-Hashr):

“O you who believe, keep your duty to God, and let everyone
consider that which he has laid up for the morrow [i.e. the Day
of Judgement]. Keep your duty to God, surely He is fully
Aware of that which you do; do not be like those who forgot
God, and so He caused them to forget/[the good of] them-
selves. It is they who are ungodly”. [18-19]

Two Verses from the Sura of the Rank (as-Saff):

“O you who believe, shall I direct you to a commerce that will

save you from a painful chastisement? It is that you believe in

God and His messenger Muhammad, and fight in the cause of
3 Sce supra, p. 96, n. 15,
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God with your possessions and your persons. This is better for
you, did you but know". [10-11] '

"+ Four Verses from the Sura of Congi'egation (al-Jumu'a):

Tell [the Jews): The death from which you certainly flee will
surely overtake you. Then you will be brought back to the
knower of the unseen and the seen, and He will inform you of
that which you had been doing”. 8]

“O you who believe, when call is made for [the midday]
prayer on Friday hasten to the remembrance of God and leave
off all [forms of] business. That is better for you, did you but
know. When the prayer is finished, disperse in the land, seek of
God’s bounty, and remember .God much that you :may
prosper. When they [i.e. your gompanions] saw a matter of
commerce or amusement, they”drifted away from you, [O
Muhammad], towards it and left you standing. e Tell [them]:
That which is with God is better than any matter of amuse-
ment or commerce. God is the Best Provider”. [9-11]

Four Verses from the Stuira of the Hypocrites
(al-Munafiqiin):

© “O you who believe, let not your properties nor your children
divert you from the remembrance of God. Those who do that
‘are those who are the losers. Spend [in the cause of God] out of
that which We have provided you before death comes upon
one of you and he should say: My Lord, why did You not grant
me respite for a while, that I could give alms and be among
those who do good deeds? God will never grant respite to one
when his appointed term has come. God is fully aware of that
which youdo”. [9-11]
- % On a Friday a caravan of goods arrived at the time of the Friday
Assembly Prayer which the Prophet was leading in his mosque, and all
except a dozen of the Muslims left the mosque to look at the caravan. Then
this verse was revealed. See Muslim, Sakth, Jumu'a, 11
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Eight Verses from the Siira of/ Mutual Fraud
(at-Taghabun):

“Whichever affliction befalls is by the permission of God. God
guides the mind of whoever [truly] believes in Him. God has
the fullest knowledge of everything”. [11]

“Obey God and the Messenger. If you turn away, the duty of
Our Messenger is only to convey [the message] clearly. God is
He besides Whom there is no god; so in God should the
believers put their trust”. [12-13]

“O you who believe, of your wives and your children some
are your enemies; so beware of them. But if you pardon,
overlook and forgive, then surely God is most Forgiving, Ever
Merciful. Your belongings and your children are only a trial
[for you]; but with God is a great reward. So keep your duty to
God as far as you can, listen and obey, and spend [in His
cause] for the good of yourselves. Those who are guarded
against the avarice of their souls are they who will be pros-
perers. If you lend to God a goodly loan, He will multiply it for
you, and will forgive you. God is Most Appreciating, Most
Forgiving, Knower of the unseen and the seen, the Mighty, the
All-wise”. [14-18]

-Four Verses from the Siira of Divorce (at-Talag)

“God will prepare a way out [of his difficulties] for him who
keeps his duty to God, and will provide for him from where he
does not expect. God is sufficient for him who puts his trust in
Him. God is sure to attain His purpose. God has appointed a
measure for everything”. [2-3]

“God will provide facilities in the matter of him who keeps
his duty to God. That is the command of God which He has
revealed to you. God will efface the evil deeds of him who
keeps his duty to God, and will enlarge his reward". [4-5]

One Verse from the Siira of the Forbidding (at- Tahrim):
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“O you who believe, turn to God in sincere repentance. It may
be that your Lord will acquit you of your evil deeds and admit
you to Paradise beneath which/rivers flow, on the Day when
God will not humiliate the Prophet and those who believed
with him. Their light will run before them and on their right
hands. They will pray: Our Lord, perfect our light for us and
forgive us; surely You have the fullest power over everything”.

(8]

Seventeen Verses from the Siira of the Stairways
(al-Ma @rj):

“Surely man is created [such that he is] fretful. When evil
afflicts him, he is impatient; but when good befalls him,he is
grudging; except [a] those who perform the ritual prayer and
are constant in their ritual prayers: [b] those in whose wealth is
a known right for the beggar and the outcast; [c] those who
affirm faith in the Day of Judgement; [d] those who are fearful
of the chastisement of their Lord — surely the chastisement of
their Lord is something from which one cannot feel secure —;
[e] those who guard their private parts save from their wives
and those whom they posses [i.e. slave-concubines] — such
are not to blame, but those who seek to go beyond that are they
who are the transgressors —; [f] those who keep what is
entrusted to them and [fulfil] covenants; [g] those who are
steadfast in testimonies; and [h] those who strictly observe their
ritual prayers. [All] these [categories of people] will be
honoured in Paradise”. [19-35]

Eight Verses from the Sura of the Jinn (al-Jinn):

“If they [i.e. jinn] had adhered to the straight path, We would
have provided them with abundant water to drink, that We
might try them thereby. Anyone who turns away from the
remembrance of his Lord, is thrust by Him to rigorous
chastisement. All places of worship belong to God; so do not
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call [there] anyone along with God. When the servant of God
[i.e. Muhammad] stood up praying to Him, they [i.e. jinn]
were almost upon him in swarms". [16-19]

“Tell [people]: I pray only to my Lord, and I do not
associate anyone with Him. Say [to them also]: Surely I have
no power to do you any harm/or to grant you rectitude. Tell
[them further]: Surely none can ever protect me against
God,nor can I ever find any place of refuge apart from Him.
[My duty is] only to convey [that which I receive] from Him
and His messages. For those who disobey God and His
Messenger there is surely the fire of Hell, in which they will
dwell forever”. [20-23)

Nine Verses from the Siira of the Enwrapped One
(al-Muzzammil):

“O you wrapped up in your mantle, pass the night in worship
except a small part of it, half of it, or a little less, or a little
more, and recite the Qur'an slowly and distinctly. Surely we
are about to charge you with a weighty word ¢'. Surely getting
up at night for worship is the most potent of means of sub-
duing the self and of achieving effectiveness in discourse.
Surely you have much occupation during the day. Remember
the name of your Lord, and devote yourself wholly to Him.
[He is] the Lord of the East and the West; there is no god but
He; so take Him as your guardian. Endure patiently whatever
they [i.e. non-believers] say, and forsake them in a good
manner’ ¢ [1-10]

Seven Verses from the Sura of the Enmantled One
(al-Muddaththir):

® The word of God is said to be weighty because the commands are
difficult to carry out.

% In this verse God asked us to break off or to have no friendly dealings
with non-believers.
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“O you enmantled, arise and warn; magnify your Lord; purify
your clothes; flee from idolatry, do not do favour in the
expectation of receiving more in return; and endure patiently
for the sake of your Lord". [1-7]

Seven Verses from the Sura of man (al-Insan):

“Surely it is We Who have revealed the Qur'an to you. So
adhere patiently to the command of your Lord, and do not
obey any sinful and ungrateful one from among the people.
Remember the name of your Lord morning and evening;
prostrate yourself before Him at night and glorify Him for a
long part of the night”. [23-26]

“These [ungodly] people certainly love this transitory world,
and disregard the hard Day [of Judgement] ahead. We have
created them and made their joints strong; We can completely

‘replace them with others like them, when We will”. [27-28]

Surely this [Qur'an] is a reminder; so whoever wishes may
take to the way leading to his Lord. But you can wish/ only if
God pleases. Surely God is the All-knowing, the All-wise. He
admits to His mercy whom He pleases, and for the evildoers He
has prepared a painful chastisement”. [29-31]

'Seven Verses from the Siira of the Pluckers (én-N&zi'dt):

“When the great catastrophe comes, on the Day when man
recalls all that he strove for, and Hell is made manifest to him
who can see, then for him who rebelled [against God and His
messengers] and preferred the life of this world, it is Hell
which will certainly be his resort. But for him who feared the
[condition of] standing before his Lord [for judgement] and
forbade his carnal soul to follow its passions, it is Paradise
which will certainly be his resort. 6 [35-41]

5 This verse is of tremendous importance to the sifis, for it alone
contains the whole of their general method of character-refinement. This
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Three Verses from the Siira of the Rending (al-Inshigaq):

“O man, you, surely having striven hard towards your Lord,
will meet Him. Then He in whose right hand is given his book
[in which all his actions were recorded], will soon have an easy
reckoning, and will return to his people rejoicing”. [6-9]

Six Verses from the Sura of the Most High (al-4 ‘la):

“He who purifies himself, and remembers the name of his
Lord and so offers ritual prayers, will surely prosper. * But
you prefer the life of this world, whereas the Hereafter is better
and most lasting. Surely this is set forth in the earlier
scriptures, the scriptures of Abraham ¢ and Moses”. [14-19]

Six Verses from the Sura of the Dawn (al-Fajr):

“As for man, [his nature is such that] whenever his Lord tries
him, honours him and favours him, he says [in boastful
attitude]: Even my Lord honours mel But when He tries him
and limits his provision, he says [lamenting]: My Lord has
despised me. Not so, but you do not honour the orphan, you
do not urge one another to feed the poor, you squander

-inherited wealth extravagantly, and you love wealth inor-

dinately”. [15-20]

method consists in opposing passions and desires. For a discussion of this
method see Quasem, Ethics, pp. 92-95.

& This verse too is of special importance to the sifis. It constitutes the
Qur'anic proof for their theory that it is on the purification of the soul that
happiness in the Hereafter is dependent and that all bodily acts really aim at
inward purification. There are other verses on this same theme.

5 Abraham was a prophet or messenger of God and so he received 2
revelation from God, which was written down. This is referred to in the
Qur'an as the Leaves of Abraham. The Leaves are lost and there is no
mention of them in the Bible.
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Seven Verses from the Sura of the City (al-Balad): -

“Man has not attempted the scaling of the height. What will
teach you what the scaling of the height is? [It is] the freeing of
aslave, or feeding, on a day of hunger,/an orphan near of kin
or a poor person in misery; and to be of those who believe,
exhort one another to patience and exhort one another to
mercy. These are the people on the right. Those who dis-
believe in Our signs are the people on the left. ¢ They will be
punished with furnace fire". [11-20] '

Four Verses from the Siira of the Sun (ash-Shams):

“By the soul and that which has proportioned it and then
inspired it to lewdness and righteousness, he who purifies it,
will prosper and he who corrupts it will be ruined *'"! [7-10]

Ten Verses from the Siira of the Night [al - Layl):

“Surely your strivings are divergent. He who spends [in the
cause of God] and keeps duty, and takes as true [the teaching
about] that which is best [i.e. Paradise}, will soon have his way
to the happiness [of Paradise] made easy by Us. But he who is a
miser, considers himself independent [of God because of his
wealth] and rejects as false [the teaching about] that which is

66 In the Qur'an human beings are classified into three broad categories,
namely, the people on the left (ashab ash-shimal), the people on the right
(aghab al-yamin), and those drawn near to God (al-mugarrabiin). The first
consists of those who deny God and His messengers (al-mukadhdhibun).
They are also called those who have gone astray (ad-dallun). The second
category is made of believers. At the last category are placed those who are
most pious believers. They are also called those who are foremost (as-
sabigiin). See Qur'an 56:7-94; 7:36-53.

§7 To the §ifis this verse is of the same importance as the verse 87:14 cited
on supra, p. 169. The reason for the importance of both verses is also the
same and is mentioned on supra, p. 219, n. 64.
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best {i.e. Paradise], will soon have his way to misery [of Hell]
made easy by Us. His wealth will not avail him when he
perishes. Most surely it is for Us to provide guidance, and it is
to Us that the Hereafter and this world belong. So I have
warned you of a flaming Hell”. [4-14]

Three Verses from the Sura of the Forenoon (ad-Duha):

“Do not oppress the orphan. Do not chide him who asks.
Proclaim the favour of your Lord”. [9-11]

Seven Verses from the Sura of the Blood-clot (al- ‘4laq):

“Read in the name of your Lord Who created [everything];
created man from a blood-clot. Read, ® since your Lord is
Most Beneficent, Who taught by the Pen, taught man that

which he did not know”. [1-5]
“By no means. Surely man does indeed transgress, for he

considers himself self-sufficient. Surely to your Lord is the
[final] return”. [6-8]

Two Verses from the Sura of the Earthquake (az-Zalzala):

“Anyone who will have done the smallest particle of good will
see it [on the Day of Judgement], and anyone who will have
done the smallest particle of evil will [also] see it [on that
Day]". [7-8]

Six Verses from the Siira of the Chargers (4!/- ‘Adiyat):

“Most surely man is ungrateful to his Lord, and most surely
he/bears ‘witness to this. Most surely he has strong love of
68 See supra, p. 155, n. 88, ’

221




THE JEWELS OF THE QUR'AN

wealth. Does he not know that when those in the graves are
raised and their very secret thoughts are exposed, on that Day
[also] their Lord will most surely be fully Aware of them?”

(6-11]
The whole Siira of Rivalry (at- Takathur) — Eight Verses:

“Rivalry in increasing worldly possessions diverts you [from
God and the Hereafter] till you reach the graves [for being
buried]. This should not happen at all; you will soon come to
know [how mistaken you are]. Again — this should not happen
at all; you will soon come to know [how mistaken you are].
This should not happen at all. If you knew with the certainty
of knowledge, you would most surely sée Hell [in this life].
Then you will most surely see it with the certainty of sight [on
the Day of Judgement]. On that Day you will most surely be
called to account concerning the delight [you enjoyed in this
life]”. [1-8] '

The whole Sura of Time (al-‘4sr) — Three Verses:

“] swear by time, surely man suffers continuous loss, except
those who believe, do good deeds, exhort one another to hold
fast to the truth, and exhort one another to patience”. [1-3]

“Three Verses from the Suira of the Backbiter (al-Humaza):
“Woe to every backbiter, slanderer, who amasses wealth af\d
keeps counting! He thinks that his wealth will make him
immortal”. [1-3] :

The whole Sura of Charity (al-Ma‘in) — Seven Verses:

“Do you not know him who disbelieves this religion? That is the

one who drives away the orphan and does not urge the feeding
of the poor. Woe to those who perform the ritual prayer but
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are unmindful of their ritual prayer and pray to make show [to
other people] and they [also] refuse divine tax™! [1.7]

All Three Verses from the Siira of Help (an-Nasr):

“Now ® that the help of God and [the consequent] victory [i.e.
the conquest of Mecca] have come and you have seen people
join the religion of God [i.e. Islam] in large numbers, then
glorify your Lord with His praise, and seek forgiveness of Him.
Surely He is Oft-returning [to man with compassion]”. [1-3]

. The whole Siira of the Daybreak (al-Falag):

“Say: I seek the protection of the Lord of the daybreak, from
the mischief of what He has created, from the mischief of
darkness when it gathers, from the mischief of the women who
blow/on knots [i.e. malignant witchcraft], and from the
mischief of an envious person when he envies”. » [1-5]

The whole Stira of Man (an-Nas) — Six Verses:

“Say: I seek the pratection of the Lord of mankind, the King of
mankind, the God of mankind, from the mischief of the
slinking whisperer, who whispers into the minds of people,
whether he be from jinn [i.e. Satan] or from man”. [1-6]

% This sira was revealed during the Farewell Pilgrimage about three
months before the Prophet’s death. In this siira God indicated that his death
was approaching and asked him to prepare for it by additional devotional
acts.

"0This and the following siira are together known as the Mu ‘awwidhatin
(the suras of taking refuge with God) and are incantations or protective
formulae to ward off evil, especially demonic suggestions. The practice of
taking refuge with God is commanded at various points in the Qur'an,
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CONCLUSION ON THE TWO CLASSES OF
 VERSES

' [WHY THE DISCUSSION OF QUR’ANIC VERSES
HAS BEEN CONFINED TO THE CLASSES OF
JEWELS AND PEARLS]

Know that for two reasons we have confined ourselves to the
discussion of Qur'anic verses classified as jewels and classified
as pearls. The first reason is that the remaining types of verses
are more than can be enumerated. The second is that these
two classes of verses are the most important ones of which no
one can ever be free, because the basis of religion is knowledge
of God (may He be exaltedl), and after this is traversing the
path to Him. ‘As for the matter of the Hereafter, general belief
in it is sufficient, because one who knows God and obeys Him
will surely have a place of return which will make him happy,
and one who denies God and disobeys Him will surely have a
place of return which will make him misgrable. Knowledge of
the details of this, however, is not a stipulation for traversing
the path of Him. Yet this knowledge adds to the perfection of
yearning [for happiness] and warning [against misery].

Sometimes you will see the jewels and the pearls strung all
together in some verses; we have left them unmentioned,
except those in which the mention of the two intended classes
predominates. You must continue your reflection on these two
classes, for it is by this that you will obtain the highest degree
of happiness. '

May God make you and us among those whom He has made
happy through His bounty, generosity, power, and extensive
mercy! Surely He is the Most Generous, Most Compassionate,
and Ever Merciful./
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(The Arabic article al-, with its variants such as an, esh, ad, at, as, is
disregarded in the alphabetical arrangement. The article ‘the’ before
English language titles is also not taken into consideration.)

GENERAL INDEX

Aaron (Ar. Hirin), 29
Abbreviation, 13
_ Abraham (Ar. Ibrahim), 29, 46, 97,

108, 123, 168, 181f., 189, 193,
204, 219; Leaves of, 219 |

Abi Bakr as-$iddiq, 27f., 165

‘Ad,29

Adam, 24f., 29, 48, 51, 98, 100,
114, 135, 163, 173, 189 .

Adha, 159

Adhan, 114

Adultery, fornication, 31f., 185, 196

‘Africa, 13

Ajsam, 98

‘Alam al-malakit, 24

Allegory, allegorical, 12, 16, 49-52,
59-63, 160

Alms, charity, divine tax, 31, 70,
121, 157f., 169, 175f., 193ff.,
198, 202, 212, 223

Al-‘amali; 17, 66

America, 13

Anatomy, 45ff.

Ancient House, 192

Angel, 24, 29, 46, 50f., 56, 59, 69,
74, 90, 92f., 96, 100, 106, 109,
111, 116, 119, 130, 133, 137, 140,
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-, 142, 152, 156, 158f., 174, 186,

" 202; of revelation, 9

Arab, Arabic, 34f., 69, 90, 92, 145,
161, 173 :

Arabia, 90

Arabica (Quasem, M.A.), 201

" ‘Arafa, 80, 170

Al-Araba‘tn ... (al-Ghazili), 17
Arberry, A]., 13
Al-‘arifan, 17

Aristotelian, 39

Ascetic, asceticism, 42, 50
Ashab ash-shimdl, 220
Ashab al-yamin, 220
Ash‘arite, 10, 20
Assembly on High, 134
Astronomy, 45ff.
Avicenna, 39

Awe, see Fear
Al-awwalin, 20, 41

Ayat al-Kurst, 16, 91
Ayat an-niir, 121
Ayka, 29

Azar, 97

Bacbiting, 210, 222
Baghdad, 38f.

GENERAL INDEX

Balance, 28, 178, 186

Bagq:, 147

Al-Basit (al-Ghazili), 40

Basra, 50, 69

Badtin, Batinism, Bitinites, 39, 106

Battle, war, fighting, 31f., 50, 113,
158f... 166f., 175f., 202, 212

Bayt Allah, 194

“Be" (word of creation), 90, 97, 133,
138, 145

Beautification of soul, 33, 42, 71f.

Beautiful names of God, 114f., 149,
187

Bedouins, 211

Belief, believer, faith, faithful, those
who answer call to God, etc., 6,
21, 29, 38, 50, 54, 63, 66, 70,
91-223 passim

Bible, 219; 2 Chrenicles, 168; Corin-
thians, 201; Deuteronomy, 210;
Genesis, 138; Isaiah, 168, 201;
James, 168; John, 95, 116; Mark,
210; Matt., 185

Biblical, 13

Blind following, 51, 61

Blood, blood-relationship, kinship,

- 81f., 169, 193; see also Kindred _

Book, 92, 96, 103ff., 107f., 113,
118, 122, 125,128, 130f., 134,
136f., 139, 141, 143, 149, 156-60,
1671., 179, 183, 191, 198f., 199,
203, 205, 213, 219; see also People

The Book of the Forty ... (al-Gha-
zali), 17, 44

Booty, spoils, 166, 174

Bridge, 28

Brother, brotherhood, 20, 161, 175,
180, 210

Caliph, 39

Canada, 13

Charity, see Alms

Chastisement, see Punishment
Christian, Christianity, 27, 29, 90,

93, 101, 103, 116, 142, 162, 187,
203
Circumambulation, 94, 173
Cleansing, see Pure
Commentator, commentary,
Qur’anic, 11, 51f., 185
Companions of Muhammad, 15, 25,
51, 163, 214
The Concise (al-Ghazili), 40
Creation by uttering “be"”, see “Be”

"Covenant, 156ff., 162, 173, 181,

184, 186, 194, 202, 216
Craus, M., 14

Ad-dallun, 220

David (Ar. Dawad), 29, 191, 204

Day of Judgement, Day of Resurrec-
tion, Day of Recompense, Dooms-
day, Last Day, etc., 30, 42, 54,
67, 70, 87, 89, 94ff., 112-16,
118f., 121£f., 125, 128-31, 136f.,
139, 142, 144f., 148, 151-54, 158,
160, 162-66, 169, 175, 179f., 182,
186f., 189f., 195f., 198, 20if.,
204, 209, 213, 216

Death, 53f., 62, 91, 95f., 102, 111f.,
117f., 120, 123, 1261f., 131, 136,
138, 142, 147, 150, 153, 161, 163,

169, 178, 183, 199, 201, 208, 214,

223 -

Deluge, 104, 130

Demon, demonic, see Satan

Devil, see Satan

Dha 1-Hijja, 14

Divorce, 31, 69; 150

Domg of the Rock, 38

Doomsday, see Day of Judgement

Dream, 50, 52f., 56, 204

East, 10, 90, 121, 184, 146, 158, 217
Eclipse of sun and moon, 47 ’
Edinburgh, 13

Egyptian, see Qur'an

EIz(Gardet, 1..) 115, (Fahd, T.) 50
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Emigrant, migration, 176, 195

English, 12f., 89

Enjoyment, 62, 74, 111, 150, 175,
177, 1911., 198, 213

Entreaty, see Prayer

The Epistle ... (al-Ghazali), 38

Espouse, see Wife

The Essence ... (al-Ghazali), 41

Ethics, 10, 18, 32

The Ethics of al-Ghazdlf
(Quasem, M.A.), 41, 66, 67, 70,
99, 189, 219

Europe, 13

Eve, 135, 163

Exegetes, excgesis, 35ff., 135, 163

Experience, immediate, 63

The Explanation of Disagreement ...
(al-Ghazali), 39

Extravagance, extravagant, prodi-
gal, 99, 158, 173, 185, 196, 219

Ezra (Ar. ‘Uzayr), 90

Faith, faithful, see Belief

Family, 158

Fana’, 147

Al-Farabi, 39

Farewell Pilgrimage, 170, 223

Faris, Nabih Amin, 42

Fast, 70, 202

Father, 123, 175, 180, 193, 201, 204

Fear, awe, 21, 29, 62, 66f., 71, 106,
111,114, 117, 127, 181, 135, 148,
156f., 159, 166, 169, 174ff., 178,
180f., 185, 192, 194ff., 201, 203,
205, 209, 216, 218

Fighting, see Battle

Follower (of Prophet’s companions),

50
Forgiveness, pardon, 43, 94, 100,

104, 110, 118, 121, 123, 130ff.,
134f., 187, 140, 142, 144, 150,
154, 158-65, 167-70, 174, 179f.,
182, 185, 190, 195f., 202, 204-
207, 218, 216, 223
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Fornication, see Adultery
Friday, 170, 214
Friday Assembly Prayer, 183, 214

Gabriel (Ar. Jibril), 9, 29, 56, 186

Garden, see Paradise

Gardet, L., 115

Gazing, looking, etc. upon God's
face, £5, 28, 59, 178, 201

Al-Ghazili, abii Hamid, 3, 5, 10-18,
17-20, 26f., 32, 35f., 38f., 41, 53,
57, 88f., 96, 115, 121, 155, 159

Gnosis, gnostic, 17, 27, 73f., 83ff,

God, divine, 6-224 passim; denial of
partner, equal, associate, etc, of,
29, 76, 80, 90, 95, 97f., 100-103,
107,109,111,114, 120, 122, 124f.,
A27f., 136, 138., 149. 164f., 168,
182, 184, 186, 188f., 192, 194,
200, 217; denial’ of son, child,
offspring, daughter of, 29, 85, 90,
93, 98f., 103, 114, 116, 120, 122,
134, 142, 151, 175, 196; unity of,
70, 75, 77, 80, 149; definition of,
21, 23; essence, attributes, works
of, 88, 115, 119, 148f., see also
Knowledge; greatest name of, 78;
mingling of human nature with
nature of, 27; Jews' changing
words of, 157; see also Remem-
brance, Removal, Return, Re-
ward, Quality, Travel, Praise,
Beautiful

Gospel, 92, 176, 210

Graham, Phyllis, 14

Grammar, 34-37, 69

Gratitude, 66f., 69, 100, 120, 129,
151

Grave, 118, 127, 153, 190, 222

Gray, L., 14

Grove, men of, 29

Guidance, guided, 6, 9, 13, 15, 56,
71, 87, 89, 91f., 100, 102, 104,
110, 113, 115, 121, 123f., 128,
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185, 141, 1562ff., 156f., 160f.,
164, 1681., 171-175, 177f., 180f.,
183f., 186, 189, 191, 193f., 198,
204f., 208-11, 215, 221

Hadith, 20, 35

Al-hajj, 117,192

Hamadan, 39

Hanafi, 81

Happiness, see Salvation

l_!aqfqa, 183

Hairan, see Aaron

Hazira al-quds, 25

Heaven, 17, 21, 24, 27, 85, 47, 57,
78, 76, 85, 90f., 93-97, 99-103,
105f., 108f., 111{f., 116-24, 126-
~80, 132ff., 136-45, 147-51, 153f.,
159, 161ff., 168, 173, 178, 180ff.,
199f., 208f., 209, 211ff.

Hell, Fire, etc., 28, 30, 62, 93, 98,
105, 107, 117, 137, 150, 156,
160ff., 168, 177, 178, 179, 186,
190, 196, 198, 2038f., 209, 212,
217f., 220, 222

Helpers from Medina, 176

Hereafter, world to come, future
life, etc., 6, 21, 26, 28, 33, 40,
43-45, 54, 60, 70, 72, 79f., 85,
111, 120, 125f., 130, 135, 144,
156, 163, 171, 175, 178, 213, 219,
221f., 224

Heresy, heretic, heretical, 38f., 41,
60

' Hijab, 28, 104

The Holy Koran: An Introduction
... (Arberry, A.].), 13

Homosexuality, 32

Honour, 85, 164, 183, 211, 216, 219

Huad, 104,,189; see also Index of
Qur’anic suras and verses

Hujjat al-Haqq ... (al-Ghazali), 39

Hujjat al-Islam, 10

Husband, 31f.

Hypocrite, 60, 104, 168, 202, 214

Iblis, 25, 100

Ibn ‘Abbas, 25

Ibn al-Haddad, 69

Ibn Sirin, 50, 53

Ibrahim, see Abraham

1dol, Idolater, idolatry, 29, 91, 97,
100, 106, 116, 118, 1244f., 129,
133(f., 138f. 142, 149, 186, 192,
218 :

1dris, 28

Ihya' ... (al-Ghazali), 26, 38, 41f.,
46, 96, 155, 159; see also The
Revival

Ta’, 31

Elias, 29

‘liyyun, 74, 83

Al-'ilm, al-%lmi, 17, 38, 44

Iman, 16, 87, 160

AlImla’ ... (al-Ghazili), 26

‘Imran, 92, 160

Infidel, infidelity, disbelief, disbe-
liever, deniers of God, etc., 6, 21,
29f., 32f., 38, 54, 60, 71f., 91-223
passim

Influence, worldly, 42, 62, 70, 72,
84ff.

Insight, see Reason

Intellect, see Reason

Intelligence, see Reason

Intercession, intercessor, 54, 76, 91,
102, 1151, 129, 142, 166

Interest, see Usury

Interpretation of Qur'an, 10, 52

Introductory matters, 15, 18

Intuitive, 38, 64, 144f.

Invocation, see Prayer

Al-Iqtisad ... (al-Ghazali), 38

‘Isa, see Jesus

Isaac, (Ar. Ishaq), 182

Ishmael, (Ar. Isma'il), 182, 204

Islam, Islamic, 5. 9f.. 13, 20, 31f.,
38, 70. 89-92. 99, 102, 135, 145,
161f.. 169f., 172(., 182, 197, 200,

202f.. 211, 223
233
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Isma‘ilism, 89

Israel (Ar. Israil), 113, 125, 146,
157, 184, 189

Al-Ist{'b (Ibn 'Abd al-Barr), 25

. Jamad'a at-Tabligh, 161
Jawdhir al-Qur'an (al-Ghazali), 11
Jerusalem, 38
Jesus (Ar. ‘Isa), 27, 29, 90, 95f.
Jew, 90, 101, 103, 116, 142, 157,
162, 169, 187, 214
Jewel, 79; of Qur'an, 11, 15, 17,
19, 84, 49-52, 57, 59, 87ff., 224;
see also Index of Qur'anic suras
and verses
jibril, see Gabriel
Jinn, 9, 46, 98f., 105, 108f., 146,
151, 211, 216f., 223
John the Baptist (Ar.Yahya), 29, 189
Jonah (Ar. Yianus), 29, 102, 177,
189
Journey, see Travel
Judgement, Last Judgement, 33,
39ff., 60, 72, 97, 99, 104, 107,
128, 125, 136f., 156, 170, 175,
192, 203f., 208, 218
Judi, 104
* Jurisprudence, jurist, 10, S9ff., 43,
50, 60, 72, 92, 99, 136f., 146,
165, 168, 172f., 180, 183, 204

Ka‘ba, 94, 178, 186

- Kalam, 38

* Kashf al- Mahjib (al-Hujwiri), 212

Al-Kashshaf ... (az-Zamakhshari),
57, 90ff., 96, 113, 119, 122, 126f.,
133, 135, 155f., 158, 161f., 165,
170f., 174, 176, 180, 182, 186,
206, 208, 211

Kashfi, 145

Khidr, 29

Khul', 31 :

Khulasa ... (al-Ghazili), 41

Kindred, kinsman, kinship, 158,

234

164, 1738, 175, 181, 184f., 195,
197, 200, 208, 220

King, kingship, 23, 82, 120, 146

Kingdom, 90, 93.95, 97, 101f., 114,
121f., 131, 185, 137, 141f., 144,
147-50

Kiram Katibun, 96

Kitab (Sibawaih), 69

Kitab al-Fihrist (Ibn an-Nadim), 99

Kitaba, 31

Knowledge, cognition, cognitive, 17,
37f., 51f., 56f., 60, 62, 75f., 79f.,
80, 82f., 87f., 90, 140, 145, 160,
169, 186f., 193, 199, 208, 222;
divine, 28, 69, 76, 79-223 passtm

Knowledge of God, His essence,
attributes, works, 23, 25, 33,
42ff., 46, 48, 59, 66f., 69f., 72f.,
75ff., 80f., 83f., 87

Kuala Lumpur, 14

Lahde, 27

Late Afternoon Prayer, 170

Law, 31, 33, 41, 183

Lawh Mahfiz, 96

Light from God, 27, 86, 101, 121,
135, 195

Light-Verse, 121

Literalist, 10

Loan, 31, 64, 212, 215

Logic, logical, 10, 39

Lord, Lordly, lordship, 15, 21, 25f.,
32, 46f., 54, 59, 66f., 74, 77,
85ff., 89, 92f., 95ff.,, 99-224
passim

Lot (Ar. Lay), 29

Love of God, 42, 56, 67, 69, 158,
161

Lugman, 128, 200

Lut, see Lot

Al-Madnin... (al-Ghazali), 44
Magic, magician, 45, 190
Mann, 159

.
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Al-mangiil, 37

Al-Magsad ... (al-Ghazali), 77, 115

Ma'rifa, 23, 44 '

Marriage, 23, 31, 40, 44, 123

Martyr, 165

Mary (Ar. Maryam), 29, 93f., 189

Al-Masjid al-Haram, 94

The Mean in Belief (al-Ghazali), 38

Mecca, 9, 29, 41, 70, 94, 176, 186,
197f., 223

The Mediator (al-Ghazali), 40

Medicine, 45f.

Medina, 9, 176

Messenger of God, prophet, prophet-
hood, 19, 80, 38, 71, 93, 100,
104f., 107, 118, 116, 119, 130,
134, 136, 141, 151f., 155, 158f.,

165, 171, 173, 182, 189, 194,
209f., 212f., 228ff.; see also
Muhammad

Messiah, 93f.

Metaphysics, 10

Michael, 29

Migration, see Emigrant

Mihaqq ... (al-Ghazali), 39

Mishkat ... (al-Ghazali), 121

Mi'yar ... (al-Ghazali), 39

Modern, modernist, 10; see also
Science

Month, holy, 94

Moony, P., 14

Moral, morality, 32, 183f.

 Mortification, 44, 56, 145, 208

Moses (Ar. Musa), 29, 101, 115,
139, 190, 219

Mosque, 94, 175, 195, 214

Mother, 31, 50, 94, 112, 135

Mu'adhdhin, 114

Mufassal ... (al-Ghazali), 39

Al-Muhaddithan, 38

Muhammad, the Prophet, the Mes-
senger, prophetic, 9ff., 15, 25, 27,
29, 32, 37, 41, 43, 50f., 53f., 56f.,
64, 67,70, 77, 79-83, 87, 93f., 99,

102, 108, 115f., 125f., 185, 141f.,
149, 151, 156f., 159, 161, 163-70,
174-81, 186f., 189, 1911f., 195-98,
201f., 205f., 210f., 213-17, 228;
see also Companions

Mujtahid, 40

Al-Mukadhdhibun, 220

Mukatab, mukatib, 31

Al-Mukhtasar ... (al-Muzani), 41

Mu’'min, mu'minan, 119, 1387, 193,
206

Musa, see Moses

Muslim, 9ff., 13, 20, 35, 38f., 50,
91, 94, 100, 114f., 148f., 157,
161, 179, 183, 193, 198, 205f.,
211f., 214

Musnad (Ibn Hanbal), 37, 50, 56,

65, 67, 81, 189
Mustazhir, 39

Mustazhiri(al-Ghazali), 39
Mutanabbi, 69
Mu'tazilites, 10, 15
Mysticism, see Safi

Najat, 85

Nasit, 27

National University, 5f., 14

Nthaya ... (Imam al-Haramayn), 40
Nimrod, 29

Noah (Ar. Nah), 29, 104, 151, 189
Non-Muslim, 9-11, 167

Novice, 208

An-nur, 121, 181, 194

Obedience, obedient, 56, 66, 70, 90,
127, 160f., 165f., 174f., 196, 202,
215, 218, 224

Obligation, 30, 98, 163, 167, 172,
185, 221f.

Offering, see Sacrifice

Old Testament, 193

Orphan, 158, 164, 219f.

Ostentation, show off, 42, 164, 189,
223
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Pagan, 29, 90, 103, 116, 136, 142,
145, 173

Paradise, Garden, 17, 24, 28, 30,
61f., 67, 70, 73f,, 83ff., 89, 95,
98, 100, 107, 115, 128f., 136,
146, 156, 160ff., 171f., 176ff.,
1884f., 192, 194, 196, 198, 199,
201, 206, 213, 216, 218, 220f.

Parent, 164,182, 185

Passing away, doctrine of, 147

Passion, 26, 60f., 82, 187, 190, 204,
208, 218f.

Path, way, 10, 17, 21f., 26, 28ff.,
82f., 41-45, 49f., 63, 66f., 70ff.,
79f., 87ff., 105, 108, 110, 113f.,
185, 145, 152, 154, 169, 172f.
178, 180, 184, 193, 204, 216, 218,
224

Patience, patient, 66f., 157f., 160,
163, 179f., 184, 191f., 200, 204f.,
209, 211, 217f., 220, 222

Pearls, 146; of Qur'an, 11, 15ff., 19,
20, 34, 36, 59, 87f., 156, 224;
see also Index of Qur'anic suras
and verses

People of the Book, 93, 162

People on the left, 220

People on the right, 220

Pharaoh, 29, 114f., 190, 206

Philology, philologist, 36f.

Philosophy, philosopher, 10, 38f.,
99

Piety, pious, 62f., 115, 149, 157f.,
161, 169, 193, 220

Pilgrimage, pilgrim, 42, 70, 80, 94,
117, 192; see also Farewell

Plato, 12

Poet, poetry, 69, 123, 197

Politics, 32

" Polytheism, polytheist, 97f., 109,
113, 189

Praise of God, 15, 19, 43, 57, 63,
66f., 87, 89, 95, 100, 104, 113f.,
121, 123, 125ff., 130, 134, 136ff.,
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140, 143, 149, 171, 176f., 182,
191, 198, 201, 211f., 228

Praiseworthy Station, 186

Prayer, supplication, entreaty, invo-
cation, 19f., 71, 93, 106, 121,
140, 159f., 165, 177, 180, 182,
185f., 196f., 201, 216

Prayer, ritual, 9, 26, 70, 87, 94,
100, 114f., 121, 127, 148f.,
156ff., 167, 169, 174f., 180-82,
186f., 189-95, 197-200, 203ff.,
207, 210-12, 216f., 219, 222f;
call to, 50, 52f.

Preacher, 38, 40f.

Preserved Tablet, 52f., 96, 103f.,
107, 115, 118, 125, 130f., 2138

Pride, proud, haughtiness, 42, 56,
93, 111, 116, 139, 149, 164, 174,
186, 200f.

Proceedings ... (Faris, Nabih Amin),
42

Prodigal, sze Extravagance

‘Proof of Islam’, title of, 10

The Proof of the Truth ... (al-
Ghazali), 39 ,

Prophet, prophethood, see Messen-
ger, Muhammad

Prosperity, see Salvation

Prostration, 24, 123f., 129, 138f.,
162, 174, 176, 187, 189, 193,
196f., 201, 205, 210f., 211, 218

Punishment, suffering, vengeance,
chastisement, 6, 21, 28, 43, 60,
85, 92-97, 100, 102, 106, 108f.,
113, 118, 126, 131f., 134f., 187,
144, 150f., 159-64, 168f., 175,
179f., 183, 190-92, 194, 196-98,
202, 204, 206f., 209, 213, 216,
218, 220

Pure, purification, cleansing, 26f.,
33, 42, 71f., 80, 86, 91, 123, 149,
165, 195, 203, 219f,

Qadim, 35
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Qasiwa al-qalb, 135
Al-Qistds ... (al-Ghazili), 39
Quality, 59; destructive, vicious, 42,
44, 59, 70; saving, 42; of true
servants of God, 6, 197
Quasem, M.A., 14; see also The
Ethics, Arabica
Qur'an, Book, 8-224 passim; tran-
slation, translator of, 13, 35, 125,
+156; reader, reciter, reading, reci-
tation of, 9, 19, 85, 79, 91, 108,
114f., 133, 135, 148f., 174, 178,
184, 186, 187, 189, 199, 203, 217;
memorization of, 37; teaching of,
87; study of, 9f., 12, 19; under-
standing of, 9ff., 13, 19; problems
of, 10, 18; eternity or created na-
ture of, 10, 35; aims of, 11f., 15,
21, 77; valuables of, 16, 19, 21,
49, 66; divisions of, 15, 21-34,
65f., 70ff., 75, 89; deep, secret,
hidden meaningsof, 11, 19f., 34ff.,
57, 62, 79, 81; outward aspect,
shellof, 11, 19f,, 84ff., 62, 79; verse
numbering of, 13; as ocean, 15,
19f., 28, 46; as source of Islamic
knowledge, 11, 15, 34-44; repeti-
tionin, 67, 70; Egyptian edition of,
18, 137f., 206f.; heart of, 11, 16,
25, 65, 81; best sura of 64, 82, 89;
see also Science, Index of Qur'anic
suras and verses, Jewels, Pearls
Interpretation, Commentator,
Similitudes, Throne Verse

Ramadan, 50

Reason, Intellect, intellectual, intel-
ligence, insight, 10, 20, 35, 57,
62ff., 83, 85, 115, 122, 155, 191

" Reflection, contemplation, ponder,

43, 48, 81, 93, 106, 110, 112, 127,
136, 143ff., 148, 153, 166, 178,
205, 209, 224

Religion, religious, 9ff., 31f., 38,

45, 62f., 72, 89, 91ff., 98, 102f.,
105, 111, 113, 137f., 161, 165,
168f., 173, 176, 193, 200, 203,
205, 209, 210f., 222ff.

Remembrance of God, 26, 71, 93,
121, 185, 157, 162, 174, 181, 187,
190, 195, 197, 199, 202, 205, 208,
214, 216-19

Removal from God, 104, 107f.

Resemblance, theory of, 51, 53

Responsibility, 9, 159, 202

Resurrection, raising up, 28, 30, 47,
62, 72, 110f., 117, 120, 123-27,
181, 183, 139, 141, 144f., 150,
152f., 190, 222

Return to God, 48, 62, 96f., 100,
102, 104, 117, 119-22, 138, 137,
141f., 148, 150, 157, 159, 161,
171, 173, 176-89, 197, 199, 203,
221

The Revival ... (al-Ghazali), 42, 44,
66f., 69, 70f.; see also Ihya’

Reward from Ged, 6, 9, 102, 136f.,
145, 157, 159, 162-64, 167f., 171,
175, 178-81, 184, 188ff., 195f.,
201-205, 207, 209f., 212, 215

Ar-Risald al-Qudsiyya (al-Ghazali),
38

Riya} 189

Roger Card, 14

Romans (Ar Rim), 127, 200

As-sabiqin, 220

Sacrifice to God, offering, 94, 100,
192f:, 204

As-safar, 26

Sahih (al-Bukhari), 81, 50f., 56, 70,
161, 178, 201

Sahih (Muslim), 48, 50f., 56, 65,
70, 79, 87, 178, 201, 214

Saint, 32f., 99, 128, 186, 145, 165,
170, 175, 177f., 186, 192, 215,
219f.

As-Sajda, 129, 138, 201, 206
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Salih, 180

Salvation, success, successful, pros-
perity, triumph, happiness, 26,
40, 63, 85, 95, 98, 121, 123, 156,
161, 163, 176, 178, 193, 194, 196,
200ff., 214f., 2191., 224

Satan, demon, devil, 24, 29, 50, 85,
91, 100, 108, 124, 139, 150, 158,
164, 166, 172f., 184f., 195, 197,
201, 203, 206, 208f., 223

Science: meaning of, 20, 34, 45;

. grades of, 15, 84-44, 72, 75; of
Qur'dn, 15, 75; of outer shell,
rind of Qur‘an, 15, 34-37; of inner
jewel, pith of Qur'an, 15, 37-44;
of Arabic language, 34; of syntax
of Arabic grammar, 34-37, 69; of
readings of Qur'an, 34ff.; of out-
lets of letters, 34f.; of outward
exegesis of Qur'an, 35ff; of
language of Qur'an, 35; of strange
words of Qur'an, 36; of Tradition,
37; of medicine, 45f.; of astrono-
my, 45ff,; of anatomy, 45ff,; of
magic, 45; of ancients and mo-
derns as stemming from Qur'an,
15, 19f., 45-48; of talisman, 45; of
theology, see Theology; religious,

45,72
Scripture, 9ff., 136, 185, 187, 193,

219

Scrolls, 145

Seeker after God, see Travel

Self-discipline, self-training, 56, 145,
208 »

Self-training, see Self-discipline

Semitic, 193

Sex, sexual, copulation, 31, 73f., 84,
194

Shafif, 40

SharT'a.GO, 188.

Sheba (Ar. Saba’), 124, 129

Shi'ism, Shi'ites, 10, 39, 183

Shiraj, 69

238

Shirk, 164, 182

Ash-shirk al-asghar, 189

Shu‘ayb, 29, 180

Sibawaih, 69

Siddigiin, 165

Similitudes, symbols, etc. in Qur’an,
16, 52-55, 62, 107, 118, 122, 127,
133, 181f., 187-199 ’

The Simple (al-Ghazali), 40

Sinai, 119, 212

Sincerity, sincere, 42, 70f., 137f.,
161, 168, 177, 198, 205, 216

Sirius, 145

Slanderer, 222

Stave, 31, 50, 114, 164, 194, 216,
220

Solitude, 38, 85

Solomon (Ar. Sulayman), 29

Son of God, denial of, see God

Soul, spirit, spiritual, inward self,
10, 24, 48-53, 55, 57, 59-64, 86,
93, 106,108, 129, 137, 167, 172,
186, 201; see also Beautification

Soul, carnal, lower, 42ff., 62, 64,
84, 189, 218

Spirit, spiritual, see Soul

The Standard of Knowledge (al-
Ghazil‘l), 39

Story-teller, 38, 40f,

‘Subsistence’, 147

Success, see Salvation

Suckling, 31 .

" Sufi, sifism, mysticism, 10, 26, 32,

38f., 99, 104, 106, 115, 121, 135,
1441., 170, 183, 208, 211, 218ff.

Sunan (Abu Diawid), 43, 78

Sunan (Ibn Maja), 20, 31f., 37, 43,
50

Sunan (at-Tirmidhi), 43, 64f., 77,
79, 81

Sunan (an-Nasa'i), 43

Sunna, 173, 183

Sunnite, 10

Supplication, see Prayer
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The Supreme Aim ... (al-Ghazali),

77
Sdra, 7-88 passim; excellence of, 7,
11, 16, 64f.; abbreviation of, 13;
recitation of, 64f.: see also Index
of Qur'anic suras and verses
As-Suyiit, 11

Tadhkira al-Huffaz (adh-Dhahabi),

. 95 .

Tahdfut ...(al-Ghazili), 38f.

Tahdhib ... (Al-'Asqalini), 28

Ta'limites, 39

Talisman, 45

Ta'rifdt (al-Jurjani), 31

Tarig al-haqq, 89

Triumph, see Salvation

Tax, divine, see Alms

Thamud, 180

Theologian, theological, theology,
10, 38-43, 69, 72, 115

Throne of God, 76, 91, 100, 102,
105, 113f., 116, 120, 123f., 129,
137, 142, 148, 154, 177

Throne Verse, 64, 78; as chief of all
Qur'anic verses, 11, 16f., 64, 75,
82, 91

Torah, 92, 157, 176, 210

The Touchstone ... (al-Ghazali), 39

Tradition, traditionist, prophetic,
20, 25, 37f., 41, 50f., 53, 64f.,
70, 73f., 78, 87, 115, 126, 135,
201, 211; see also Science

Training, see Self-training

Travel, traveller, journey, seeker
after God, 26, 30, 32, 45, 126,
182, 177

Trinity, 29, 93

Trust in God, 42, 104f., 125, 136;
151, 163, 166, 174, 177, 184, 197,
207, 215

Tubba’, 29

Ubayy Ibn Khalaf, 109

‘Ulum, 20

Unbelief, see infidelity

Unity of God, see God

Unjust, 32, 108, 139, 151, 171f.,
203, 211

Unseen, see World

Usul al-Figh, 41

Usury, interest, 31, 159

‘Uzayr, see Ezra

Veil, 141, 178; from God, 28, 44,
86, 104

Vengeance, see Punishment

Verses, Qur'anic, 6-224 passim; see
also Index ‘of Qur'anic siras and
verses

Vigil, 149

Wafayait ... (Ibn Khallikan), 40
Al-Wajiz (al-Ghazali), 40

War, see Battle

Al Wasit (al-Ghazili), 40
Warte, W.M., 14

Way, see Path

‘West, 10, 90, 93, 121, 146, 158, 217

Wichcraft, 223

Wife, espouse, 31f., 85, 112, 140,
151, 160, 168, 175, 194, 196,
215f.

World, blameworthy aspect of, 42,
44,.56, 135; as a stage of path to
God, 30, 49; visible and invisible,
seen and unseen, etc., 12, 16,
24f., 49, 53, 56, 58, 63, 96f.,
105f., 112, 120, 124, 129, 130,
136, 148, 156, 176, 203, 214f,

Worship, worshipper, service of
God, 26, 30, 32, 70f., 87, 89,
91, 95, 99-108, 105, 116, 139,
142, 145, 156f., 164, 173f., 176,
179f., 183, 185, 189f., 192f.,
198f., 205, 208, 212, 214, 217

Wusul, 28
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Yahya, see John

Yi Sin, see Index of siiras
Yearning, 68, 84, 224
Yinus, see Jonah

Zachariah (Ar. Zakariyya'), 29, 189

Az-Zamakhshari, 57, see also Al

Kashshaf
Zihar, 31

INDEX OF QUR'ANIC SURAS AND VERSES

Siira and verse
1. Opening (Fatiha)

1-5
1-6
6-7
Jewel verses
2. Cow (Bagara)
226
229
255

Jewel verses
. Pearl verses

Page
11, 16,
25, 64-
66, 73,
77,82
87

21

87

8¢

89, 156
31

31

16, 64,
75, 82f.
89-92
156-60

3. House of ‘Imrian (A4!

Imrdn)

18

18-19
- 26-27
»¥ 133
Jewel verses
" Pearl verses
4. Woman (Nis3’)
AN
© Jewel verses
" Pearl verses
5. Table (Ma'ida)
73
5 Jewel verses
Pearl verses
6. Cattle (Anam)
31
100

240

92, 160
16,

11

77

77

17, 85
92-93
160-63
93, 163
29

93
163-69
94, 169
29
94-95
169-71
95,171
54

24

Siira and verse

10.

11.

13.

14.

15.

Jewel verses
Pearl verses

. Height (A4 raf)

53
Jewel verses
Pearl verses

. Spoils (Anfal)

Pearl verses

. Repentance (Tawba)

Jewel verses
Pearl verses
Jonah (Yiinus)

5 .
Jewel verses
Pearl verses
Had

38-39

Jewel verses
Pearl verses
Thunder (Ra‘d)

Jewel verses
Pearl verses
Abraham (fbrahim)

27
Jewel verses
Pearl verses

Rocky Track (Hipr)

Jewel verses

Page
95-100
171-78

100,
178
54
100-101
173-74
174
174-75
101,
175
101-102
175
102,
177
47
102-104
177-79
104,
179
85
104-105
179-80
105,
181
105-108
181
78,108
181
27
108
181-82
109,
182
109

]
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16.

17.

18.

19.

20.

21.

22.

23.

24,

INDEX OF QUR'ANIC SURAS AND VERSES

Pearl verses 182-83
Bee(Nahl) - . 109,
183

Jewel verses 109-113
Pearl verses 183-84

Children of Isra'il

(Bani Isra'il) 113,
) 184

40 29
Jewel verses 113-14
Pearl verses 184-87
Cave (Kahf) 187
109 - 46
Pearl verses 187-89
Mary (Maryam) 114,
. 189
Jewel verses 114
Pearl verses ) 189-90
Ta Ha 114,
. 190

6 21
111 78
Jewel verses 114-16
Pearl verses 190-91
Prophets (Anbiya’) 116,
191
20 25
Jewel verses 116-17
Pearl verses 191-92
Pilgrimag (fagy) 17,
192

Jewel verses 117-19
Pearl verses 192-93
Believers (Mu'miniin) 119,
193

Jewel verses 119-21
Pearl verses 193-94
Light (Nur) 121,
194

6 32
33 31
35 27
Jewel verses 121-22
Pearl verses 194

25.

26.

27.

28.

29.

30.

31.

32.

33.

34.

35.

Criterion (Furgan) 122,
196
28 54
Jewel verses 122-23
Pearl verses 196-97
Poets(Shu'ara’) 123,
197
80 46
Jewel verses 123
Pearl verses 197
Ant (Naml) 124,
197
Jewel verses 124-25
Pearl verses 197-98
Story (Qasas) 125,
198
Jewel verses 125
Pearl verses 198-99
Spider (‘Ankabiit) 126,
199
Jewel verses 126
Pearl verses 199
Romans (Ram) 127,
200
Jewel verses 127-28
Pearl verses 200
Lugmin ' 128,
200
Jewel verses 128-29
Pearl verses 200-201
Prostration (Sajda) 129,
201
12 54
Jewel verses 129
Pearl verses 201
Confederates (4 hzab) 202
66 54
Pearl verses 202-203
Sheba (Saba') 129,
203
Jewel verses 129-30
Pearl verses 203
Originator (Fatir) 130,
203
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45.

46.

Crouching {Jathiya)

Jewel verses
Pearl verses-
Sand-dunes (4 hqaf)

2 63

13 47
Jewel verses 130-32

- Pearl verses 208-204
36. YaSin 11, 16,
25, 65, 81,

5 132
.. 38 47
.. Jewel verses 132-33
87. Rangers(Saffdt) 138,
204
8 51
Jewel verses 133-34
Pearl verses 204

38. $ad 134
204

. 69 51
.. Jewel verses 134
A Pgarl verses 204-205
89. Companies (Zumar) 134,
. 205
. 56 54
. Jewel verses 134-37
Pearl verses 205-206

40. Belicbers (Mu'minun) 187,
: 206
Jewel verses 137
Pearl verses 206

41. Ha Mim Prostration

,»,"__ (Ha Mim as-Sajda), 138,
. 206
. Jewel verses 138-40
Pearl verses 206

42. Counsel (Shura) 140,
i 207
. Jewel verses 140-41
Pear] verses 207

43. Ornament (Zukhruf) 141,
207

19 29
Jewel verses 141-42
Pearl verses 207-208

44. Smoke (Dukhan) 142
. Jewel verses 142-43

242

Jewel verses

Pearl verses
47. Mubhammad

Pearl verses
48. Victory (Fath)

Jewel verses
Pearl verses
49. Apartments (Hujurat)
Pearl verses,
50. Qaf
15
Jewel verses

Pearl verses
51. Scatterers (Dhariyat)

Jewel verses
Pearl verses
52. Mount Sinai ( 7'iir)
27 ¥
Pearl verses
53. Star (Najm)
25 .
Jewel verses
54, Moon (Qamar)
Jewel verses
55, Most Gracious One
(Rahman)
5
Jewel verses
56. Terror (Wigqi'a)
. 32-33
Jewel verses,
57. Iron (Hadid)

1-6

143,
208

143
208-209
143,
209
143-44

209 -

209
209-210
144,
210
144
210
210
210-11
144,
211

21

144
211
144,
211
144-45
211-12
212
29

212
145

21

145
145
145-46

146
47
146
147
17, 85
147
147,
148,
212
16, 77

58.

59.

61.

62,

63.

64.

65.

66.

67.

69.

70.

71.

72.

73.

INDEX OF QUR'ANIC SURAS AND VERSES

Jewel verses 147-48
Pearl verses 212-13
Disputer (Mujadsla) 148
2 81
Jewel verses 148
Gathering (Hashr) 148,

213
22-24 16, 77
Jewslverses 148-49
Pearl verses 213
Rank ($aff) 213
Pearl verses 213-14

Congregation (Jumu'a) 149,
214
Jewel verses 149
Pearl verses 214
Hypocrites
. (Mundfigiin) 214
Pearl verses 214
Mutual Fraud
(Taghabun) 149,
215
Jewel verses 149-50
Pearl verses 215
Divorced (Talag) 150,
215
Jewrel verses 150"
Pearl verses 215

Forbidding ( Tahrim) 215

Pearl verses 215-16
Kingdom (Mulk) 150
Jewel verses 150-51
Indubitable (Hagga) -
23 17, 85
Stairways (Ma ‘drij) 216
Pearl verses 216
Noah (Nih) 151
Jewel verses 151
Jinn 151,
216
Jewel verses 151-52
Pearl verses 216-17
Enwrapped One
(Muzzammil) 217

74.

75.

76.

77.

78.

79.

80.

82.

83.

84.

85.

86.

87.

88.

89.

8 26
9 26
Pearl verses 217
Enmantled One

(Muddaththir) 217
Pearl verses 217-18

7-10
Jewel verses
Man (Insan)

Jewel verses
Pearl verses
Loosed One
(Mursalat)
Jewel verses
Tiding (Naba')
40
Jewel verses
Pluckers (Nazi'af)
Pearl verses
Frowned (4 basa)
Jewel verses
Splitting (Infitar)
6-8
Jewel verses
Stinters (Mutaffifin)
15
19-22
Rending (Inshigaq)
Pearl verses
Constellations ( Buritj)
Jewel verses .
Night-Star (Tariq)
Jewel verses
Most High (4 ‘la)

14

Jewel verses

Pearl verses
Envelope (Ghashiya)
Jewel verse

Dawn (Fajr)

Pearl verses

Resurrection (Qfydma) 152
47

152
152,
218
152
218

152
152
152
54
152-53
218
218
153
153
153
47
153

74, 83
219
219
153
158
154
154
154,
219

26
154
219
154
154
219
219
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90.

91.
92.

93.

96.

99.

"100.
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City (Balad) 154

220
Jewel verses 154
Pearl verses 220
Sun (Shams) 220
Pearl verses 220
Night (Layl) 220
Pearl verses 220-21
Forenoon (Duha) 221
Pearl verses 221
Blood-clot (‘Alaq) 155,

221
4-5 51
Jewel verses © 155
Pearl verses 221
Earthquake (Zalzala) 221
Pearl verses 221
Chargers (‘4 diyat) 221
Pearl verses 221-22

102. Rivalry (Takdthur) 222
Pearl verses 222

103. Time (‘A7) 222
Pearl verses 222

104. Bacbiter (Humaza) 222
Pearl verses 222

107. Charity (Ma'an) 222
Pearl verses 222-23

110. Help (Nasr) 223
Pearl verses 223

111. Destruction (Tabbat) 64
112. Sincerity (Ikhlas) 11, 16,
24, 64,

65,77, 79, 80

1 16

113. Daybreak (Falaq) 223
Peav| verses 223

114, Men (Nas) 223
Pea-l verses 223

(The numberings of suras and verse: are as in the
Egyptian edition of the Qur'an)






